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ABSTRACT
This thesis examines the meaning of proclamation in the Church since Vatican II.
The topic is analysed historically and theologically using the philosophical hermeneutics
of Hans-Georg Gadamer that looks at the text from threefold perspectives: historical,
theological and integrative perspectives. The n~searcher with this method in mind reflects
at three Church documents on "Proclamation'' to get a fuller and deeper understanding
of these texts.
Chapter one focuses on the paradigm shift that takes place at different periods of
the Church, leading to the postmodern paradigm: "religious pluralism." The Church
response to this new situation is "inter-religious dialogue." The methodology of the
research is discussed in Chapter two where the writer explains the philosophical
hermeneutics of Hans-Georg Gadamer. In Chapter three, the Church documents on
Proclamation

"Lumen

Gentium"

'

"Evangelii

Nuntiandi"

and

"Dialogue

and

Proclamation" are read in their historical context. The theological reflections of Hans
Kung, Edward Schillebeeckx and Raimundo Panikkar are considered in the fourth

11

Chapter to have a modern understanding. In the next Chapter (Chapter 5) the two sets of
understanding are integrated in an effort to have an integral and universal Catholic
understandings. The Chapter six is dedicated to discuss proclamation in the setting of
Thailand I in Thai Buddhist context. The final Chapter bring out relevant conclusions
with suggestions for further study.
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ABBREVIATIONS
1. The Books of the Bible
Acts

Acts

I Co

1 Corinthians

2Co

2 Corinthians

Jn

John

Lk

Luke

Mk

Mark

Mt

Matthew

2. Documents of the Vatican Council II
AG

Ad Gentes (Dec. 7, 1965)

DV

Dei Verbum (Nov. 18, 1965)

GS

Gaudium et Spes (Dec. 7, 1965)

LG

Lumen Gentium (Oct. 28, 1965)

NA

Nostra Aetate (Oct, 28. 1965)

3. Documents of the Pontifical Magisterium
EN

Evangelii Nuntiandi (Dec. 8, 1975)

4. Other Abbreviations

DM

Dialogue and Mission, Document of the Pontifical
Council for Interreligious Dialogue (May 26, 1978)

DP

Dialogue and Proclamation, Document of the Pontifical
Council for Interreligious Dialogue (May 9, 1991)

CHAPTER I
INTRODUCTION

Go, therefore, and make disciples of all
nations baptizing them in the name of the
Father and of the Son and of the Holy
Spirit. (Mt. 28:19)
1.1 The Background and Significance of Study

The fifth "Asian Conference on Religion and Peace" was held in 1996 at
Ayutthaya, Thailand. Two hundred and seventy participants from over 25 countr,es
belonging to various religious traditions came to search together for religious peace md
to hammer out ways and means for bringing about this peace, knowing well, that
religious peace it is the axis of world peace.
Meetings of these kinds are of vital significance for us today. Our world in, the
postmodern era, is experiencing a new birth pang. There is a strong feeling among many,
that we are living in troubled times. The postmodern era is the era of atomic energy,
which has brought much boom as well as much doom. It is the era of emerging AfroAsian nations aspiring for selthood and to be counted as a sovereign nation am Jng the
family of nations. It is an era of the shattering of the Berlin wall and of East-We~ t blocks
giving way to Perestroika, Glasnost and Solidarnocz and Euro nations. It is the era of
gigantic space exploration and of stupendous electronic multimedia. It is also the period
of medical, biological researches that led to cloning of sheep Dolly with possibilities of
human cloning.
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At the same time, it is also the era of biological weapons of mass destruction and
of nations like India and Pakistan joining the nuclear power nations which bleed them to
economic death. It is an era of powerful nations economically throatling the poor
nations. It is also the era of ethnic and tribal cleansing as in Bosnia, Kossovo, Congo,
Indonesia and other countries, resulting in displacements and deaths of thousands upon
thousands of poor helpless and hapless people.
In the midst of these tensions, there is a soul searching taking place among
religions, particularly among Christians concerning the purpose and role of religions in
the world. As a consequence of this soul searching, a new awareness is born that religion
must be a leaven in our world, the salt that savours the world. From this awareness has
sprang up ideas of pluralism in thinking, pluralism in religion, political freedom, human
rights, democracy, green peace and others, which are the signs of a new birth, a new
spring, a new era, a new millenium and a new world.
The postmodern world with its high-tech in communication and travel has made
our cities teeming with people of various races, nations and religions. They rub shoulders
with the people of various races and religions in their offices and work places. This
growing sense of pluralism was felt strongly in the field of religion. Speaking of religious
pluralism. John Hick says that even among the Church people only a minority is aware
of and concerned about religious pluralism with an open mind and attitude. In their
experience of meeting people of other faiths have been led to new attitudes and practices
(Hick, 1985, p.10). Pluralism acknowledges diversity as a meaningful good. It is a
perception of reality that accepts the significance of the diverse traditions as
contributions to the well being of humankind. Pluralism seeks to learn from traditions
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like Secularism, Buddhism, Christianity, and Judaism, it does not exclude any of the
traditions which have sought to express the ultimate mrnning of existence (Wentz, 1998,
p.110). Pluralism is of the view that the transformati m of human existence from selfcenteredness to Reality-centeredness must take piece in different ways within the
contexts of each great religious tradition. There is not merely one way but a plurality of
ways of salvation. In theological terms, there is a plurality of Divine revelation, making
possible a plurality of forms ways of salvation.
Each of the great religious traditions has developed its own understanding of the
beyond from which gradually emerged a new pluralistic world religious consciousness
that will assist and encourage into engaging in

l

world-wide network of inter-faith

dialogue. This will create a new relationship of mLtual co-operation (Hick, 1985, p.34 101). Richards, (1995) emphasizing this, wrote:
Religious pluralism has become a stock phrase and there have been a
variety of approaches to what has been called the pluralistic situation of
today. It is not at all clear in what was the religious pluralistic situation of
yesterday. The variety of religious experiences pertaining today shows no
substantial increase on that of yesterday, l Jut what has occurred during the
last hundred years is a growth in awarenes3 ofreligious pluralism (p. l ).
The document on Dialogue and Procla nation ( 1991) expresses the same
spirit:
In the world of today, characterized by rapid communications,
mobility of many peoples, and inter-dependence, there is a new awareness
of the fact of religious plurality. Religions do not merely exist, or simply
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survive. In some cases they give clear evidence of a revival. They continue
to inspire and influence the lives of millions of their adherents. In the
present context of religious plurality, the important role played by religious
traditions cannot be overlooked (DP: 4a. 1991).
This consciousness of pluralism has fathered the Ecumenical movement. The
Christian Churches have come to the realization that the problems of the ecumenism
cannot be addressed adequately unless there is unity among Christians. Kung ( 1993)
explained the necessity of Ecumenism for world peace by saying that:
... there will be no peace among the peoples of this world without
peace among the world religions. There will be no peace among the world
religions without the peace among the Christian Churches. The community
of the Church is an integral part of the world community. Ecumenism ad
intra, concentrated on the Christian world,

and ecumenism ad extra,

oriented toward the whole inhabited earth, are interdependent. Peace is
indivisible; it begins within us (p.443).
The modern development in transportation and communication has made
the world to shrink into a global village making us aware that our destiny is linked
together. Speaking of this the "Asian Conference on Religion and Peace" wrote:
.. .in the world today, which has been called "the shrinking earth",
the common destiny of the people living in a global village, is now becoming
closer to our awareness. For good or ill, we are inseparably linked up with
each other. And yet, still in this small world, we are confronted with various
evils of violence, oppression, discrimination, inequality, injustice and so on,
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which we cannot leave as they are if we are to live together as neighbours
(1996, p. 2).
In the Catholic Church in 1958 a man filled with the charisma of the Spirit of
Christ became the captain of the bark of Peter, Pope John XXIII. He was humble and
simple, yet an intuitive pragmatic person. Guided by the Spirit, he intuitively felt, the
Church needed to be revitalized in order to be effective in building the Kingdom of God
in the world of today. He addressed the Universal Church in these terms " ... let us open
the windows of the Church" so that the fresh air of the Spirit might open our minds to
the realization that the Church can be one without being uniform (Burns, 1992, p. 7).
Being a pragmatist, Pope John called the Universal Church to a Council for the
renewal of the structures of the Church so that she will be an effective instrument in
transforming the world. Before the Council was completed, he passed away and Pope
Paul VI took his place. Under latter's guidance the Council brought out documents
giving guidelines to the Church in its efforts of renewal. "Gaudium et Spes", "Lumen
Gentium", "Evangelii Nuntiandi", "Nostra Aetate" are some of the documents issued by
the Council for the renewal of the Church and on its role in leading human community
towards the Kingdom of God. In the course of this research we shall be considering
some of these documents.
The Church in Thailand
Buddhism is a religion in Thailand and it is said "to be a Thai is to be a
Buddhist". Arrival of Christianity to the land along with the colonial powers left the
impression in the minds of Thai people that the Christians are vicegerents of the
colonizers. "To be a Christian is to be like a Farang", as the saying goes (Ganon, 1988,
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p.26). Due to this wrong impression the Christians were persecuted for a long time and
they lived in the shadows, afraid to be in the open.
In the year 1878 King Chulalongkorn (Rama V 1868-1910) opened Thailand to

welcome people of other religions and cultures. The Christians began to take their
rightful place in Thai society and Christianity in Thailand began to loose its foreign image
as "Sasana Farang". The Christian community is getting stronger yet it is very young and
frail. The Church in Thailand today is composed of 10 dioceses. The whole population of
Thailand is around 60 million inhabitants, but the Catholic population is a mere 250,000
that is 0.4 % from all population.(Kitbamrung, 1996, p.16) Much more is desired. As the
Church is growing in strength in Thailand, it is looking for ways to proclaim the Good
News of the Gospel effectively to the people of Thailand. In his thesis the writer will
evaluate the present mode of proclamation and ways to improve in love with the
suggestions of the Church.

1.2 Purpose of the Study
The Purpose of this research is to understand the nature of the Church's mission
of Proclaiming the Good News to the world. She carried out this mission of
Proclamation through the centuries in diverse ways. The writer as a member of "the
coordinating committee on Evangelization", and as an instructor of "Contextual
Religions" has been .in search for an effective way of Proclaiming the Good News of
Jesus Christ to the people of the present-day Thailand. The method used today, in the
opinion of the writer is not effective. We have discussed this many a time in our meetings
with inconclusive results. So the researcher felt that he should delve into the Council and
other Church documents on Proclamation to find the answer. The writer could trace the
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method of Proclamation from the earliest period of the Church to the present, which
would be a laborious task. So in this research he will limit himself to documents since 2"d
Vatican Council.
The specific purpose of this study therefore is to study the Church documents of
the since Vatican II, to clarify the mission of the Church, her particular role in the
realization of the Kingdom of God and her method of Proclamation of the Good News of
Jesus Christ in the contemporary world, particularly in Thailand. Thus the purpose of this
thesis can be spelled out as:
1. To understand the mission of the Church in the world.

2. To explain the role of the Church in realizing God's Kingdom in this world.
3. To know the Church's understanding of"Proclamation" since Vatican II.
4. To grasp and comprehend the meaning and method of Dialogue m
Proclamation as proposed by the Church and expressed in the Church documents since
Vatican Council II.

1.3 Objectives of the Study
As a result of this study the researcher hopes to achieve the following objectives:
1. To explain the nature of the Church since 2nd Vatican council.

2. To clarify the new understanding of Proclamation since Vatican II.
3. To articulate the relationship between Proclamation and Dialogue.
4. To intensify the awareness of Proclamation as Dialogue among Christians in
Thailand.
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1.4 Status of the Question
The foundation of Christian faith and its proclamation is founded on the historical
person of Jesus of Nazareth who is the Christ, the anointed of God as presented by the
New Testament writings, the standard for believers of all times and of all Churches.
Theology is the rational explanation of the truth of Christian faith. It is the result
of human reflection and as such depends on the historical situation in which the Christian
community finds itself, which differs from age to age and nation to nation. Theology of a
particular period is colored by the human situation of the that period, thus Christian
theology is the contextual reflection on God's revelation of Himself in the person of
Christ.
Human thoughts of an epoch or era has a particular pattern of its own; feelings,
anxieties, hopes, struggles and so on. This pattern of thought of a particular period is a
paradigm. Hans Kung explains paradigm as the "model of understanding" of a period
(Kung, 1989, p. 21). These understandings shift as one epoch roles into another due to
the social, political or religious upheavals of the time. This shift can take place in
different levels: "micro, messo, and macro levels" (Kung, 1989, p. 9). These shift of
models do not take place on a sudden but are progressive and continuous, leading to an
ever richer understanding. This paradigmatic shift, at the beginning of the era is
imperceptive and often it is only the hind look that helps us to recognize the pattern of
thought.
We can recognize such paradigm shifts in any field of human thought, in science,
philosophy, theology, Christian Proclamation of the Good News of Christ, almost in all
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fields of life. The following era in the field of theology of Proclamation is the result of
paradigm shifts.
1. The Kerygmatic Era. The early experiential understanding of the faith of the
Christian community in Jesus is expressed in kerygmatic writings, preaching as expressed
in the Apostolic creed, synoptic Gospels and the gnostic Johannine Gospel, Pauline
letters of imminent coming of Christ and the post Apostolic Creeds.
2. The Alexandrian Era. Clement of Alexandria and Origen, usmg Greek
philosophy explained that Jesus is the Logos in the Trinity and Jesus is the Son of God
and Redeemer of human kind through his salvific death on the Cross. This found its
expression in the Nicean Creed against the heretics and in Origen' s most famous saying
"Extra Ecclesiam nulla salus - outside the Church there is no salvation".
3. The Augustinian Era. Augustine introduced neoplatonism into theology to
understand faith. The fall of Roman Empire gave impetus to Augustine to write his book,
"City of God". Augustine's theology projects man, essentially a sinner who needs the
redeeming "Grace 1" of Christ. He identified the "City of God" with the Church and the
City of man to Rome, City of sin, which was destroyed.
4. The Medieval Era. Thomas Aquinas brought Neo-Aristotelianism into
Christian theology. Christ is the King of the universe and King of kings and the Pope is
his representative, which became the foundation for a new Ecclesiology. Church is
identified with the Kingdom of Christ. This is also the beginning of the court liturgy and
Scholasticism

1

Grace literally, " a favor" The self-communication, or presence, of God. e.g Actual grace is the

experience of God as a power to guide particular human right.
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5. The Reformation Era. Luther and his companions reintroduced orthodoxy by
emphasizing "Sola Scriptura, Sola Gratia" that man's justification comes through faith
alone into the post medieval world of triumphant liturgy and the enlightenment worship
of reason. Discarding the pompous liturgy Protestantism emphasized the preaching of
faith. Counter reformation began with the Council of Trent, in which the Catholic
Church throwing out the unnecessary baggage of the years began to reorganize itself on
sound bases. Colonization and missionary activities went hand in hand with the old adage
"there is no salvation outside the Church". Industrial revolution brought in new
economic systems-capitalism and communism along with great scientific discoveries and
achievements. Vatican Council I was called by the Church in 1869 to adapt itself to the
new emerging situation.
6. Vatican II Era. Colonialism collapsed and new nations came into the world
scene, particularly in Asia and Africa. The new technological discoveries created much
wealth with a sharp distinction between the rich and the poor nations. The Church
teachings were placed in the attic since they were unintelligible to the modern man.
Church was in the margin of development, often placing "anathemas" on these
developments. No one listened to these. The secular culture was growing. So the Church
called for an Ecumenical Council to explain faith in intelligible terms to the modem man
by Pope John XXIII and Paul VI. Many Council documents came out reinterpreting faith
and modernizing the Church government. Newer technologies brought faster and better
communication and transportation which brought peoples of various races and cultures
in contact with one another. Pluralism in culture and religion was accepted as a mode of

ABAC
GRADUATE SCHOOL LTBRARY

24342 0.1

M.A. (R.S.>

Introduction
11

human existence. To meet the new situation the council proposed dialogue as the new
method in Proclaiming the Good News.
The inquiry of this thesis is to understand "Proclamation" and "Dialogue" as
envisioned by the Vatican Council II and other documents of the Church. It also wants to
find out the ramifications of these documents on the Universal Church, in particular the
Church in Thailand.
The questions asked are:
1. What is "Proclamation" as expounded by the Documents of the Church?
2. What are the "Contemporary Issues" in the midst of which Proclamation of the
Gospel is to be made?
3. What is meant by "Dialogue" by the Church documents?
4. What is the understanding and praxis of the "Church m Thailand" on
Proclamation?
5. What is the attitude of understanding and the Church in Thailand towards
Dialogue?

1.5 Literature Reviewed
In recent times many articles, studies and books have appeared on themes like
nature of the Church, paradigm shift, kerygma, dialogue, almost on all contemporary
topics of theological. interest. The writer reviews some of these in the following pages.
These are arranged according to different topics.

A. Church, the Kingdom of God
1. Hans Kung (1962) in "The Living Church" takes us behind the screen to show

us the intensive preparation that went before the Vatican Council II for the renewal. He
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highlights the texts of the peritus on various topics of Church reform, like Liturgy,
Canon law, Breviary, New Testament theology, the Teaching authority of the Church,
the place of Theology, Ecumenism and others. He concludes his book with an evaluation
of the achievements of the Council.
2. Hans Kung (1976) in "The Church" points out that there are no two Churches,
one visible and another invisible. The invisible Church is as much the essense of the
visible Church since the eternal idea of the Church is both visible and invisible. The
Church of God is the Church of the people and the Body of Christ, which grows through
Church's mission to the entire world through Proclamation and Service.
3. Avery Dulles (1986) in "Models of the Church" explains that the Church of
Christ exists in this world, having a certain organization. The Church organization
changes according to ecclesiology or the theology of the Church. These changing ideas
of the Church are called models. There are five models of Church: institution,
communion, sacrament, herald and servant. Models are but images of the Church like the
other theological realities. Since the Church is mystery and mysteries are realities of
which we cannot comprehend directly, but through symbols.
4. John Fuellenbach (1989) in "The Kingdom of God' explains that the Church is
the Kingdom of God which Jesus preached as a concept, a symbol, and a movement for
liberation. But the Church is not the Kingdom of God in its fullness, but the Kingdom of
God as present in the Church. The Kingdom creates the Church, works through the
Church and is proclaimed to the world by the Church.
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B. Mission of the Church
1. In "Proclaiming God's Message"Domenico Grasso (1965) exammes the

concept of mystery in the New Testament. The mystery is God's plan of salvation

2

,

which is essentially God's intervention in time and space in history calling man to
salvation through participation in the divine nature. The announcement of God's salvific
plan to call men to divine life is through Jesus Christ who is the content of the message.
He himself is salvation, the redeemption, who is the subject of preaching. Preaching is
essentially historico-biblical, christocentric, ecclesiastical, liturgical and eschatological in
nature.
2.

In "Kerygma and Myth" Hans Werner Bartsch (1972) speaks of

demythologizing the New Testament writings. The New Testament is the word of God
spoken through the words of men and mythological elements in the New Testament help
us understand the New Testament view of the world. The Kerygmatic character of the
Gospels and the right interpretation of the mythology of the New Testament are
important for effectively preaching the word of God.
3. In "The mission of the Church" Edward Schillebeeckx (1973) speaks of the
Church's relevance to the contemporary world. The Church exists for service to the
world. It is its mission. The Church must reform itself for this service through the mutual
co-operation of the laity, priests, and religious. The Church proclaims the eschatological
Kingdom, and forms a people of God through the redemption in Christ. The Church in
the world today proclaims afresh the authentic definitive and irrevocable message of

'Salvation from the Latu; word salus, meaning "health". It is the goal and end-product of creation, the
incarnation, the redemption, conversion, justification, and sanctification. To be saved is to be " made whole" and
literally ,µnited with God and wit11 one another in God.
·1; .
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Christ, as it does in every century. Thus the Church is the universal and effective sign of
salvation of all people. She is the epiphany, the visible epiphany of God's Grace, His
absolute and forgiving presence.
C. Paradigm and paradigm shift

I. Stanley Smartha (1982) in his book "Courage for Dialogue" stresses the

importance of dialogue and the need for reflection on various theological issue. The
theme of dialogue itself emphasize the need for the Christians to enter into dialogue with
their neighbours of other faiths and religious communities to build a just world.
2. David Lochhead (1988) writes in his book "The Dialogical Imperative", that
dialogue must be the priority in our pluralistic world particularly in the field of faith. In a
world of religious diversity theological reflection has brought to the Church's
consciousness that " God loves every person" and are partners in building a beautiful
world.
3. In "Paradigm Change in Theology" co-authored by Hans Kung and David
Tracy (1989) speaks of the different paradigms, specifically about the new emerging
paradigm in Theology. Paradigm refers to a particular pattern of thinking of a period. In
every new epoch a paradigm shift takes place as a result of evolution of man's thinking.
They trace these paradigm shift from the beginning of Christianity to the present day.
D. Proclamation as Dialogue

1. Raimundo Panikkar (1984) m his book "The Intra-religious Dialogue"
explained that dialogue is the normal human form of exchange. Dialogue is a genuine
form of encounter between people. Religion is an essential aspect of being human, i.e.
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man is essentially a religious person, and any genuine encounter between persons is a
religious encounter. He continues that encounter between two religious individuals
begins with the "heart", with real respect and love for each other and continues to search
for truth together. Dialogue also can take place between two or more communities of
different religious traditions. The contemporary Christian consciousness implies that God
himself dialogues with them in Christ. So they too in turn must enter into dialogue with
others of diverse religious beliefs, to build a world community of peace. This must be the
pattern of proclamation today.
2. Jose Kuttianimattathil in his research "Practice and Theology of Interreligious

Dialogue: A Critical Study of the Indian Christian Attempts Since Vatican I" (1995)
offers practical, theoretical and theological approaches to dialogue. Inter-religious
dialogue according to the author has anthropological, philosophical and theological
grounds. Religious dialogue as we find today owes much to the pioneers who ventured
into the unknown territory and refused to give up in the face of opposition from Church
leaders in the beginning. He proposes continued practice of dialogue, in spite of the fact
we do not have sufficient understanding of how to dialogue with different religions.
3. Aloysius Pieris (1988) a priest who experienced Theravada Buddhism in Sri
Lanka writes in his book "Love meets Wisdom" that core-to-core dialogue between
Christians and Buddhists is essential for a deeper understanding between the two that the
latter emphasizes bodhi while the former, agape. It is only an emphasis since "Karuna" is
as much a part of Buddhism as "Gnosis" in Christianity. Dialogue between contemporary
Buddhists and Christians would enrich both partners of the encounter. "The interfaith
encounter with all its psycho-sociological tension must constitute the day today
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experience in pluri-religious societies of the Orient". Thus dialogue should be the path of
proclamation or sharing of faith.
E. Church of the future
1. Walter Buhlmann (1986) in "The Church of the future" says that the future is

the secret of the Lord of history. Yet the Church must find its own methods that will
make the Church an effective instrument for evangelization. The voice of Vatican
Council II vibrates throughout the world for unity of faith, yet it is a dream. The author
suggests the need for new ways of presence of the Church and new structures for the
Church. The Church has to come out boldly and reshape itself to become a World
Church of the future.
2. Hans Kung (1988) in "Theology for the third millennium" mentions that a
truly ecumenical theology must include not only the Christian Churches but also the
oriental world religions. Paradigm analysis will be very helpful in this process since all the
religions followed a similar path in their development. The way to the third millennium
must focus on Ecumenical Theology.
F. Christian Buddhist dialogue in Thailand.
1. Paul A. Eakin made a research study on "Buddhism and the Christian

Approach to Buddhists in Thailand" (1960) where he exposes the essential teachings of
Buddhism, its history and literature. Thereafter he makes a comparative study of
Buddhism and Christianity. He places special emphasis on "Karma" as understood by
Thai Buddhists.
2. Saad Chaiwan attempted a study in his monograph on "The Christian

approach to Buddhists in Thailand" (1975) It is a historical study of the Buddhist
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Christian relationship in Thailand from the sixteenth century to the present. According to
him several methods of approach to Buddhists had been attempted by both Catholic and
Protestant missionaries, as a result real bridges have been built

between the two

communities. In several areas they work together like dispensing medicine to the sick
and caring for the disabled, visiting the poor in their homes, establishing schools and
hospitals, in different parts of the country.
3. Annie Varee Soncharoen in her research "Evangelization According to

Evangelii Nuntiandi Applied in the Thai Buddhist Culture" (1985) affi.rmes that the real
problem between the Catholics and the Buddhists is their negative attitudes towards one
another. These negative attitudes have been occasioned by past historical situations,
which still prevents genuine relationship between the two communities. To overcome
these, the Christians in Thailand have to change their attitudes toward Buddhists and vice
versa. Dialogue between Buddhists and Christians is indispensable for a creative
relationship between them as well as for evangelization in Thailand. Dialogue is deeply
rooted in the Bible.
4. Vira Arpondratana in his address, which has been published under the title"

The Bangkok International Study Week of 1962 and the Problem of the Different Stages
Leading to Faith in Missionary Work. (1988) states that historical, catechical,
theological, anthropological and pastoral aspects have to be considered in receiving the
gift of faith. He treats at length the problem of first presentation of the Christian message
to non-believers, the process of conversion and the different stages of Evangelization.
Evangelization, in a broad sense, he maintains is essentially the Proclamation of the Good
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News. He also clarified the problem of pre-evangelization from an anthropological and
kerygmatic point of View.
5. Surachai Chumsriphan relates the history of the Church from 1870 to 1910 in
his book "The Great Role of Jean-Louis Vey, Apostolic Vicar of Siam (1875-1909), and

The Church History of Thailand During the Reformation period of King Rama V, the
Great (1868-1910)" According to him Mgr. Vey played a crucial role in the
establishment of the Church in Thailand by the proclaiming the Good News, facing and
daring many odds. He was a tireless worker for the cause of Christ and evangelizied
many and by establishing many charitable institutions both in Siam and Laos. The
Catholic Church in Thailand owes much to him. (Surachai 1990)
6. Cherdchai Lertjitlekha made a holistic approach in studying Buddhist ethics
and Christian morality in his doctoral thesis "Buddhist Panna: A Study of Theravada

Buddhist Ethics in Dialogue with Christian Morality "(1997) He approached Buddhism
in the context of Thailand, with emphasis on dialogue in the field of Christian morality
and Buddhist ethics. It paved the way for Christians and Buddhists to understand each
other better in the social setting of Thailand.
7. Thaiwat Nilkhet in his unpublished thesis used the demythologization method
of Paul Ricoeur in explaning "The Value of the Belief in Phii Poota for the Isarn

Catholics" ( 1998) The belief in Phii Poota is contained in the many religious, social and
ethical practices of the Isam Catholic communities. Phii Poota is the invisible ancestoral
spirit of the Isam people and to respect Phii Poota is fulfilling the 4th commandment.
The local Church, the author maintains, should hear the voice of the Second Vatican
Council which encourages inculturation and therefore must incorporate the concept of
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Phii Poota as well as the different values of Isam culture into Chruch practices of Isam
region.
1.6 The Contribution of this thesis
From the review of literature, that is available to the writer, no one so far has
attempted to study the issues of Proclamation of the Good News through dialogue in the
setting of modern Thailand. Thus the contribution of this thesis specifically consists in
explaining "Proclamation" as "Dialogue" from the Church documents since Vatican
Council II and how the Thai Church uses Dialogue as the method in its evangelization
efforts in Thailand.
1.7 Scope and Limitations

The scope of this research is to study Dialogue as the modern rpethod of
Proclamation basing on Vatican Council Documents and other documents issued by the
Church thereafter and on books and articles that are available to the author in Thailand.
The mission of evangelization is given to the Church by the Lord Jesus Christ. Through
centuries the Church carried out her mission in diverse manner, but since Vatican
Council II the Church promotes the concept and practice of Dialogue as the proper
method of Proclamation. This is also its limitation.
1.8 Methodology
To understand and interpret the documents of the Church and to build this thesis
the author will be using Hans-Georg Gadamer' s philosophical hermeneutical method of
the hermeneutic circle, namely pre-understanding, interpretive understanding and the
integrative understanding that results from the fusion of earlier two understandings.
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1.9 Definition of Terms
Specific meanings of terms used are explained below for a better understanding
of this research.
1. Evangelization refers to the mission of the Church given by her Lord, Jesus. It
comprises of the entire faith-inspired process of witnessing to, and sharing the Good
News of Jesus of Nazareth with others. According to the Christian tradition,
evangelization is the foremost mission and duty of all the baptized.
Evangelizing activity occurs whenever and wherever there are persons who have
never heard the Gospel of Jesus, or persons who have been baptized but have become
alienated from the Christian community. It consists in committed Christians witnessing to
their faith in word and action whereby these persons are introduced or reintroduced to
the saving power of Jesus (Ekstrom 1995, PP. 98-99). The intention of Evangelizing is
the hope that the grace of faith will be received by the hearers.
2. Proclamation means the communication of the Gospel message, the mystery
of salvation realized by God for all times in Jesus Christ. Those who accept this message,
through baptism into the community of believers, are the Church (DP 10). The
Proclamation of the Good News is part and parcel of the mission of the baptized.
(Mk.16:15)
3. Dialogue refers to all positive and constructive inter-religious relations with
individuals and communities of other faiths which are directed at mutual understanding
and enrichment (DM 3). The goal of the dialogical method is to let oneself be taken hold
of by the Truth; to come to a greater appreciation and understanding of the manifold
ways in which God through the Word and the Spirit is active in the universe; to
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recognize the place of one's religious tradition and the religious traditions of others, each
with different Scriptures, beliefs, and rites (Kuttianimattathil, 1995. p.608).
4. Conversion points to the process of the reception of faith whereby the
individual accept Jesus as the Word of God and as his/her personal savior. Through this
the individual becomes a member of the community of faithful.
5. Hermeneutics is a pattern of thinking or of philosophical reflection that tries to
clarify the concept of "Verstehen", that is, understanding. (Bruns, 1992. p.1) or the art of
understanding the text. Gadamer' s philosophical hermeneutics emphasizes the fusing of
specific views into a single synthesis of interpretation, which becomes identical with the
original subject matter (Bruns, 1992. p.152).
6. Ke1ygma is the living witness to the Christian faith namely that Jesus Christ
who is God became man, died, rose again and will come again. This Kerygma lives on
today through the power of Jesus' Spirit and through the living proclamation of the
Word by evangelizers. They reach out to share their Christian experience to believe,
accept, and live the message and values of Jesus in the here and now and for all times.

CHAPTER II
METHODOLOGY
Hermeneutics is the art of avoiding
misunderstanding (Schleiermarcher).
2.1 Introduction

This chapter presents the methodology that will be used in doing this research. One of
the contributions of postmodern philosophy is the development of "hermeneutics" or the
method of textual interpretation. Originally the hermeneutical method was developed for
interpreting Biblical texts, now it has been extended to other fields of knowledge.
Martin Heidegger, Paul Ricoeur and Hans-Georg Gadamer are the postmodern
initiators of this approach which offers ways of interpreting a text. In the considered opinion
of the writer the hermeneutical method of Gadamer is most suitable to explain the theory of
Proclamation expounded in the documents of Second Vatican Council. Utilizing the
philosophical hermeneutics of Gadamer, the writer intents to read Church documents on
proclamation and rereading them in the light of weighty Christian authors, so that the writer
can attain an integrative understanding of the message. This for sure will be of great help to
those who are in the field of proclamation of the Word of God.
2.2 Hermeneutics

The term hermeneutics ts derived from a Greek word "hermeneia" mearung
interpretation or clarification (Mueller-Vollmer, 1992, p.134). The postmodern scholars
recaptured and expanded this meaning not only to Biblical texts but also to texts in other
fields of knowledge (Brown, Fitzmyer and Murphy, 1991. p.1147). Hermes is the messenger
of the gods of the Greeks, who delivered messages between gods and men. Hermes to fulfill

Methodology
23

his mission had to be conversant in the idioms of gods as well as that of the mortals for whom
the message is intended. He had to understand and interpret for himself first what the gods
wanted to convey, then to translate, articulate, and explicate it to mundane men. This
involves analysis, particularizing and transcribing it in language and literature (MuellerVollmer, 1992. p.1, 134). Schleiermacher defined hermeneutics as the art of "avoiding
misunderstanding" (Kearney and Rainwater, 1996. p.114).
Thus the task of the hermeneutics in our time is the interpretation of human speech
expressed in written language. Language encodes both the person's ideas as well as his
personality, culture and world view. Thus Hermeneutics is a process that goes beyond the
mechanical equivalents of words and enters into the issue of transference of thoughts
expressed in the language of a person of a specific culture immersed in a particular paradigm
of the period, to that of another people of another culture and period through commentary
and explanation (Brown, Fitzmyer and Murphy, 1991. p. 1147). Hahn (1996) speaking of
hermeneutics writes that
the development of hermeneutics has three phrases: The oldest phase links
hermeneutics, not so much to philosophy as to Biblical exegesis and
interpretation. The Bible as the primary sacred text that forms the focus of
ancient and

m~dieval

hermeneutics ... Modes of interpretation thus presume (a)

a text, (b) the need of interpretation and with it the presupposition that sources
non-obvious meaning must be recovered, revealed, exposited, ( c) and an already
chosen tradition which is in some way privileged, in this case the religious
history which surrounds the control sacred text (Hahn, 1996. p.60).
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The Church Fathers of the second century applied this method in the interpretation of
the Biblical texts. The Alexandrian school was famous for its allegorical hermeneutics while
the Antiochian school for its literal interpretation. The medieval scholars approach to Biblical
interpretation was philosophical, applying the philosophy of Plato and Aristotle.
In the nineteenth century, modern theologian Schleimarcher is the first to reintroduce
hermeneutics in Biblical interpretation in our times, while Dilthey applied it in understanding
history, Heidegger in interpreting Being, Gadamer in artwork and Ricoeur in historical texts.
All had phenomenological background yet each emphasized a different aspect of
hermeneutics. Below we shall be considering a few of the postmodern hermeneuticians with
an eye to the topic of this research.
2.2.1 Edmund Husserl
Edmund Husserl's (1859-1938) phenomenological method raised the problem of the
understanding of meaning of phenomena. Husserl said that the task of phenomenology would
be to describe the activity of intending consciousness (noesis), as well as the intentional
correlate or thing intended (noema) formed in consciousness. The bracketing, or the
phemomenological epoche or reduction of noema must lead us back to a neutral stance in our
consciousness, which must be explored without prejudice. By this, Husserl hoped that reveal
the truly eidetic or universal structure of consciousness (Kearnery and Rainwater, 1996. p.45)
2.2.2 Martin Heidegger
Husserl's approach to reality encouraged Martin Heidegger (1889-1976) to direct his
attention the individual's existence (Dasein, being-there). His approach was clearly
metaphysical (Oaklander, 1992. p. 173)
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The philosophicai hermeneutics of recent decades has derived much of its inspiration
and conceptual framework from Martin Heidegger's ontology of human existence or Dasein
epitomized in his work "Being and Time" (1927). Being is to be taken as the fundamental
existence which is to be understood and explained (Muller-Vollmer, 1992. p. 32).
2.2.3 Paul Ricoeur
Ricoeur' s hermeneutical attempt is to elucidate the dimensions of human subjectivity.
The individual exists as a human subject capable of self reflection. His approach to
subjectivity is both phenomenological and hermeneutical, emphasizing reflective analysis of
"egocentrism" that is the subject's existence and self-understanding. Paul Ricoeur also
developed a model of textual interpretation as a foundation for a general hermeneutics of
human and social sciences (Muller-Vollmer, 1992. p. 27).
Paul Ricoeur's "On Interpretation" says that symbols give rise to thoughts (signs,
symbols and texts). Symbols are culture bound and reveal the meaning of human existence.
The same symbolism can give rise to competitive even diametrically opposed interpretations,
depending on whether the interpretations aims at reducing the symbolism to its literal basis,
to its unconscious

sour~es

or to its social motivations, or at amplifying it in accordance with

its highest power of multiple meanings. In one sense, hermeneutics aims at demystifying a
symbolism by unmasking the unavowed meaning that are concealed within it, in another
sense, it aims at a re-collection of meaning in its richest, most elevated and most spiritual
diversity. But this conflict of interpretations is also be found at the level of texts (Kearney and
Rainwater, 1996, p.152).
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2.2.4 Hans-Georg Gadamer
Gadamer is acknowledged to be the most prominent hermeneutic thinker to emerge in
the twentieth century. He has several books and essays written on philosophical
hermeneutics.
Gadamer, a student of Heidegger, combined in his works his master' thoughts and
that of the Greek philosophers. In "Truth and Method' Gadamer emphasized that in
hermeneutic philosophy, understanding must be historically and linguistically meditated.
There is always some prejudice that makes our encounter with tradition distorted yet our
attempt to interpret it constitute part of a historical continuum that cannot be artificially
separated or segregated. Gadamer explained in his essay "The universality of the
hermeneutical problem" that the dominant role of language and the linguistic resources that
mediate both in our encounters with tradition and with each other. We are always partners in
a dialogue, whether it be with eminent texts or with one another in a conversation (Kearny
and Rainwater, 1996. pp. 109-110).
The hermeneutics of human sciences were theological and legal i.e to judge and
evaluate an event as a clergyman or as a judge. This is not limited to human sciences alone,
but can be extended to all human experiences of the world. In this thesis, the writer will
employ the philosophical hermeneutical approach of Gadamer in reading and rereading the
text of the Second Vatican Council on Proclamation as dialogue.
According to Gadamer' s vision hermemeutics is to understand the text by dialoguing
with it. Here it presents us with ways of experiencing reality in which our own understanding
of existence is brought into play. This displaying of the existential structure of understanding
gives us a self-interpretation to the human Dasein (being there). Criticizing the romantic
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traditions of German idealism Gadamer says that our consciousness represents only the
alienated forms of our true historical being. The unique, critical experiences that are mediated
through art and historical discipline cannot be grasped within idealistic philosophy. In
hermeneutics we must overcome these primary uncritical consciousness and the prejudices of
idealism.
Gadamer stresses that there are three hermeneutical spheres, the aesthetic, historical
and language spheres. A piece of art tells us more about the reality of something than do the
bare facts uncovered by empirical investigation, because art shows us the essential meaning.
In art, the use of imagination symbolism and interpretation are as necessary for the
exploration of reality. In the aesthetic sphere, the experience of being is seized by the object
which renders possible the critical exercise of judgement.
The three spheres of hermeneutics brings three modes of experiences. The first mode
of experience the aesthetic consciousness is always the primary mode or to the immediate
truth claim that proceeds from the work of art itself The second mode of experience of
historical consciousness brings a critical distance needed in dealing with a witness of
historical past. The third mode of experience of language focused on the prominent role of
language and the linguistic resources that mediate both our encounters with tradition and
with each other. We are always partners in dialogue, thus, the path to understanding can only
be traversed through. language. Language is the fundamental mode of operation of our beingin-the world (Kearney and Rainwater, 1996. p. 110-112). Gadamer writes
Only a translator can truly re-create, who brings into language the subject matter
that text prints to proportionate to the original. The situation of the translator and
that of the interpreter are fundamentally the same. . . It is like a real conversation
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in the common subject matter' is what binds that two partners, the text and the
interpreter, to each other. When a translator interprets a conversation, he can
make mutual understanding possible only if he participates in the subject
understanding discussions so in relation to a text it is indispensible that the
interpreter participate in its meaning (Gadamer, 1994 p. 387-388).
As a result of this dialogue between the ancient writer through the text and the present
interpreter a fusion of horizons takes place. But Gadamer is careful when he speaks of the
fusion of horizons. It is not simply of the formation of the one horizon, whose bound areas set
in the depths of traditions nor it is a horizon grounded in an synthesis of the many. The
metaphor of fusion of horizons is not a unification of perspectives, on the contrary every
encounter with tradition rooted in a historical consciousness involves the experience of the
tension between the traditional text and the present. The hermeneutical task consists not in
covering up this tension or in attempting a naive assimilation but consciously bringing it out.
The interpreter is exposed to what the text (Bruns, 1992. p.201) and an inter-subjective or
dialogical encounter with a text takes place, what Gadamer calls the fusion of the horizons.
He expresses by this the convergence of two world horizons namely that of the writer and the
reader. The ideality of the text remains the mediator in this process of the fusion of horizons.
This is what Gadamer calls the fusion of horizons (Horizontverschmelzung) in historical
knowledge or in the .conception of the hermeneutical circle. A sort of circularity is produced
between understanding the text and self-understanding. Where the appearing meaning and of
the pre-understanding is brought into conversation. Through interpretation, the two horizons
of the text and reader are brought into creative correspondence without obliterating the
difference. (Klemm, 1986. p.236). This is what is described as the fusion of the horizons of
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understanding, which is what mediates between the text and its interpreter. The guiding idea
of this discussion is that the fusion of horizons that takes place in understanding is actually the
achievement oflanguages (Gadamer, 1994, p. 378).
Thus, according to Gadamer, hermeneutical understanding has three steps. First
understanding is historical, which makes clear the historical horizon's difference with respect
to past epochs and present. Second understanding involves the fusion of the other's horizon
can be represented only from within our own present pre-understanding. Third understanding
consist of fusion of horizons, i.e., fusing of specific horizons, past and present into a single
interpretation, which provides a deeper understanding of the subject matter (Kogler, 1996
pp.128-136).
The fusion of the horizons of the actual writer and the interpreter makes possible the
hermeneutical understanding namely the understanding of the present with the understanding
of past epochs, or the past writer's horizon with our own present understanding.
2.3 Gadamer's philosophical hermeneutics and the present research
This research will be using Gadamer's hermeneutical approach in understanding the
texts of the "Church" on her understanding of Christ's command to go and proclaim to the
whole world his message and to make disciples of those who accept the message. Through
the centuries various documents on diverse methods of evangelization have been issued by
the Church. To look through all the documents from the earliest times to the present is
beyond the limits of this research because of sheer enormously. The writer therefore limit to
the Church documents since Vatican Council II. The writer particularly chooses the three
documents that are of prime importance to the understanding of proclamation and dialogue
namely: Lumen Gentium, Evangelii Nuntiandi, and Proclamation and Dialogue.
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1. The first step is to get a pre-understanding of these three documents. The first
document "Lumen Gentium" gives the information about the nature of the Church namely a
mystery, the people of God and communion. The second document, "Evangelii Nuntiandi"
explains Church's mission of proclaiming the Good News.

In "The Relevance of the

Beautiful" Gadamer writes that the proclamation of the Gospel message is the foundation
upon which all the different forms of religious speech and usage in the Christian tradition are
defined, all forms of cultic speech in the Christians order of service, ritual words and
sermons, serve the task of proclaiming the paradoxical message of faith (Gadamer, 1993. p.
149). Heidegger tells us the Kerygmatic meaning of the New Testament, which lends the
form of application according to the Gospel, cannot, in the end, contradict the legitimate
investigations of the historical sciences. This is an indispensable requirement of the scientific
consciousness. It is impossible to assume that there is a mutually exclusive relationship
between the meaning and the salvific meaning of a scriptural text (Gadamer, 1994, p. 41).
2. The second step is to interpret the pre-understanding. Since the original document
originated from a different background, it has to be brought in touch with the present day
thinking. Here the researcher will use the modern theologians who interpret the historical
documents to modern day perspectives.
3. The third step in this thesis, the researcher reflects on the historical perspectives
and the theological- perspectives together, to have a new way of understanding the
proclamation which Gadamer terms as fusion of the horizons of understanding. This will give
a new and fresh understanding of the documents that would throw light on the nature,
mission and method of proclamation of the Church today.
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2.4 Summary

In this Chapter, the writer focused on the philosophical hermeneutics of
Gadamer as tool in understanding the historical Church texts, or documents. The
different ways of interpretation proposed by Heidegger, Ricoeur and Gadamer were
explained. Gadamer method is very apt for the writers purpose. Thus the writer will use
the method of hermeneutical circle of pre-understanding, reinterpreting and integration
of the two, known as the fusion of horizons. This will help the writer in clarifying the
reading of the text and get the newer understanding of proclamation for our
contemporary days.

CHAPTER III
THE CHURCH DOCUMENT AND PRE-UNDERSTANDING

You are Peter, and on this Rock

!will build my Church (Mt. 16:18)
3.1 Introduction
In this Chapter we will consider the first step of pre-understanding or read the
text in its own historical setting following the philosophical hermeneutics method of
Gadamer. We shall read first the Church document of "Lumen Gentium" (Light of
Nations) followed by "Evangelii Nuntiandi" (Announcement of the Good News) and
"Dialogue and Proclamation" to understand the mind of the Church on Proclamation of
the Good News.

3.2 Lumen Gentium
3 .2.1 The historical background
Vatican II was called by Pope John XXIII in 1959, but it did not begin until 1962. It is
the twenty-first and most recent ecumenical council of the Church. A total of sixteen
major documents were produced after considerable deliberation by this most pastoral of
ecumenical councils. The Dogmatic Constitution . "Lumen Gentium" was issued on
November 21, 1964, concerning the nature of the Church.
The intention of the Pope John in calling the council was the renewal of the
Catholic Church and reunion of separated Christians. He admonished Catholics all over
the world with the ancient maxim "Unity in what is necessary, liberty in what is doubtful,
but Jove in all things". He wished to unite all separated Christians: the Orthodox, the
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Protestants and the others to form the one Church of Christ through renewal within the
Catholic Church.
3.2.2 Church: the Eternal Mystery
The document "Lumen Gentium" reads that the Eternal Father through His
mysterious design created the whole universe and men, to share in His own divine life
(LG 2). After the fall of Adam, man lost his graced position, but God in His graciousness
sent His son Jesus to restore him to the divine ascendance.
The Church is the Kingdom of God in Mystery. The mysterious plan hidden in
the bossom of God, historically began to realize by the call of Christ "Repent, the
Kingdom of God is at hand", and the response of man to this call. Those who responded
to the call is the community of the Church. The Church by nature is a Sacrament, a Sign
and an Instrument of communion with God and all men.
3.2.3 Church: the Sacrament of unity and holiness
The Church is the Sacrament of Christ (LG 1). All those, who accept, in faith
Jesus, the author of salvation and the principle of unity are gathered together in the
Church, the community of people of God. The Church is the visible Sacrament of his
saving unity. It is destined to extend to all regions of the earth by entering into the fabric
of human history, though it transcends all times and all racial boundaries (LG 9). Through
the Sacraments the :faithful are made holy and pleasing before God. In the Sacrament of
Baptism they are reborn as the child of God and in Confirmation, they are strengthened
by the power of the Holy Spirit. In the Sacrament of Holy Communion, they will receive
the body of Christ and are united with the people of God (LG 11). While the Sacrament
of Penance reconcile them with God and through Matrimony the citizens of human
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society are born. Thus every aspect of human life is sanctified by the power of Christ
present in the Sacrament. The Church as a universal reality unifies every aspect of human
community and brings in communion with God and all creation.
3 .2.4 Church: the new people of God
God chose the Israelite race to be his own people establishing a covenant with
God in the name of all peoples and nations. Now in Jesus God has entered into a new
covenant ratified by the blood of Christ. All those who are baptized enter into this
covenant are the new people of God (LG 9).
The new people of God are taken from all the nations of the earth and are in
communion with each other in the Holy Spirit. Jesus Christ is the head of this new
community and the law that bonds this community is the law oflove. This community will
finds its fulfillment in Parousia, in the Second coming of Christ. This new people have the
duty to witness to the life within as the people of God by their life and word. They will
live in charity, by sharing their goods with one another, promoting the universal peace
(LG 13). This community is a hierarchical community under the guidance of Peter and his
Successors and that of his other apostles.
The Church community is commissioned and sent by Christ to preach the Gospel
to every creature (Mk 16: 16), as Jesus himself sent his apostles saying "Go, therefore,
and make disciples of all nations, baptizing them in the name of the Father; and of the Son
and of the Holy Spirit, teaching them to observe all that I have commanded you, and
behold I am with you all days even unto the consummation of the world (Mt 28: 18-20).
The new covenanted people of God, continue through the various vicissitudes of life
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fulfilling the mission of communicating or proclaiming the Good News that God loves
man.
3.2.5. Church: the pilgrim community
Jesus after his resurrection went up to the heaven and sent his Spirit to renew this
new life and to assist them in there pilgrimage to their eternal home. Thus the Church, the
community of the covenanted people are on a journey towards their eternal destiny "The
pilgrim Church carries the mark of this world which will pass away but now she herself
takes her place among the creatures which grow and travail yet await the revelation of the
sons of God" (Rom 8:19-22). Among the covenanted community some are still pilgrims
on this earth, while others are already in glory. The Christian community the Church
assists men in this pilgrimage to come closer to Christ (LG 50) and his saints.
3.2.6 Church: called to holiness oflife.
God called men, in his son Jesus, to be a community, which is hierarchically
governed and to be holy. This holiness of the Church is constantly shown forth in the
fruits of the Spirit expressed in many ways by individual Christians in their own state of
life to the perfection of love and assisting others to grow in holiness (LG 39). They give
witness by the example of their holiness of life. The holiness of the people of God will
grow in fruitful abundance, is clearly shown in the history of the Church through the life
of the saints. The priests must carry out their ministry with holiness, eagerness, humility
and fortitude (LG 4.1). Jesus is the divine teacher and model of perfection, who preached
holiness of life. "You, therefore, must be perfect, as your heavenly Father is perfect (Mt
5:48). Therefore all the faithful are invited and obliged to holiness and the perfection of
their own state of life (LG 42).
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3.2.7 Church: Mary, the model of holiness.

God sent his Son born of a woman. The divine mystery of salvation was revealed
to us through Mary. Mary, the mother of Jesus is in the forefront of the Church, the
pilgrim community. She received superabundantly the salutary grace of Christ to which
she responded wholeheartedly. Thus she is the model for the pilgrim community.
The Virgin Mary, who at the message of the angel, received the Word of God in
her heart and in her body giving life to the world through the Redeemer (LG 53). The
Church honours her with the filial affection and devotion as the most beloved mother of
the entire pilgrim community.
Mary advanced and grew in her pilgrimage of faith, and faithfully persevered in
her union with her son unto the cross (LG 58). By the reason of the gift and her divine
motherhood, she is united with her son, the Redeemer, and with his unique graces and
functions (LG 63). The most holy Mother of God was involved in the mystery of Christ.
She is rightly honoured by a special cult in the Church (LG 67)
3.2.8. Church: her mission in the world

Christ is the great prophet, who proclaimed the kingdom of the Father both by the
testimony of his life and by the power of his word. Christian communities continue this
prophetic mission by proclaiming the Good News about the Kingdom of God. Through
their testimony, they convince the world of sins and give light to those who seek the truth
(LG 35). Therefore, the Christians must live exemplary lives and cooperate in the
spreading and building up the kingdom initiated by Christ.
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This duty of every Christian to proclaim the prophetical message by word and the
testimony of his/her life is called evangelization. The lay Christians proclamation acquires
a specific property and peculiar efficacy, because it is accomplished without much fanfare
but accomplished in the ordinary circumstances of the world, i.e. in the setting of their
ordinary life.
The Church is empowered by the Holy Spirit to realize the plan of God, who
constituted Christ as the source of salvation for the whole world. She proclaims the Good
News to the people (LG 17) forming a new chosen people of God, a new Israel.
In conclusion, the nature of the Church, according to the dogmatic constitution
on the Church, is a mystery, a sacrament, the new people of God. She has the universal
mission to proclaim the Good News to all the creatures, being witnesses of the word and
life. Mary, as the foremost member of the Church is the model of every Christian.
3.3 Evangelii Nuntiandi
3. 3 .1. The historical background
Through "Evangelii Nuntiandi" the apostolic exhortation of Pope Paul VI placed
the duty of announcing the Good News to the entire world the entire Church as a
demanding challenge. Evangelization is an important task of every Christian in our
complex and pluralistic world. Evangelization is a mission given to the Church by Christ.
The Church has to continue to fulfill this mission of proclaiming the Good News and
bringing about the Kingdom of God. Pope Paul VI emphasize this mission in his
apostolic exhortation in the hope of raising our consciousness to action.
Through his apostolic exhortation "Evangelii Nuntiandi" was promulgated by
Pope Paul VI on December 8, 1975. It offers guidelines for evangelization

in the
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modern world which presents a new Challenge to the Church, through its pluralistic
approach to religion and philosophy and its over emphasis on human freedom as well as
the absoluteness of Science. The Pope took up this challenge inviting and raising our
consciousness to meet these challenges. The Church had received from Jesus the mission
to proclaim by her own life of holiness by "putting on the new nature" (2 Cor 5: 17) and
"to be reconciled to God" (2 Cor 5: 20) and by actual proclamation of the Gospel
message, an irreplaceable duty (EN 4) enjoined on all Christians.
3.3.2. Evangelization: the concept
Within the text of "Evangelii Nuntiandi", the term "Evangelization" has a host of
meanings, but the two important meanings are "to bring the Good News into all areas of
humanity", and "to transform humanity from within, making it new". All others are
complementary to these two. In a restricted sense, evangelization is defined as the
proclamation of Christ our Lord as the anointed one to those who do not know him,
through preaching and catechizing and those who accept are given baptism and the other
Sacraments (EN 17). Evangelization is a complex, rich and dynamic reality than to
confine it in a definition. The document further explains that evangelization also means,
the carrying forth of the Good News to every sector of the human race so that by its
strength it may enter into the hearts of man and renew the human race. The focus of
evangelization is to effect interior transformation. The community of Christians presents
the message to the individual consciences of man and their collective conscience, so that
they accept the message and transform their lives and the whole environment on (EN 18).
It seeks that the Gospel to affect the criteria of human judgement, its standard of values,

incentives and life standards of the human race which are inconsistent with the word of
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God and the plan of salvation (EN 19). Like the salt of the earth the Gospel message
must save the entire fabric of human endeavor, the Evangelization has to change the
center and roots of human life: its cultures, traditions, values, sociopolitical structure and
so on.
To evangelize is to bear witness by the Christian community to the entire world.
The proclamation that began with the sermon of Peter on the day of Pentecost, Peter
witnessed to his own faith (Kerygma)- must be continued to the end of times. Preaching
and catechizing are two important aspects of evangelization (EN 22). The message
received must be adopted to the various situations of man so that it could be heard and
accepted by all. So that they become members of the community of Christians. Thus the
aim of evangelization is to transform the mind and heart of each individual and of all
humankind, sharing them into the likeness of the Lord Jesus.
3.3.3. Jesus: the Father's message and messenger
Jesus Christ was sent by the Father to this world as a messenger of the Good
News of the kingdom of God. Jesus is both the message and the messenger. As Jesus
was sent by the Father, Jesus sent Peter and the other apostles to proclaim (Lk 22:32).
The proclamation of the Gospel to the people through the centuries, by the Christian
community is the fulfillment of the duty imposed on her by Jesus Christ, so that all may
believe and attain salvation. Jesus declared that he had been sent by the Father. The
Evangelii Nuntiandi declares
To bring the Good News from city to city and especially to the poor, who
are often better disposed to receive it, so that it might be proclaimed that
the promises of the New Covenant made by God had been fulfilled, this was
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the special mission for the accomplishment of which Jesus declared that he
had been sent by the Father. All the elements of the mystery of Christ, The
Incarnation itself, his miracles, his teaching his calling of the disciples, the
sending forth of the apostles, the cross and the resurrection, his enduring
presence among his own, all men predetermined in view of the activity of
preaching the Gospel (EN 6)
3.3.4. Jesus: the evangelizer and the message
St. Luke records in his Gospel these word of Jesus "I must preach the Good
News of the Kingdom of God" (Lk 4:43). This is the mission of Jesus Christ, He was
sent for this purpose. He in turn sent his apostles to preach the Gospel. Christ, as the
herald of the Gospel, announces the Kingdom of God (EN 8), Which is the absolute
good and the central point of Christ's proclamation. This Kingdom offers salvation to
man is the key to the full understanding of the evangelization of Jesus Christ (EN 10).
Thus the Gospel calls for a conversion of the whole man, a radical change of mind and
heart (Mt 4: 17). "Go, therefore, and make disciples of all nations" (Mt 28: 19) by this
command all Christians are asked to continue what he began. This proclamation of the
Kingdom of God by Christ is achieved by the preaching of the Word (EN 11) and by
means off innumerable signs (EN 12) Jesus performed like curing the sick, changing the
water into wine, multiplication of the loaves, raising of the dead to life and so on.
3.3.5. Church: the evangelized
The Church begins her work of evangelization by evangelizing herself, she has to
be converted and renewed first before she could evangelize the world (EN 15). The
proclamation of the Good News to men has been entrusted to the Church. The task of
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evangelization cannot be carried out without her (EN 16). The Church has the duty to
proclaim the Good News to the people so that they believe in the Gospel of Christ and
they become disciples to continue this Good News of Jesus. It is an urgent work in our
present day. All the faithful believe that through the Church of Jesus, they will gain
salvation.
3.3.6. Church: the evangelizer
Evangelization, the essential mission of the Church is the responsibility of every
Christian, no one is exempted from this call and privilege. The universal Church has been
called to preach the Gospel (EN 66). All the members of the Christian community are
evangelizers after they have been themselves evangelized (EN 17). It is a task and the
mission of the Church to continue to evangelize and to continue to be the evangelizer.
The great and fundamental changes that are taking place in contemporary society, makes
evangelization all the more urgent. Evangelization is the special Grace and Vocation of
the Church as well as her essential function. The Church exists to preach the Gospel, that
is to preach and to teach the word of God (EN 14). By carrying forth the Good News to
every sector of the human race in order to enter into the hearts of men to renew the
human race (EN 18)
In short, evangelization brings out, that Jesus is sent by the Father and he is both
the evangelizer and ·the message. The Church is the evangelized and evangelizer and
being evangelized she continues to evangelize the world. The aim of the evangelization is
the interior transformation of every man by turning away from sin and be transformed
into the image of Jesus the Son of God.
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3.4 Dialogue and Proclamation
3. 4. 1. The historical background
After Vatican II, Pope Paul VI established the secretariat for non-Christians,
which later called "Pontifical Council for Inter-religious Dialogue and Congregation for
the Evangelization of Peoples", issued the document "Dialogue and Proclamation" on
June 20, 1991 at Rome. It purpose is to emphasize that dialogue is "an essential but not
exclusive aspect of missionary proclamation of the Gospel". The Church in this
document urges her sons and daughters to enter with prudence and charity into
discussion and collaboration with members of other religions. Christians, while
witnessing to their own faith through their way of life, should acknowledge, preserve and
encourage the spiritual and moral truths found among non-Christians, in their religious
society and cultural life (NA 2). Proclamation and dialogue are viewed, as an integral
part of the communication of salutary truth, proclaimed by Jesus Christ.
3.4.2. Modern world: Religious pluralism
The world today has made rapid progress in the method of communication which
has brought a new awareness of the fact of religious plurality. Religions existed and
survived through the different vicissitudes of life in the world giving inspiration to
millions of people around the world. This document continues that in the present context
we cannot overlook religious plurality.
There is a new awareness of the fact of religious plurality. Religions do not
merely exist, or simply survive. In some cases they give clear evidence of a
revival. They continue to inspire and influence the lives of millions of their
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adherents. In the present context of religious plurality, the important role
played by religious traditions cannot be overlooked (DP 4).
The document further clarifies that she cannot show a blind eye to what is
happening in the world. "In this age of ours, when men are drawing more closely
together and the bonds of fiiendship between different peoples are being strengthened,
the Church examines with greater care the relation which she has to non-Christians
religions" (NA 1). It is her duty to foster unity and charity with others.
3.4.3. Dialogue: the method of proclamation
Proclamation and dialogue, each in its own place, are component elements and
authentic forms of the one and the same evangelizing mission of the Church. They are
both oriented towards the communication of the salutary message of God. The document
continues to emphasize that inter-religious dialogue is an integral element of the
Church's evangelizing mission as she get deeper insights into the realities and words that
are being passed on. The foundation of the Church's commitment to dialogue has
anthropological and theological dimensions (DP 38). God, in an age long dialogue,
continues to offer salvation to humankind. In faithfulness to Divine initiative the Church
too must enter into a dialogue of salvation with all men and women.
Dialogue is the method of proclamation of the Church, a contemporary paradigm,
and through this peaceful means the Good News is offered to all people.
3.4.4. God's dialogue with man in Christ
In the history of God's salutary action, the Old Testament testifies from the
beginning of creation, that God made a covenant with all peoples (Gn 1-11). This
covenant of salvation to all humanity continues in the New Testament offered through
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Jesus, to build the new covenanted people. The person of Jesus is, God dialoging with
man.
3.4.5. Jesus: the model of dialogue
Jesus displayed an open attitude towards men and women of all race and nations,
as well as to the chosen people of Israel. He entered into dialogue with them and
recognized the good that is i"n them. He marveled at the centurion's readiness to believe,
saying that he has found no such faith in Israel (Mt 8: 5-13). He conversed with the
Samaritan woman about the source of living water for her. He performed healing for
foreigners (Mk 7: 24-30). Jesus opened a new horizon beyond his own locality. The
Kingdom is for all peoples.
3.4.6. Church and dialogue
The Church is the universal sacrament of salvation and Jesus initiated her mission
by preaching the Good News himself, thus inaugurating God's kingdom (LG 5). The
foundation of the Church's commitment to dialogue is not merely anthropological, but
primarily theological. God has offered and continues to offer salvation to humankind. In
faithfulness to the divine initiative, the Church too must enter into dialogue with all men
and women offering salvation. The Church carries on dialogue with people of other
religions, through her life, action and exchange of theological and religious experiences
(DP 42).
The Church encourages and fosters inter-religious dialogue with other religious
traditions (DP 89). She is invited by the Spirit of God to encourage all religious
institutions and movements to enter into collaboration and by purifying themselves,
strengthen their energies to promote truth and life, holiness, justice, love and peace. It is
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the duty of the Church to inspire and build the Kingdom of God until the end of time,
when Christ will hand it over to his Father (1 Cor 15: 24).
In conclusion, the document on "Dialogue and Proclamation" brings to focus
dialogue to the contemporary paradigm. In the context of religious pluralism,
proclamation through dialogue makes it a duty of the Church to dialogue with other
faiths and to initiate it at all levels of human life. This she must do until the end of times.
3.5 Summary

The Dogmatic constitution on Church "Lumen Gentium" brought out that the
Church is the mystery of Christ in time. It is a community of people united in love under
the direction of the hierarchy. Her mission is to proclaim the Good News to the whole
creation, until the end of time.
The Apostolic Exhortation "Evangelii Nuntiandi" explained that evangelization is
to bring the Good News to all men and at the same time, opening to the Kingdom of
God inaugurated by Jesus. She proclaims the kerygma, her lived experience with Christ
through preaching and catechizing. Proclamation is the foundation of evangelization.
Christ is the evangelizer and Church is the evangelized. After being evangelized the
Church must evangelize others. The Church must offer the Good News of the Gospel to
other cultures and other religions through proclamation.
In "Dialogue.and Proclamation" the Church emphasized again the important role
of dialogue and the urgency and necessity of the proclamation of the word of God in the
world of today. Modern world is pluralistic and the Church must accept this reality and
share the Good News with other religions through dialogue as, Christ is the model of

dialogue. The Church must follow the example of her Lord and master and proclaim the
message through dialogue.

CHAPTER IV
THE THEOLOGICAL UNDERSTANDING
"Woe to me

if I do not preach the Gospel (I Car 9: 16)

4.1 Introduction

In the Gadamerian method of philosophical hermeneutics, the second step is
rereading or reinterpreting the text in the light of modem understanding. In this Chapter,
the writer will be rereading the documents of the Church through the eyes of modern
theologians, particularly Hans Kung, Edward Schillebeeckx, and Raimundo Panikkar.
These theologians were chosen because of their expertise in the field.
4.2 Hans Kung 1: the nature of the Church

4.2.1 Church: the new people of God
The Old Testament concept of the people of God is applied to the new
eschatological community of salvation, which is held together by their faith in Jesus as
the Messiah. This community is the true Israel, the new people of God (Kung, 1976,
p.162). Jesus is the new Moses of the New Covenant, who in the name of the human
race made new covenant in his blood with God on Mount Calvary. And those who
accept Jesus in faith become member of the New Covenanted people, the new Israel.
Speaking of this Kung writes:
The foundations for this view had already been laid: the faith, rooted in their
personal encounter with the risen Christ, that with the death and
resurrection of Jesus the crucial and decisive eschatological saving event

' He was born in 1928 at Surice, Switzerland. At the young age of 32, he was appointed the chair of
fundamental theology at the Roman Catholic Faculty of theology at the university ofTubingen.
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had occurred. In contrast to all other "parties" the fellowship of those who
believed in Christ could look back to this decisive event, for them the Old
Testament promises had been fulfilled, the eschatological spirit had been
bestowed in them, they had been given hope, based on the fact that the
Messiah had really come, of the coming consummation of the reign of God.
They were really the new Israel, even if externally little different from the
old (Kung, 1976, p.149).
Jesus Christ is the founder of the eschatological community of God or the Church
of God and through baptism those who have faith in Him become members of this
community.
4.2.2 Church: the Creation of the Spirit
4.2.2.1 Church: the free people of God
St. John writes " ... if the Son makes you free, you will be free indeed"
(Jn 8:36). It is real freedom of man. Man is free, whether Jews or Gentiles through Jesus
Christ. It is a new kind of freedom, whereby one is confident by the power of Christ that
he is free from the power of sin and is a child of God. He lives "not according to the
flesh, but according to the Spirit" (Rom 8:4). He lives for God, for Christ has set him
free (Gal 5: 1) and has given him the new law oflove. If man lives his baptismal covenant
then he is truly free and abide by the law of love, then he is also free from death, which is
the wage and fruit of sin (Kung, 1976, p. 209).
4.2.2.2 Church: the temple of the Spirit
The Spirit of Christ takes possession of us are nourished by His Sacrament and
makes us totally free to respond to God. "Where the Spirit of the Lord is, there is
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freedom" (2 Cor 3: 17). The Spirit of Christ turns man away from the world and from
himself and places him under God's grace (Kung,1976 p.216). The Spirit reigns over
man's heart, over the whole man.
The community of those who are free are guided by the Spirit, for the Church is
the temple of the Spirit. It is a sign and witness of the Spirit of God. The heart and life of
every Christian is filled and reigned over by the Spirit. "Do you know that you are God's
temple and that God's Spirit dwells in you?"(l Cor 3: 16). In the Church the spirit of Him
who raised Jesus from the dead dwells in you and he who raised Christ Jesus from the
dead will give life to your mortal bodies through his spirit which dwells in you (cf Rom
8:2-11).
4. 2. 3 Church: a Charismatic Community
Charisma means the gift of the Spirit. Each Christian as a "temple of the ,Spirit" is
called to minister to the world by proclaiming the message of salvation. The Christian is
also called as an individual to a particular ministry in the community, which brings with it
the ability and grace to fulfil that ministry (Kung, 1976 p.247)
Paul established two principal criteria for recognizing the Spirit which comes
from God. The first is given at the beginning of Paul's detailed discussion of charisma (1
Cor 12: 10). Where Jesus is the center of all preachings and all actions of the community.
The second criterion is the element of service attached to the charisma that responds to
the needs of the community and connects the community into one body (Kung, 1976,
p.240) the body of Christ.
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4.2.3.1 Church: the Body of Christ
St. Paul speaks to the Christian community at Corinth that "For by one Spirit, we
were all baptized into one body, Jews or Greeks, slaves or free, for all were made to
drink of one Spirit" (1 Cor 12: 13). Through Baptism, God calls all men to repentance
and faith and promise of forgiveness of sins and salvation (Kung, 1976, p.270).
"He who believes and is baptized will be saved, but he who does not believe will
be condemned" (Mk 16:16). Baptism and faith go together. On the other hand baptism is
the visual sign and testimony of faith and is the guarantee and presentation of God's
justifying Grace as a consequence of faith (Kung, 1976, p. 271-272). Through baptism
every Christian dies with Christ and is born with him to new life in his resurrection. So
St. Paul reminds us that we must consider ourselves dead to sin but alive to God in Jesus
Christ (Rom 6:11).
4.2.3.2 Church: the prolongation of the eschatological meal
The meal of Jesus, which the various eye witness report, was the last of a
long series of daily meals which Jesus shared with his disciples (Kung, 1972, p. 278). For
the Orientals, shared meals always signify peace, trust, community living. This meal
which Jesus shared with his friends before his death is important as in it he makes a new
covenant in his blood which continues until the end of days as it is the ratification of the
redemption.
In a Jewish meal, the gifts not only are distributed to those who are eating and
drinking but also the blessing. Like the Jewish meal Jesus in the last Supper invoked the
blessing and giving to his disciples the broken bread and the red wine as his flesh and
blood, to eat and drink. Jesus shared himself Besides, Jesus was indicating that he is
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giving them a share in the power of his death to make atonement and establish the new
covenant, a share in the saving work of his death (Kung, 1976, p. 280). This Jesus
continues through the centuries sharing himself, whenever the Eucharistic meal is held.
Jesus gives himself through the Eucharistic supper to the community which he
won through his own blood. It is the meal of thanksgiving, a meal of fellowship and of
the renewal of the covenant. This is in anticipation of the eschatological meal which will
be shared in fellowship in our heavenly Father's Kingdom. Through this meal the
Christians proclaim his death, his resurrection and his coming at the end of times "For as
long as you eat this bread and drink the cup, you proclaim the Lord's death until he
comes"(! Cor 11.26).
In summary, Hans Kung stressed that the Church is the new people of God,
because they are the community of salvation. She, the Church is the creation of the
Spirit. They are the free the people of God and the temple of Spirit forming a charismatic
community, the body of Christ. This community is nourished by the Eucharistic meal
until we all meet for the eschatological meal at the second coming of the Lord.
4.3 Edward Schillebeeckx2 : The mission of the Church

4.3. l Church: the epiphany of God
In Christ, God manifested himself and the Church continues the presence of
Christ in the world today.
"The Church is the sign or sacrament of Christ's presence, the concept of the
sacrament embraces the whole of the Christian plan of salvation", writes

2

He is a Flemish Dominican, a genuinely twentieth century theologian. He has been express of the

Gospel in Christian tradition in catergories. He was born on November 12, 1914.
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Schillebeeckx "visibly prepared in the Old Testament, but given a complete
manifestation in the life, death and resurrection of Jesus, the Christ"
(Schillebeeckx, 1973, p.44).
Missionary activity is bringing the presence of God to the people. The Church,
the sacrament and the epiphany of God, offering God's plan of salvation in the world.
The task of bringing the Church up to date is very crucial for the Good News
which must be heard, now, in our times, as the original Christian message was heard by
the first Christians and more, it must be internalized and lived like the original Christians
did. Any Christian who realizes that to present the original message, repeatedly and
convincingly preaching of the whole evangelical message anew in each age is the
Church's constant task is bound to become less disturbed by renewal in the Church.
(Schillebeeckx, 1973, p.26). Every conceptual formation of the original message is
insufficient and is always open to further development within the same faithfulness to the
uniqueness of the Gospel. Since our intuitive experience of the message gets a deeper
meaning as we try to live it. Besides every age has its own uniqueness and the origina·
Christian message has to be addressed or presented in the garb of the people of the age,
in order the message be the epiphany of God's presence. Therefore renewal is both a
moral and religious question in the life of the Church (Schillebeeckx, 1973, p.38).
4.3.2 Church and the secularity of the world
The post Vatican II Church is in a world where man is discovering his own values
and potentials. It is the world of scientific progress. It is a secularized world at the same
time gives priority to experience than conceptual knowledge. The message of C :uist
must be addressed to the contemporary scientific man who values experience.
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The Gospel message of Jesus Christ must be presented to the man living in a
secularized world.
"It is not only in this perspective that we can say that the re-evangelization
of the religious life, or rather of our way of life as members of a religious
community, contains an essential confrontation with the contemporary
secularized world, which is characterized by a striving towards full humanity
and with the values, which are brought to light in this contemporary striving"
(Schillebeeckx, 1973 p, 134).
It is the Gospel that can truly humanize and divinize the secular world of the day.
4.3.3 Church and the Kerygmatic mission
The Church is nothing other and nothing less than the revelation or epiphany the
completion of God's plan of salvation in the world. God through the Church, visibly
completes the history of salvation (Schillebeeckx, 1973, p. 45). As far as her service to
the whole human community is concerned the Church has a religious mission, not a
political or socio-economic mission. This mission is to share her personal experience of
Jesus to the world. It is the Kerygmatic mission. This religious mission certainly has an
influence on the activities of the Church within the world and if the circumstances require
it, she herself should set up organizations to help people, in performing their duties
(Schillebeeckx, 1973, p.69)
Through the proclamation of the Gospel, the Church presents God's universal
will to save all men through Christ's death and resurrection (Schillebeeckx, 1973, p.75).
The Church fulfills her duty by the proclamation of the Gospel, the administration of the
Sacraments and the guidance of the community ofbelievers (Schillebeeckx, 1973, p. 77).
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The local Church, with its own charisma and communion with the universal
Church, continues her mission through witnessing, proclaiming and dialoging.
The disciples of Jesus must be the witness through their words and lives. The
local Church as the community of faith, must live their life as faithful, a life full of faith,
in every dimension of their life. Then the local Christian community manifests its own
unique Charisma to the local world through thier way ofliving it.
The local Church as a community of the believers has their own duty to proclaim
the Good News to all men in whose midst they are placed. The duty of all members of
the Church is to proclaim the Good News with their words and life. The core of the
message or the Kerygma is centered on the person of Jesus the Son of God, his message
of love, his death, resurrection and his parousia.
In summary, the mission of the Church today is to re-proclaim the Gospel in a
language understood by the man of today, in order to build a world community of
justice, love and unity. The world of today is secular where man has become his own, he
has taken responsibility for his own life. To this man the Church has to proclaim the
Gospel message, her own experience with the Lord as the early Christians did. The local
Church in communion with the universal Church must witness to this Christian faith in
the setting of the local world. This proclamation today must take the form of a dialogue.

4.4 Raimundo Panikkar3 and Dialogue
4.4.1 Proclamation and Dialogue

3

He was born of a indian father and a Spanish mother in 1918. He came into living contact with the
Indian tradition in the early fifties, he has played on many different keyboards in the organ ofhwnan thought,
oriental, western classical, mediaval, and modem. He describes himself as a Christian-Hindu-Buddhist.
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Man has come of age. He understands that "Truth" is one but perception of
"Truth" are many due to his limitations. Pluralism in every field is the norm of the day.
Man wants to have a deeper and fuller, understanding of Truth. Today man dialogues
with others, discussions and international meetings, conferences in every field of life is
the style of the day. Dialogue has become indispensable in all fields of life. This is true
too in the field religion. There are various religious traditions, each living side by side.
The Christian has to shift his approach from "extra ecclesiam nulla salus" to co-pilgrims,
fellow travelers on their way to the font of "Truth", God. Man has to realize his
creatureness, his limitations in their quest for the life beyond. In times gone by God
revealed himself in diverse ways as, St. Paul writes, and in our time in his son Jesus
Christ. Every religion contains revelation however imperfect it may be. To understand
the revelation of God in Jesus fully we need to know the experiences of the transcendent
God in other religions. Sharing our experiences of God in inter-religious dialogue is of
prime importance today. It is a method in sharing one's faith with the other pilgrims and
the other's with you, whereby both are enriched, so that in the end there will be "one
faith". Many Christians are afraid of this approach caught up in traditionalism. God is
ruler of the world. He, through his spirit, guides the world towards "One world, One
faith". Elaborating on this Panikkar present four attitudes.
4.4.2 Attitudes in dialogue
In the past, the attitude of exclusivism ruled Church's thinking while later she
used inclusivism. In the former, the attitude was that Church has the truth therefore all
others are false, while in the latter, whatever is already present in other religions can also
be found in our religion. This is an attitude of pride like that of Sultan of Alexandria.
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Who said "Whatever is true is found in the Koran, all else is false", and fire to the library
of Alexandria which contained unturth. Then came the attitude that all religions are equal
therefore "respect each other's traditions". This was followed by the attitude of
interpenetration, which hold that "in every one of us, the other is somehow implied, and
vice-versa, that the other is not so independent from us and it somehow touched by our
own beliefs". So other religions may complement mine and mine complement theirs.
Therefore dialogue is necessary (Panikkar, 1984, p.20,21) in understanding each other.
4.4.3 Models ofDialogue
Panikkar futher says that in the past again different models of dialogue has been utilized.
The geographical model held speaking of this he writes that God, Nirvana, Moksa, and
Heaven are different names for the same peak or goal.
"Each traditional way is a slope of the mountain on which people find their
paths. Valleys may separate the traditional ways at points far away from the
peak, but at a certain height two watersheds may meet, and the valleys are
left behind" (Panikkar, 1984 p.26).
Another is physical model which sees religious traditions as the colors of the
rainbow. The source of all colors is the White Light, so too God is the source of all
religions. A third model is the geometrical model which holds that at first sight religions
seems to be different but once the topology of these religions are found, we see
similarity. Anthropological model emphasizes the rendering of religious experiences into
language forms. Here Religion is seen as a human reality and is communicated through
language. Human experiences that are expressed in language cannot be fully understood
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through the knowledge the of language. We have to have the experience of that
particular religion, not by reading about it.
All these attitudes and models are used by Pannikar to explicate the need for
dialogue. The aim of the inter-religions dialogue is understanding. It is not to win over
the other or to come to a total agreement or to form a universal religion. The ideal is
communication in order to bridge the gaps of mutual ignorance and misunderstandings
between the different religions of the world, letting them speak and speak out their own
insights in their own languages (Panikkar, 1984 p.36). But today these models have very
little value Pluralism. We need to have a new approach, when we approach postmodern.
4.4.4 Multireligious Experience and Dialogue
Human beings are on a pilgrimage to the Beyond. Religious traditions assist them in their
pilgrimage. Today many religions are experiencing a revival, resulting from exagerated
nationalism. Besides Man is recognizing his finite limitation and the need for sharing
experiences. Due to the globalization process, pluralistic neighborly living has become
common and man begins to see the geographically isolated cultures and religions at his
doorstep. A deep need is felt for understanding them and began to dialogue and share.
We encounter the beliefs other religions in dialogue with them. Then we understand each
other, inspite of the fact that we may not speak the same language. We need to
understand each other more through dialogue. Dialogue is not a mere methodology, it is
an essential part of the religious act par excellence, loving God above all things and one's
neighbor as oneself (Panikkar, 1984, p.46-48)
Man can live only by truth. "If my partner believes in Krishna, because he
believes that Krishna embodies truth, and this belief enters into the very truth of what he
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believes. When we are dialoguing, we are sharing and discussing the truth of our faith.
But Truth dialogue brings each side to understand and share the basic attitude of the
other" (Panikkar, 1984 p, 54). Dialogue helps us to understand each other that will take
us to the Beyond.
A living dialogue places before us new ways of creative thinking and imagination.
The religious encounter is a religious event. Panikkar in his book "Inter-religious
Dialogue" takes us for a dialogue walk between Buddhism and Christianity to make us

understand the Spirit of Dialogue.
4.4.5 Sunyata and Pleroma
The Sunyata is emptiness. Pleroma is fullness. Both concepts someways represent the
essences of Buddhism and Christianity. The Buddhist concept of Sunyata is vacuity,
voidness and emptiness, which expresses the essence of the absolute and the ultimate
nature of all things, "nothingness" and total dependency of all existences. It takes to the
deepest human intentions regarding the ultimate structure of reality. "To realize the
emptiness of all things is the culmination of all wisdom, which leads to the discovering of
the radical reality of all things, which begins with the realization of Nirvana (Panikkar
1984, p, 121). This can be compared to "Via Negativa" of Dennis the Ariopagete.
The Christian concept of "Pleroma" is fullness, completeness. It is expressed in
man is divinized by the incarnation of God. The ideal man is the fullness of Godhood. He
completes the longing of every creature. It is the fullness of God that fills everything that
gives meaning to everything. Without Pleroma, human existence is nothing. It is the
Divine transcendence that gives meaning to his life. Man is Divine' s son. This we may
call this the "Via Positiva", the affirmative approach.
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4.4.6 Human Predicament and Salvation
Both Buddhism and Christianity visualizes man as incomplete or caught up in the web of
ignorance and sin. There is the disharmony man experiences in himself Man has to
harmonize himself Christ spoke of "metanoia" the change of heart, of life and ultimately
move away from ignorance to enlightenment and from death to life. To show the way,
God became man in Christ, who is "the Way, the Truth and the Life". Buddhism calls
man, to realize the emptiness of all things, the radical relativity (pratityasampatida) of all
things, the beginning of Nirvana which empties man of self to be filled with God. Thus
both Buddhism and Christianity stand for human liberation. The self emptying of
Buddhism is essential to be filled with the fullness of Christ. We are searchers and
seekers. We are pilgrims, co-travelers, who need to empty of ourselves all that is not
God and filled with God and attain fullness of humanity. The Homo viator attains total
liberation and fullness of life, in God.
In summary, the dialogue between religions is a human exchange of each other's
faith to understand one other that helps us to discover my neighbor as myself Dialogue
transforms the heart of each participant searching for truth. In the past dialogue was
fenced in, by the four attitudes: exclusivism, inclusivism, parallelism and interpenetration.
Among these the latter generates tolerance, broadmindness and mutual confidence.
Various goal models, geographical, physical, geometrical and the anthropological models
were used in religious dialogue in the past. But our present pluralistic situation
necessitates a new approach to dialogue which is a religious encounter in faith, hope,
love and brotherliness. Religions like Buddhists and Christians can walk hand in hand in
dialogue supporting one another's weaknesses and augmenting one another's strengths.

The theological understanding

60

4.5 Summary

In this section, we followed the second Gadamerian approach to the textual
understanding namely rereading the Church documents in the light of modem
theologians. Thus Kung lighted our way clarifying the nature of the Church as a people
chosen by God forming the body of Christ, while Schillebeeckx cleared our way by
elucidating the mission of the Church as both sacramental and kerygmatic, and Panikkar
enriched us by sharing the vital importance of dialogue with other religions in this
pluralistic world, to find our way as "Homo Viator'' to our eternal home.

CHAPTER V
THE INTEGRATIVE UNDERSTANDING:
CHURCH, PROCLAMATION AND DIALOGUE
Time is Jul.filled, and the Kingdom is at hand,
repent and believed in the Gospel (Jvfk: 1: 15)

5.1 Introduction

The writer will integrate in this section the historical and the theological
understandings which we have discussed so far in the foregoing pages. This is the third
step in Gadamer' s philosophical hermeneutics, the fusion of the two horizons that leads
to a new depth understanding, namely a new way of looking at the nature of the Church
and her mission of proclamation through dialogue.
5.2 Pluralism and quest for a human community

Today societies all over the world are multi-religious and multi-cultural in
makeup due to modem man's nomadic traits. In this pluralistic situation the human
person finds himself a stranger, alone in this greed filled world of ours. He is in quest for
human community where he can find both solitude and fellowship in reaching life's fullest
realization. But instead he finds conflicts and ambiguities as Smartha (1982) a member of
world council of Churches expresses:
"The tentative paths to human community, too often marked by conflicting
signposts, are furrowed with ambiguities and conflicts, tragedies and
expectations. Therefore, different experiences, in the context of living
together with the people of different faiths, will inevitably influence the
intellectual detachment, are hopes to bring to the discussion"(p.15).

The integrative Understanding

62

Religious pluralism of today is not an academic issue but is a fact of experience stemming
from both religious and ideological points of view. It is the realization that human
community will always be pluralistic because of the human situation. Yet we have to
forge a human community, to ameliorate the human condition where the individual is
accepted as he is.
5.2.1 Religious Pluralism
Pluralism describes a situation where various religious adherents living side by
side. It is not a new phenomenon in human society, people have always lived with others
of different religious traditions, but in these times, it has become an issue of world
proportions due to the necessity of interacting closely. The advancement of science and
man's awareness of his freedom escalated the situation. The Mass media overpowers the
ordinary individual. The work situation makes people of various faith mingle together
and exchange their ideas and thoughts even of their faith. Mutual understanding and
cooperation among people with sharing each other's insights gained through different
responses to the mystery of human existence should be a natural activity of people
sharing the same life of the community (Smartha, 1982, p.23).
5.2.2 Relativism and Syncretism
Pluralism does not mean Relativism or Syncretism, which are most dangerous to
man as it leads to uncertainties and confusion. We must be careful in respecting religious
pluralism in this sense, yet a multi-religious, multi-lingual and multi-ethnic society must
be fostered for humanity has to move forward. Pluralism in the religious field has a
transcendental meaning, it is a quest together for the fullness oflife Beyond.
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5.2.3 The Kingdom of God in a religiously and plural world
The visible Church is not the fullness of the Kingdom of God. It is a sign and
contains the seeds of the Kingdom. The fullness will only be revealed at the end of days.
Thus the visible Church is the sacrament or sign of the Kingdom of God. In the
eschatological sense, the Church is a spiritual Kingdom that grows in the hearts of people
and it transcends the visible Kingdom since it is only a sign with a duty to proclaim the
presence of the Kingdom of God in our midst. Therefore the Church.
"... needs to be sensitive to the profound spiritual struggles and aspirations
of our neighbors even as we share with them the mystery of human
existence. Participation in the struggle for justice is, of course, necessary.
Equally is not more important to the need to share in the struggle for peace
and salvation. To be unaware of the spiritual dimensions of the quest for
salvation in our neighbors life is a sign of ignorance and indifference, which
presents the Christian message for being heard in areas where hearts are
open to Jesus Christ" (Smartha, 1982, p.111)
5.2.4 A New Vision of Mission
The· people of different lands and cultures are exchanging ideas and plans in
different fields of human interests, economy, education as well as immersion in one
another's culture to have a deeper understanding. This attitude has affected the world of
religion too, as a result that world religions are coming together, similar to the one
mentioned at the beginning of this thesis, for sharing their religious perceptions, for
closer cooperation in bettering human situation. It is commonly agreed that the most
helpful beginning relationship between persons of different faiths in the world today must
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be one of cooperation in the field of justice, peace and human rights (Smartha, 1982, p.
30). The Church as the sign of the visible Kingdom must show leadership in this area by
bringing the people of different persuasions together and all human resources, at the
same time bringing a deeper spiritual dimension to human activities. Here she shares the
Good News from her experience of her Lord and master Jesus Christ which is the
justification for the Church's existence in the world. Not only her own religiou ;
experience but as a catalyst harnesses the spiritual power of all religions. With the
broadening awareness of pluralism, most world religious organizations are seeking
greater measure of cooperation. It is the new way of search for ecumenism of the whole
of humanity. It is the great mission entrusted to the Church as the sign of the Kingdom
by initiating not only dialogue with and among religions but also initiate dialogue vvith
differing cultures and people.
5.2.5 Dialogue: entrance into the holy of holies
Dialogue is the most common way of building living relationships between people
m their daily lives. This is the same within faith community and between faith
communities. In early days proselytizing to increase the numbers of one group was
considered important. Various means were used for it in the past like meeting their
material needs, using socio-political forces, utilizing mass media and others, to increase
the mumbers of a religious community. Today in the Church the concept of numbers has
lost out for quality numbers. God's spirit is working imperceptibly among religions in his
own way and to be sensitive to the Spirit's movement is to Dialogue with religioJs. Thus
Christians in different countries of the world are already engaged in dialogue with their
neighbors of other religions. The contemporary pluralistic situation in which Christians
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find themselves and the theological imperatives of their faith itself has made it necessary
that they should dialogue with others. Therefore, "one of the essential tasks before us is
to acknowledge this fact, to consider its possibilities and problems, and to draw out its
implications for the life and witness of the Church in a pluralistic world" (Smartha, 1982,
p.1). This continuing dialogue initiated by Christians is the continuation of dialogue of
God with man in Jesus Christ, the crucified and risen Lord.
5.3 The Kingdom of God and a multi-religious world

"Your Kingdom come"(Mt 6:10) Christians pray each day many times, for the
realization of the Kingdom of God. The visible Church is the sign of the Kingdom in this
religiously plural world, but not the total Kingdom. The Christians do understand the
demand of the Kingdom. They have to realize it in themselves first and then in the world
by listening to the movement of the Spirit. The Kingdom which Jesus Christ inaugurated
through his life, death, and resurrection, of which the visible Church is the sign and
instrument of realizing the fullness of this Kingdom in time to come.
To be the sign and instrument, the Christians must be sensitive to the profound
spiritual struggles and aspirations of our neighbors as we share with them the very
mystery of human existence. Participation in the struggle for justice is, of course,
necessary, but to be unaware of the spiritual quest for salvation in our neighbors' life is a
sign of ignorance and indifference. This indifference prevents the Christian message from
being heard even among persons whose hearts are open to Jesus Christ (Smartha, 1982,
p.111). The Kingdom of God begins when Christians begin to share their neighbor's
faith, hopes and aspirations.

The integrative Understanding
66

The Church as spouse of the Spirit must intentionally and effectively present the
true model of the community called Church (Fuellenbach, 1989, p.118). The Church
cannot separate itself from the Kingdom of God present in the world. It is a part of it as
well as its sign. The Kingdom has a triple meaning here, first it is supernatural, a gift
from above, not a product of ordinary life; second, it is a religious blessing, the inner link
with the living God, and third it is the most important experience that a man can have, on
which everything else depends as it permeates and dominates his whole existence
(Bartsch, 1972, p.13)
5.4 Church, the sacramental sign of the Kingdom
Man is a reflective animal. As the theologians and Christians reflect on the
mystery of Church, the visible sign of the Kingdom, they receive deeper and newer
insights. The Church documents and the writings of the theologians give expression to
these insights saying that the Church not just an institution, but a communion, a
sacrament, a herald and a servant of the Kingdom for its total realization in parousia.
5.4.1 Church: an institution
As an institution the Church is a structured community, with a hierarchical
authority system having pastoral officers with authority to lead the liturgical worship, to
teach with authority limiting of dissent and to represent the community officially. The
institutional vision of the Church defined the Church primarily in terms of its visible
structure especially with temporal, moral and spiritual powers. The visible structure has
been a standard feature of Roman Catholic ecclesiology from the Middle Ages until the
half of the present century.
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In the institutional ecclesiology the powers and functions of the Church is
generally divided into three: teaching, sanctifying and governing. This division further
leads to distinctions between the Church teaching and the Church taught, the Church
sanctifying and the Church sanctified, the Church governing and the Church governed. In
each case the Church as an institution is on the giving end. So the authors say: The
Church teaches, sanctifies, and commands, in each case identifying the Church itself with
the governing body or hierarchy (Dulles, 1978, p. 37), but often not of the community.
5.4.2 Church: a mystical communion
The Church first and foremost is a community united in Christ through God's
grace. The Church is thus seen as the mystical Body of Christ or a communion of people
united in Christ through faith, hope and love (Dulles, 1987, p. 49) St. Augustine
stressing the image of the Body of Christ asserts that the mystical and invisible
communion of the faithful is through the Grace of Christ. These are the new people of
God, of the new covenant.
5.4.3 Church: a Sacrament
The

S~cramental

model projects the Church as a community united in prayer and

worship, as a sign of the continuing vitality of Christ's Grace and of the redemption he
won for man (Dulles, 1987, p. 68). The term sacrament is understood as the visible or
tangible symbol of Grace. This type of ecclesiology emphasizes the present reality of the
Grace of Christ in the world. The Church is seen as the sign of this reality.
5.4.4 Church: the Herald of God's Kingdom
The Kerygmatic or herald model of the Church underlines its role of transforming
and impregnating human society with the values of the Kingdom of God. The mission of
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the Church is to proclaim that what it has heard, believed, experienced and been
commissioned to proclaim (Dulles, 1987, p.76). This model points to the Kerygmatic
Church, namely with the commission to pass on the message received by heralding it.
The Church is like the herald of a king who comes to proclaim the royal decree in a
public square.
5.4.5 Church: a Servant
The servant model of the Church best harmonizes with this attitude of a servant
who serves the world and its people. Jesus came to this world as the suffering servant
who laid down his life for his people and the Church like her lord is to serve the
community even to the point of suffering and death.
The servant ecclesiology gives the Church a new relevance, a new vitality, a new
modernity, and a new sense of mission. On the part of the Church it has to overcome its
pride, its corporate egoism, and its callousness toward human misery, and become
humanity's servant. This model has great promises to bring about a great spiritual
renewal within the Church itself(Dulles,1978 p.98)

5.5 The Church: a Kerymatic Community
In his book "Dogmatic Thesis on the Doctrine of Revelation" Pannenberg the
protestant theologian explains that the task of the Church is to establish the true
significance of Jesus as the Christ of history. The historical reality of Jesus as the
revelation of God which is grounded on the resurrection of Jesus, which affirms that he is
the self-revelation of God and his unity and equality in the Triniterian Godhood (Ford,
1997, p.182-183).The Christian reflection of the Church must go back to the New
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Testament Kerygma, Where the Church witnesses to her lived experience with the Lord
Jesus.
Kung, a Catholic theologian, goes further and sees essential difference between
the Church and the Kingdom of God which has its roots in Biblical theology. The
Church's mission is to serve the Gospel of Jesus Christ, by responding to God's call in
Christ, and not to produce God's reign. The visible Church a community of sinners, after
converted, is called upon to preach the Good News to the world, not to rule the world
(Ford, 1997, p 164). The Church must accept the person of Jesus Christ as her Lord, and
being converted must share her experience with other religions. Kung calls for a global
dimension of ecumenism, where we must converse with other great religions. Christians
must broaden their knowledge and understanding of other great religious tradition of
mankind.
5.6 Pluralism within the Church
Often when speaking of pluralism and dialogue between religions we think of
Christians and non-Christians. It is much more than that. Pluralism is found among
Christians and within different Churches too. The Catholic Church presents a monolithic
structure, often suppressing dissent but within her there is much pluralistic thinking.
Dialogue is the only path that will lead to understanding between individuals, within a
Church, between Churches, between Christians and non-Christians. It will not be out of
place here to say that, pluralistic thinking is raising its head within the Catholic Church in
different parts of the world. The institutional Church is waking up to the challenge within
of pluralism. Some examples will be in order.
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5.6.1 African Church
The Black theology of the African Catholic Church is looking for a theology of
Liberation in Africa, in response to the particular circumstances of the cultures of African
peoples. The African theology is struggling to achieve integration between the African
pre-Christian religious experience and their Christian commitment. It hopes for an
African Christian identity and selfhood. The African Catholic theologian John Mbiti in his
effort to find the identity came up with a distinction between Christianity which results
from the encounter of the Gospel with any given local society that is always indigenous
and culture bound and the Gospel, which is God-given, eternal and does not change.
Dialogue between African cultures and the Gospel is essential to make Christianity
authentic and genuine. Mbiti maintains that God, the Father of our Lord Jesus Christ is
the same God who has been known and worshipped in various ways within the religious
life of African peoples before the coming of missionaries. Besides any culture without
Jesus and his Good News will be an incomplete religion (Ford, 1997, p.120,433).
5.6.2 Asian Church
Asia is very rich in traditions and cultures. The same type of dialogue is taking
place between the Church and Asian religions and cultures as is write African cultures.
The Gospel must be divorced from the garb Western culture, in order to wear the garb of
the culture where it is planted.
Raimundo Panikkar (1918- ) an East-West theologian describes himself as a
Christian-Hindu-Buddhist theologian, saying that faith exists authentically by itself
without denying the others the space for expression. In Asia there must be an inter-
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religious dialogue as well as intra-religious dialogue, for the Church to be well rooted in
Asian soil.
For Panikkar Buddhism speaks of the eternal silence of God in the universe
where all things are interdependent and interactive yet beyond is the Reality, the Father.
The Son revealed himself in the person of Jesus. Panikkar with great theological
dexterity and sophistication works out a theology where Jesus is the Word of the Father
in dialogue with the various religious groups.
Smartha a protestant theologian from the East proposes a Christocentrism in
which all religious ways leads to the same divine Mystery. All approaches to the Divine
have their validity in God's eschatological action in the world. Theology should enable
Christians to cooperate with members of other religions in the tasks of building the
Kingdom of God (Ford, 1997, p.466).
According Aloysius Pieris (1934-) of Sri Lanka the Asian Church is in search for
liberation from the capitalist theology brought from the West, in its search for selfidentity. Pieris is of the opinion that Asian monks and nuns search for liberation, must
start in their hearts and consciousness. Buddhism with its gnostic search for wisdom of
Bodhi, and Christianity for altruistic love (Agape) are mutually complimentary and is
building up the Kingdom of God. In mutual dialogue and working together for liberation
of man myopic world can bring about the Biblical Kingdom of God or the Tripitakic
ideal Sangha (Ford, 1997, p.467).
5.6.3 South American Church
Under the influence of Vatican II teaching, the Latin American theologians
worked out a theology of liberation which is a reflection of God's transforming Grace
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and activity in the world among those who are the victims of modem history. Faith is the
response to God, who manifests and involves in history to free and liberate man from
oppression, poverty and starvation.
Liberation theology offers a new model of the Church, a pneumatic
ecclesiastology, where there is a community of cooperation, and charisma as of the
primitive Christian community. Thus Gustavo Guitierrez interprets the Bible, Christian
faith, history and subjectivity through the eyes of the oppressed. The perspective of God
from the side of the poor which is the center of his theological reflection. He emphasizes
the presence of God amidst the poor, who denounces sin and announces Grace
(Ford,1997, p.416-418).
Jose Miguel Bonino ts another Latin American liberation theologian who
understands history as the arena of God's action. God always acts in love to transform
history into the Kingdom of God. God's action in history is very clear in Bible (Ford,
1997, p.418) Thus we see the Latin Americans are dialoging their faith with their own
historical situation.
5.6.4 Femininist Theology
Half of humanity has been left behind by the Church, but now they, women, are
waking up and are asserting to contribute their insights and experiences as women into
the Church. The central focus of feminist theology is the gender dimension, biological,
social, cultural and intellectual, that understand and relate to God differently from the
male. Feminist theology seeks a reintegration of areas of theological discipline such as
liturgy, pastoral practice, ethics and spirituality (Ford, 1997, p. 575-5 76) that has
forgoten by male dominated theology.
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In conclusion we can say that dialogue is essential in every area of life to
understand and build communities. Without dialogue no community is possible. Dialogue
has three main thrusts. The first is dialogue with people of living faiths and ideologies as
one of the major concerns of the ecumenical movement. The second is that the Church
must dialogue with different cultures, which must take place in freedom, living
relationship, to create mutual understanding. The third is that dialogue must adapt
guidelines that will unify the multi-religious world (Smartha, 1982, p.36).
Dialogue is not just a new tool for proclamation of the Gospel message but
dialogue is the very nature of man and God. For God dialogues in Himself as Father, Son
and the Spirit. God takes man into this Trinitarian community through dialogue of his
Word made flesh in Jesus Christ. Jesus in his tum dialogues with man in building the
Kingdom of God. Christians as builders of human community have to follow the same
path of dialogue.
5.7 Summary
In this section of the thesis, the researcher integrated the understanding of the
nature of the Church, proclamation and dialogue from the vantage point of historical and
theological understanding. In the context of modem pluralism, we need to build a new
human community through mutual understanding and cooperation. The institutional
Church is the visible sign of the spiritual Kingdom of God, which will find its fulfillment
in eschatological Kingdom. There are various models of the Church: as institution,
communion, sacrament, herald, servant and so forth, but in all this as Pannenberg
proposes that Jesus Christ is the center. The Church is the community of sinners who
first converted to Christ, says Kung can dialogue with others. Dialogue in the Church has
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two dimensions: dialogue within and dialogue without. The within dialogue is
exemplified by the Churches in Africa, in Asia, in South America and with feminist
Theology, and without, Christian dialogue with other religions. It must be sufficiently
emphasized that Dialogue is not just a tool for preaching the Good News to others, but it
is the very nature of God's revelation.

.,.,

CHAPTER VI
THE CHURCH'S MISSION IN THAILAND
You are the salt of the earth.
You are the light of the world (!vft 5:13, 14).

6.1 Introduction
In the preceding Chapters, the writer explained the nature of the Church, and

nature of proclamation, and dialogue. A question that is predominant in our mind would
be what about the Church in Thailand? In this chapter the writer will trace the
development of the Church in Thailand underscoring proclamation and dialogue.
6.2 Church in Thailand

King Ram Khamheng of Sukhothai (1275-1317), established Siam as a Nation
around 1300 AD. He adopted the Mon-Khmer writing system for Thai language and
made Theravada Buddhism the official religion of the State, although not to the
exclusion of the traditional ancestral and nature spirit religions (Cady,1966, p. 62). After
the destruction of Sukhothai, the king set up a new city under the name Ayutthaya.
6.2.1 Ayutthaya Period
The Portuguese under Albuquerque consolidated its political power and
established Christianity at Malacca in the year 1511. During the reign of King
Ramatibodi II (1491-1529), Albuquerque sent his ambassador to Ayutthaya and set up a
trading post.
The Spanish and the French followed in competition in establishing trading posts
to obtain spices. Often missionaries accompanied these traders to take care of their
spiritual need and to proclaim the Kingdom of God to others as occasionarises. The
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missionaries first came to Goa, India where the Church was established in the year 1498
'

from there to Malacca, then to Thailand and surrounding countries.
The first group of missionaries arrived in Thailand in the year 1555, about 400
years ago. They proclaimed the Good News to the Thai people, zealous for Jesus Christ
in obedience to his command "Go therefore teach them to be my disciples"
(Saengtham, 1990, p.1-2)
The first two missionaries Friar Jeronimo da Cruz and Sebastiao da Canto, both
Dominicans, arrived in Ayutthaya on 1567 and the Jesuit Balthsar Segueira in 1607.
They began to establish schools for children and asylums for the sick in various parts of
the country as well as Churches. These missionaries were under the Padroado
system.i.e., under the protection of the Portuguese Kings. The Sacred congregation of
Propaganda de Fide in Rome on January 6, 1662 appointed three Apostolic Vicars, Mgr.
Francois Pallu, Mgr. Pierre Lambert de la Motte and Mgr. Ignatius Cololendi of the
Mission Etrangeres de Paris (M.E.P) for China and Indochina. They arrived on August
22, 1662 in Ayutthaya.
King Narai, the Thai monarch, adopted a friendly policy towards foreigners, and
allowed them to settle in Ayutthaya which became a Metropolis where peoples from
many lands congregated (Syamanada,1988, p.72). King Narai the Grea'.: (1657-1688)
gave freedom to the missionaries to preach the Gospel, and in the year 1674, the
Christian community numbered about 2000, of these 600 were Siamese, others were
Portuguese, Annamite, and Japanese. Several hundred Christian refugees from
Tokugawa Japan during the early decades of the 1600s were added to the community
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(Cady, 1966, p.69), due to persecution. They were received by Ayutthaya which
augmented the Christian community.
French interest in Southeast Asia developed during the early years of the reign of
Louis XIV due to the growing resentment at Paris against the presumptuous claims of
Protuguese and Spanish authorities that they have exclusive monopoly of trade
throughout East Asia. In the year 1650 the Church in France established Societe des
Missions Etrangeres at the university of Paris, for training French missionaries. They
studied at the Paris Seminary a variety of oriental languages and were commissioned by
Rome as Vicars Apostolic of Siam, enjoying the titles of bishops of extinct sees (Cady,
1966, p.70) of which we have mentioned before.
Archbishop Pallu together with Archbishop Lambert de la Motte wrote a letter to
the director ofMissions-Etrangeres emphasizing the needs of the Church in Siam: "There
is sufficient works for you, Sirs, ..... You must strive to train ministers of Evangelizing,
and to get at the same time all spiritual matters of the missions ..... Sirs, I think that we are
entrusted of the task of the conversion of the infidels according to our own way ....... "
(Launay, 1894, Tome I, p.212-214).
Archbishop Pallu with the assistance of four priests established their mission
headquarters at the East of Ayutthaya, since it was located within easy reach of the
neighbouring countries. They worked among the foreign Christian communities living in
the metropolis who needed spiritual care (Syamanada, 1988, p 76).
Monseigneur Pallu on his return to France in 1665 expressed his hope that Siam
could become the center of French political power as well as missionary activity.
Therefore he obtained permission from Louis XIV and (see the letter of Louis XIV and
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Clement IX in appendix I), a papal bull from Rome in 1669 establishing French
jurisdiction over Catholics in Ayutthaya and the neighbouring countries. Besides, the
East-India Company and the Jesuits under the patronage of Louis XIV obtained
permission to set up a trade post in Ayutthaya. from King Narai with the help of
Phaulkon, who was confidant of the king Narai who tried to convert him to the Catholic
faith. (cady,1966, p.71-72).
With letters (messages) of Pope Clement IX and King of France Louis XIV to
King Narai by Mgr. Pallu had audience with the King who received him with
magnificence and extraordinary honors. In the same period when Bishop Laneau became
Metellopolis or Archbishop, having mastered Protuguese, Spanish, Annamese and
Siamese, published a Catechism in Siamese and Pali, a Siamese grammar, and a Latin
dictionary (Launay, 1894. Tome I, p.206-207) for the use of the people.
In a second audience the king inquired of Mgr. Lambert de la Motte and his
effort to establish the Church. During this audience Archbishop offered him a set of
pictures representing all mysteries of life and passion of our Lord, portraits of Apostles,
of Evangelists, of founders (Launay, 1894, Tome I. p.121). The King in return granted a
piece of land to Archbishop Lambert de la Motte near Ayutthaya (the old capital of
Thailand) at Moo Ban Mahabhamin for building a Church and seminary under the
auspicies of St. Joseph (Launay, 1894, Tome I, p.115-120).
But some Thai influential families who did not trust the foreigners, resisted this
move, particularly the proclamation of the Good News to the Thai people (Saengtham,
1990, p.25.:.34).
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6.2.2 Ratanakosin Period
The rulers of the Chakri dynasty, by the end of the 1840s began reacting
negatively to the presence of Christian missionaries in the country both French and
American. This resulted in the expulsion of several missionaries and imprisoning of the
Siamese employees of missionaries and in burning the protestant printing press
(Cady, 1966. p. 84). This anger arose, from the missionaries claim that Christianity is
better than Buddhism (Saengtham, 1990, p.174).
The relationship with the foreigners and missionaries began to improve when
Prince Mongkut (Rama IV) a monk and scholar came to the throne in 1824. The King
taught Pallegoix Pali (Syamanada, 1988, p.119) and the latter French to the king.
Mgr. Pallegoix drew up a Siamese-Latin-French-English dictionary and wrote a
book: "Description of Thai or Siam kingdom" "including topography, natural history,
traditions and customs of this country, as well as legislation, trade, industry, an abridged
translation of Siamese Annals and a historical precise mission history (Launay, 1894,
Tome III, p.246).
In the year 18 51, King Mongut or Rama IV realizing that "persecution is not
good, gave freedom to the missionaries and advised his subjects not to disturb them.
Besides the king supported the missionary work of the missionaries" (Saengtham, 1990
p.266).
Doubtless good relations between Siam and France was to a great extend due to
the French Catholic missionaries particularly the French Foreign Missions which has its
headquarters at the Rue du Bach in Paris. The main aim of the Mission was to spread
Roman Catholicism in Annam, Tonkin and China (Syamanada,1988, p.76).
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6.3 The Church in Thailand today
Buddhism plays an important politico-ideological role in Thailand. The state
exerts considerable control over both the organization and education of Sangha members
as it exerts on the State. The maintenance of traditional interpretations of doctrine is
guaranteed by the throne and it in tum protects the Throne. Buddhism is the ideological
foundation of the nation (Jackson, 1988, p. 45).
The twentieth century has seen two major shifts that took place to legitimate
Buddhism and the activities of the Thai state. The first shift was effected in the early
decades of this century by King Wachirawut or Rama VI ( 1910-1921 ), when he
emphasized that Buddhism is the foundation of the monarchy and the nation. He stressed
Thai nationalism and Buddhism are inexorably linked together for the security and
welfare of the nation. Besides Rama VI laid the ground work for Buddhism to be the
ideological foundation of the civilian govennent which came to power in 1932. (Jackson,
1988, p. 40) The traditional Thai slogan is "Chat-Sasna-Phramahakasat".
The second shift occurred after world war II when Field Marshal Sarit Thanarat
(1957-1964) became the prime minister of Thailand. Sarit's chief concern was national
unity and the integration of all peripheral and marginal groups, into the main body of
Thai Society (Jackson, 1988, p. 41-42). Here the unity and development of the nation
was the chief concern and Buddhism as the religion assists the government in achieving
this goal. Yet the relationship between the king, the government and the Church was
very cordial.
Rama IX King Bhurnipol Adulyadej the reigning monarch is the royal patron of
all religions. The relationship between Rama IX and the Church has never been as good
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as now. There is high cordial relation between Thailand and Vatican. His Majesty King
Rama IX' s experiences in Europe helped him to unite all religions under his patronage.
Furthermore there is a new evolution namely of the religious freedom in Thailand. The
articles 9 of the new constitution of Thailand of 1997: states that His Majesty the King is
the protector of Buddhism and assumes the religious patronage. Article 38 says that
every citizen enjoys complete freedom of religion or religious beliefs and religious
philosophy. They are free in practicing their religious worship according to their belief
that does not disturb the order, security and good moral of the people.
6.4 Proclamation of the Good News in the Thai Church

Christian activities particularly the proclamation of the Good News in Thailand
before Vatican II was very much dependent on the relationship between Thailand and
foreign nations. The missionaries were seen as part of the foreign country they
represented. It will not be an exageration to say that missionaries were looked upon with
suspicion, often as agents of their country than persons who proclaim the Good News.
Pope Paul VI raised on 22 December 1965 the diocese of Bangkok into an
Archdiocese with Chanthaburi and Chiengmai as suffragan dioceses. Archdiosese of
Tharae and Nang Saeng was made on 18 December 1965. with dioceses ofUbon, Udon
and Nakornratchasima under their juridiction.
The new Archbishop of Bangkok Joseph Yong Nitayo opened the first seminary
of St. Joseph at Sampran on 6 March 1966. It was raised to the status of major seminary
or Saengtham College in the year 1969. St. Louis Hospital was built in the year 19651972 along with several Christian educational institutions. The archbishop translated
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several Christian books from French and Italian languages for the use of Christians in
Thailand. This is a modest modem beginning of proclamation in Thailand.

In Thailand, the Church at present enjoys a certain amount of prestige because of
its educational and health care institutions. The Church is numerically still very small, and
the influence of the Church in the political sphere is to a minimum. In order to get a
feeling of the present day Church in Thailand, the researcher made a short oplillon
survey, using a questionaire (see in appendix II). The results are the following.

6.5 Foreign missionaries vision of the Church in Thailand today
One of the missionaries looking at the very small number of Catholics in Thailand
and the very little progress made in Church membership, felt that a renewal of the
missionary spirit in the mind of priests and lay people are essential along the teaching of
the Church particularly

of Evangeli Nuntiandi and Redemtoris Missio. This will

revitalize the faith of the Christians and their readiness to be witnesses to the Gospel
through their lives. It is not all that bleak as there are signs of awakening in the Thai
Church towards the duty of proclamation and evangelization. ASIP A (see in appendix
III) is making efforts to train priests, religious and laity towards their duty of
proclamation. Still much more is to be done. The lay Christians must be well grounded in
the Spirit of the Gospels, so that they are ready to accept responsibility in the sociopolitical and economic life of the country. The Thai Church do need to have greater
unity, initiative, and courage in responding to today's needs.
Another missionary responded saying that the Church of Christ is by its very
nature missionary. As God sent his son Jesus to proclaim the Good News of the
Kingdom of God, so we are sent to proclaim the same Good News to the world of
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today. Thus a Christian not only receives the Good News with faith, but also shares the
Good News with everyone he/she meets. Every Christian is, therefore, by nature a
missionary. The Christian shares his/her faith and proclaim the Good News, by their
example of faith, hope and love. By living out Christ's teachings in the world and by
bringing all Christians in mutual respect to dialogue with one another and by sharing and
working together, the Christian becomes God's human instrument for evangelization.
6.6 The Catholic Church in Thailand: its understanding of the nature of the
Church, and duty of Proclamation through Dialogue
Concerning the nature of the Church in Thailand, most Christians understand that
the Church is the people of God, and every Christian has the duty to proclaim the Good
News to others like Jesus Christ. The Good News that is to be proclaimed is the death
and resurrection of Jesus Christ. The Christians are convinced that they have to bring
others to the Kingdom of God. They fully comprehend the content of their faith and
accept the dogmas of faith like Trinity, Jesus as the son of God and the apostolicity of
Church, which is governed by the Pope, the bishops.
6.6.1. Proclamation in Thailand today
Proclamation is a duty of the Church yet not much effort has been placed into it,
perhaps Thai Christians are not clear about proclamation or about the means of
proclamation as proposed by the Universal Church. Of course there is a small group of
people who are aware of it and is wakening to their duty to proclaim particularly with
their life in Thai society.
Besides, direct proclamation of the Good News the Church is also involved in
other direct and indirect proclamations like pastoral care, social uplift of the poor
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provide education and medical care of people in need. Though the Church does use the
mass media for direct proclamation, yet it is limited to a few T.V programs on Chanel 9,
some Radio broadcasts and Christian publications.
6.6.2 Church in Thailand and Dialogue as a method of Proclamation in Thailand
The Universal Church is promoting the concept dialogue in relating to other
religions in Thailand but there is not much direct dialogue with the Buddhism the
majority religion. They do involve with governmental and Buddhist activities in the uplift
of the people, but most Christians express their desire for coexistence with peace.
To summarize, the institutional Church and the Christians in Thailand are quite
aware of their duty to proclaim the Gospel News, but very reluctant to put energy and
power into it because of the minority syndrome. Almost no effort has been made in the
direction of dialogue.
6. 7 Dialogue: Christians and Buddhists

Buddhism shows the way out of the fetters of existence which, for our purpose,
means the human condition that is characterized by the impermanence, suffering, and an
illusory self that is subject to the cycle ofrebirth (samasara).
Buddhism, in achieving life goal, emphasize wisdom (prajna) and karuna towards
all suffering beings. Suffering can be overcome only through prajna. Christianity
emphasize on the other hand Agape (love) Gnosis (wisdom) to free humanity of its
selfishness. For Christians Agape is the true prajna. Dialogue between prajna of
Buddhism and Agape of Christianity is mutually beneficial perhaps even assist one
another in attaining their own objectives. Pieris places this way.
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To put it in more precise terms, a genuine Christian experience of God-inChrist grows by maintaining a dialectical tension between two poles:
between action and non-action, between word and silence, between control
of nature and harmony with nature, between self-affirmation and selfnegation, between engagement and withdrawal, between love and
knowledge, between karma and prajna, between agape and gnosis. (Pieris,
1988 p. 27).
Thailand opened itself to westernization, believing that this is the only way for
real economic progress and development of the country. This brought Christianity and its
value into Buddhist Thailand. As they came to understand one another, they have
accepted peaceful co-existence with one another. Yet there is much animosity and
suspicion in Thailand between the two. Can Christianity and Buddhism complement one
another?
6. 7.1 The concept of Agape in Christianity
Agape is the principal word used to express love in the New Testament from
among the three words for love in the Greek language and culture. Agape is used very
seldom used in ordinary Greek and had very a unspecific meaning. The New Testament
writers used this term to designate the unmerited love God showered on humankind in
sending his son as the suffering redeemer. When used in human love, agape means
selfless and self-giving love (Achtemeier, 1985, p.14).
Love in the New Testament for Jesus is the love of God, with all your heart, soul,
and mind, and with all your strength, the second is, love your neighbor as yourself
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There is no other commandment greater than these (Mk 12: 28-31), which includes even
the Love your enemies (Mt 5: 43-46). True Gnosis comes only in love.
6.7.2 The concept ofkaruna in Buddhism
According to Buddhism for man to be perfect, there are two qualities that he shall
develop equally, compassion (Karuna) on one side, and wisdom (Prajna) on the other.
Here compassion represents love, charity, kindness, tolerance and such noble qualities on
the emotional side, or qualities of the heart, while wisdom stands for the intellectual side
or the qualities of the mind. If one develops only the emotional neglecting the intellectual
may tum one into a good intellectual without any feeling for others. Therefore, to be
perfect, one has to develop both equally. That is the aim of the Buddhist way of life in
which wisdom and compassion are inseparably linked together (Rahula, 1974, p.46). The
ethical conduct (Sila) is built on the vast conception of universal love and compassion for
all living being.
Buddhism speaks of prajna and karuna, while Christianity that of agape and
gnosis with different emphasis. The former' s goal is "Prajna" while Karuna is only a way
of being. For the latter "Agape" is the goal while "gnosis" is to assist in becoming that.
They could share with one another their specific understanding, which would not only
remove the cloud of suspicion but perhaps also enrich each other by deepening their own
understanding. In the long run it may tum out to be that they are speaking about the
same thing from different cultural contexts. Thus inter-religious dialogue between
Buddhism and Christianity is very important in achieving peace and good will. This will
guarantee a rich and properous life for our native land.
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6.8 Dialogue and Proclamation: a postmodern paradigm

The writer is convinced that the only way to proclaim the Good News to the
people in Thailand, is through inter-religious dialogue which will bring about mutual
understanding and enrichment. Through the Vatican Council II, faced with a pluralistic
world the Church stresses the importance of dialogue in sharing the Good News. The
Church in Thailand must wholeheartedly embrace it and work for its realization. The
local Church has to do her part within the context of the local culture, in fulfilling the
universal mission of the Church at large with love and respect for each other, which is
the way of peace.
6.9 Summary

Proclamation through dialogue has to take deep root in Church in Thailand. It is
awakening to its duty to share the Good News to the Thai people. The proclamation is
not to increase the number of Christians but to share the Good News. Every Christian
must proclaim to everyone by sharing their faith. The concern of the Church in Thailand
in the postmodern period is to bring the value of the Gospel into Thai society.

CHAPTER VII
SUMMARY, DISCUSSION AND CONCLUSION
Go out to the whole world and proclaim
the Gospel to all creation (Nfk 16: 15)
7.1 Research so far

The writer wrote this thesis, "Proclamation of the Good News as dialogue since
the 2°d Vatican Council and the Thai Church" in the hope that it will be hehful to the
writer as well as to the Church in Thailand, particularly to enhance mutual urn lerstanding
among Buddhists and Christians. Dialogue can enrich each other, which will pave a new
way to share the Good News of the Kingdom of God to the Thai people. Besides, the
Christians in Thailand will be also encouraged to be witnesses among Buddhists in
Thailand by reading this thesis. In the context of pluralism, the Church in Thailand need
to use the method of dialogue in approaching other faiths to share the Good News as the
Church admonishes us.

7.2 The Questions asked
Proclamation is founded on the command "Go and proclaim to al peoples" of the
historical person Jesus, the son of God, became man. The way of rJroclamation has
undergone changes through the centuries. The early Church's proclamation was more
Kerygmatic in nature where the Christian community shared, their personal lived
experience with Jesus. These found their expression in the Apostolic Creed, Synoptic and
Johannine Gospels as well as in the Pauline letters. In the second and third centuries at
Alexandria, the fathers introduced in their struggle against heresy, hermeneutics and the
theory that "outside the Church there is no salvation". Saint A1gustine in the fifth
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century introduced neoplatonism to explain faith. He developed the concept of original
sin and redemptive Grace. In the Medieval era Saint Thomas introduced Aristotelianism
into Christian Theology and developed the regal ecclesiology. At the time of
Reformation Luther and his followers emphasized the "Sola Scriptura", theory.
During the Vatican II era the Church sensitive to the pluralistic culture, came out
with a new way of proclaiming the Good News called "dialogue". The questions asked
by the author in this thesis are:
a. What is "dialogue" as explained by the Church in her documents?
b. What is the understanding and attitude of the Thai Christians toward
"proclamation through dialogue"?
c. Can dialogue be used in sharing the Good News with the Buddhists?
d. How can we proclaim the Good News to the Thai people and what should be
the attitude of the members of the Church in Thailand towards dialogue?
7.3 Methodology

In this thesis the writer used the Gadamer' s philosophical hermeneutics for
interpreting and understanding the documents of the Church. This methodology consists
in fusing the horizons of pre-understanding and interpretive understanding, which leads
to an integrative understanding of the text.
7.4 The integrative understanding reached

Chapters 3 onwards Gadamer' s philosophical hermeneutic was applied to the
three Church documents "Lumen Gentium", "Evangelii Nuntiandi" and "Dialogue and
Proclamation".
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"Lumen Gentium" explained that ·the Church is the new people of God, the
Kingdom of God in mystery, the sacrament of the unity, the pilgrim community. The
mission of the Church is to proclaim the Good News of the Kingdom of God. Mary is
the ideal Christian and the model of the Church.
"Evangelii Nuntiandi" says that Jesus was sent by the father into this world as the
messenger of the Good News to build up the Kingdom of God. Jesus as he was taken up
into heaven gave this mission to the Church, to continue until his return at the end of
days.
The third document "Dialogue and Proclamation" realizing the pervading climate
of pluralism, proposes dialogue as the method of proclamation. Interreligious dialogue is
seen an integral element of the Church's modern evangelization.
In Chapter 4, we entered into the second phase of hermeneutical process of the
interpretative understanding of the texts by theologians. Hans Kung (1976) perceives the
Church as the new people of God of the new covenant. In explaining he describes the
Church as the temple of Holy Spirit and Body of Christ with charisms of its own. The
center of the Church is the living Christ, whose presence is renewed by the Eucharistic
supper.
Schillebeeckx (1973) describes the Church as the epiphany of God in time. This
Church is the sacrament of Christ's presence is this world, offering God's salvation to
all. The Church is the sign of Gods presence, His Kingdom, which will find its
completion in parousia. Her mission is to continue his living presence and proclaim the
Good News to all men. This duty binds all members of the Church to proclaim
Jesus' death, resurrection until the end of the world.
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Panikkar (1984) argues in the context of pluralism, dialogue is the only method
of sharing one's faith with other faiths. He proposes respect, openness and sensitivity to
the religiousness of our neighbour which will build trust and openness in the other to
share mutual religiousness.
Chapter 5, leads us to the third step of Gadamer's philosophical hermeneutics
which integrates of the pre-understanding and interpretative understanding.
The contemporary human community is pluralist which explodes into communal
violence nationally and internationally. This makes living together with happiness, peace,
mutual understanding and cooperation among of various faiths a necessity. The Church
is the sign and servant of the Kingdom of God in this world. The Church must work for
the realization of the Kingdom. She must take the lead to bring various peoples of
diverse faiths and cultures in dialogue. In these dialogical meeting the Church shares her
vision of a "new heaven and a new earth" by proclaiming the Good News.
Pannenberg emphasizes that the Church must witness her own experience in
Jesus Christ. While Kung stresses that the Church must serve the Gospel of Jesus Christ,
by building the eschatological Kingdom.
Pluralism is not only a phenomenon outside the Church, but also within. The
Church in Africa, in Asia and in the South Americas are struggling to find their own
identity. The Universal Church shedding its Europeanism and superiority must come to
dialogue with these Churches, so that it may grow into a truly Universal Church.
Chapter 6 takes us to the Church in Thailand. The religion of Thailand is
Buddhism. When the foreign traders and missionaries came to Thailand, they brought
their religion too, namely Christianity. There was in the beginning a great resistence to
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Christianity in Thailand, because of the Thai's mistrust of the foreigners, since politics
and religion were mixed together in their dealings. In colonizing, Christianity was often
seen as a tool. Till today proclamation of the Good News in Thailand is faced with varied
obstacles.
At present, King Rama IX is the Royal patron of all religions, makes every effort
to unify all religions in Thailand. The Christians run many educational and health
institutions like schools, hospitals, ophanages and so on. They also publish newspapers,
weekly, magazines and books mostly to nourish the faith of the Christians as well as for
the unity and well being of all Thai people.
The missionaries are worried about the stand still of Church in Thailand. They
feel that the Church is energyless and weak in proclaiming or sharing their faith with their
Thai neighbours. In the official Church's "a minority complex" attitude makes them
doubly cautions in whatever move they take. If they do anything Christian, they fear the
anger of the majority community. Dialogue among religions is a necessity and a duty
imposed on all who have responded to the call of Christ. In a pluralistic society, all must
share with one another all that is good and precious as their faith. Thus dialogue is the
best starting point of proclamation of the Good News to the Thai people.

7.5 Discussion
7. 5.1 Kingdom of God
The Jewish people dreamed of a peaceful and prosperous era under the reign of
the Messiah, which was intensified as they experienced the domination of the Romans.
Besides the Jews equated Yahweh's blessing with material prosperity and awaited for a
Kingdom with much material prosperity like at the time of King David and Salomon.
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But a group of Jews called Essenes, waited for a spiritual messiah and lived an
ascetic life in community preparing themselves for his coming. One of them John the
Baptist came to the shores of Jordan preaching "The Kingdom of Yahweh is at hand,
prepare his way"(Mt 3: 2-3).
Then came Jesus, proclaiming himself as the anointed of God announcing the
Kingdom of God and the need for "metanoia" to become members of this Kingdom. He
gathered a small band of apostles and disciples who became the first members of the
Kingdom of God, as they accepted the reign of God, obeying the twofold law of love.
Towards the

3rd

century, under the edict of Milan persecutions were over and

Christianity became the state religion. Child baptism became very common, the aspect of
hearing and responding the call was deemphasized. The community's faith was more
important than the faith of the individual. There were many nominal Christians, yet all
were considered to belong to the Kingdom God. Thus developed the saying that had a
lasting effect on the Church, namely "Outside the Church there is no salvation". Most of
the missionary activities rested on this, that the Catholic Church is the only bark of
salvation.
Then came the reformation and emergence of various Protestant groups each
claiming to be the Kingdom of God, followed by counter claims as the Kingdom of God.
In Asia missionary activities met with strong resistance. The non Christians could
not understand the exclusive claim that Christianity is the only way to fullness of life.
They were also confused as to which is the true Church, since different Churches claimed
authenticity, and fought among themselves. Of this Gandhi's words "I love Christ but I
dislike the Church that does not live the law of Christ" are succinct.
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These resulted in Christian theologians making a serious self search. They came
to the conclusion that the Kingdom of God is a spiritual reality and cannot be identified
with any Church until its manifestation in parousia. In every religion we can find a
spiritual remnant of the Kingdom. Therefore sharing the experience can bring us closer
to the realization of the Kingdom. The visible Church is only a "sacramental sign" or
pointer to this spiritual Kingdom.
Difficulties to dialogue is compounded by the faith convictions of different
religions. The missionary nature of Christianity is well known, but in spite of all her
efforts Christianity did not have much impact on Asia. Her traditional methods have
failed and have met with strong resistance from renewal movements in other religions.
Mr. Dutt (1989) writes the article in "Is inter-religious dialogue possible?" ... "It looks

as if the old missionary zeal, now deprives of a direct outlet is seeping through under the
guise of dialogue (p.49)". Sita Ram godsay warns " let there be no doubt that the
Christian mission is not only a destroyer of living religions but also of living cultures"
(Catholic Ashrams, 1988 P.X)
The writer does recognize these are real problems. The old adage comes to our
rescue namely "we do our best, the rest leave to God." What must we do to dialogue,
Kuttianimattahil (1995), in his book "Practice and Theology of Interreligious Dialogue
(p.108-113) gives us some guidelines
1. Accept the other as equal with respect
2. Transparency of motives, i.e., motivated to understand and to collaborate
3. ·commitment to one's own faith
4. Openness to the other

Summary, Discussion and Conclusion
95

5. Readiness to Change
6. Commitment to Truth
7. Attitude of prayer
8. Attitude of love and hope
7.5.2 Dialogue
Dialogue is the most common form of communication among us. Communication
with one another is Dialogue and it presupposes 3 aspects: the communicator, the
message and the receiver of the message. The communicators self-disclosure is the
message. The message is received and interpreted by the receiver and a unity results
between the communicator and the receiver.
The Church having a deeper self-understanding, as it approaches the third
millenium, has come to realize that her role in this world is one of a sacramental sign, a
pointer towards the reign of God. For the finger that points to the moon, the moon is
more important than the pointing finger. So too the realization of the Kingdom is most
important, not herself the pointer. The Church of the days gone by was a proud Church,
the Ecclesia, outside of which no salvation, the triumphant Church with red and violet
sashes and triple golden tiaras. It was a Church of the rich and powerful. Still it remains
very much the same yet a new realization is seeping into her, that she is the "servus
servorum" the servant of all, like her master and Lord. After washing the feet of his
disciples Jesus said "you call me master and Lord, so I am ... so you, too must wash (Jn
13: 13-15) The Church is no more the triumphant Church but the "humble Church" to
serve. Besides, like her as prophesied by Isiaah she is ready to be the "suffering servant
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of Yahweh" that is to serve until it hurts. "Blessed are the poor in Spirit"; total self
emptying for the sake of the Kingdom.
The critics say the new approach to evangelization as dialogue is a new ploy to
increase the membership in the Church surreptiously and to become the spiritual super
power of the coming millenium. They doubt her good will. It is for the Church to show
her good intentions in action.
Another realization that is taking place in her is, as mentioned earlier, that the
Divine life of the Father, the Son and the Spirit is the result of dynamic dialogue within
the Trinitarian God. This dialogical life of the Trinity is of mutual respect and love. St.
John tells us that "God is love". The outpouring of Gods love sent prophets announcing

God's love and care. These prophets taught us paths that lead to God. "In these days
God spoke to us in the person of his son". God dialogues with man in love through the
prophets and now through His Son. The son continues to dialogue with men through his
Church. Thus dialogue is said to be the very nature of God and nature of man, through
which human community is enriched.
The Church becoming more and more aware that the message of Jesus is larger
than what is contained in the Gospel, the Good News. All that is true and good,
wherever it is found is the Good News. Someone places this in another way, "to
understand the Gospel in its entirety, We must know and love all religions and cultures".
In short, the mission of the Church is to bring together all that is true, good and beautiful
together through dialogue.
The truth of Christianity is acultural. It finds its home in all cultures. The African
Theologian Mbiti writes "Christianity results from the encounter of the Gospel with
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given local community with its religion and cultural practices and thus Christianity is
always indigenous and culture bound to the land, and the Gospel which is God given, is
eternal and does not change".
There are also problems for dialogue that anses from within the Church.
Christianity's understanding of Jesus Christ as the unique savior. There is salvation in
no one else, for there is no other name under heaven given among men by which we
must be saved (Acts 4: 12). It is in Jesus Christ that God wills that all men will be saved
(1 Tim 2:5). Jesus the unique savior is ingrained in the hearts and minds of every
Christian, which creates an attitude of intollerance and position of power in dialogue.
This is counter productive. Another difficulty that arises from the deep seated belief that
Church is the universal sacrament of salvation (LG 48) even to those who do not belong
to the Church are saved by virtue of a Grace, of mysterious relationship to the Church
(RM.10). These are very often unacceptable and obstacle to dialogue.
Another problem comes from the Christian understanding of "Go therefore and
make disciples of all nations, baptizing them in the name of the Father, the Son and the
Spirit (Mt 28: 19). Often this make the Christians effort to dialogue suspecious of their
motives
These are real difficulties arising from her own belief. How to solve these, it is
the power of the Spirit that can solve it. Leave it to the guidance of the Spirit, and move
on.
7.5.3 Evangelization
The word evangelization derives its meaning from the Greek term "evangelion".
This term can be understood in two ways: a broad meaning and restricted meaning.
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In the broad sense, every action undertaken to bring about the Kingdom, is evangelion.
Dialogue belongs to this sphere, as it helps to bring all men, with the hope of becoming
part of the Kingdom assisted by Gods Grace. In the restricted sense it is the proclamation
of God's Word with the intention and purpose of inviting the hearers to accept Jesus
Christ as their personal savior.
Evangelization and proclamation are similar but not the same. In proclamation as
in dialogue, the message is proclaimed, respecting the freedom of the hearer and the
assistance of Grace. The partner in dialogue too shares his message which is listened to
with equal respect to understand one another. On the other hand evangelization is for the
conversion of the other, believing that the Church is the Kingdom of God manifest.
A question that is asked to evangelizers is "will the entire humanity accept Jesus
Christ at any point of time as their personal savior and become part of the visible
Church?" Authors like Schillebeeckx, Rahner, Kung consider it will not and tum of
events too indicate. They are of the opinion that Jesus did not come to make men to be
registered Christians. He came from the Father to bring new birth in Spirit, to renew and
become children of God, "not born of blood, nor the will of the flesh, nor the will of man
but of God" (Jn 1: 13)
Others like Arbukle (1990) evangelization is proclamation of the God News of
Christ to all people and nations and is the duty of all Christians. It is not limited to
convert others and increase the mumber of the Church of Christ, but the Good News
must transform every culture in this world. In the context of pluralism the Christians
must dialogue as a way of bringing the Good News to every culture (p.9).
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Hans Kung in his theology for the third millenium (1988) suggests that today
what we need is not an isolated Christian Church but a Church as her master Lord Jesus,
the light of the world, a leaven in the society in creating a healed human community and
present this human healed community, the ecclesia, at the second coming.

It is well-known that both proclamation and dialogue are like two sides of the
same coin. It must go hand in hand in proclaiming the Gospel to the Thai people. It is the
way of proclaiming to non-Christians. It is the way to accept each other, with mutual
understanding, sharing each other's faith and value together.

7.6 Conclusion
God created man (Gn 2:7) shared His divine life with all men. But they were
enstranged from God (Gn 3:1-24) by sin. But God promised a savior and through the
prophets kept alive the promise. In due time he sent his only son to this world in the
person of Jesus Christ.
Jesus began his mission in this world by proclaiming the Kingdom of God,
"Repent, for the Kingdom of Heaven is close at hand" (Mt3: 2). He sent his apostles
commanding them to go not only to the lost sheep of the house of Israel, but to all
people. And as you go proclaim that the Kingdom of Heaven is close at hand (Mt 10: 67). The foundation of the Church was laid on the Peter "you are the Peter, on this rock I
will build my Church (Mt16:18). Peter and his successors are to continue the mission of
proclamation through the dialogical method.
The Church in our pluralistic world emphasizes that dialogue as the way to
proclaim the Kingdom of God. The Church in Thailand needs to dialogue with other
religions particularly with Buddhism. This will be the new way of sharing and enriching
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each other. The world yearns for peace and justice. By respecting one another and
dialoguing with one another alone can we build this human community of love and
peace. It is also the way to build the Kingdom of God. The Kingdom of God is not yet, it
is on the way, the pilgrim Church, the homo viator and it will reach its fulfillment when
Jesus comes again on the day of Judgement (Mt 25: 31-46).
7.7 Suggestions for future research

1. The Church in Thailand is slow in awakening to the reality of evangelization as
explained above namely, that the seed of God's Kingdom is present within herself To
awaken the Church and its leaders, from their lethargy to active proclamation a study
could be made on the historical causes of the minority complex which will help the
Church in Thailand to be aware of what is ailing the Church. This would assist the
Church to her calling.
2. "Christian as a citizen of God's Kingdom" would be another topic that will
help the ordinary Christian to awaken his/her individual consciousness to know his I her
place in God's Kingdom and the duties arising from it.
3. "Theology of mission in the context of Thailand" will help the Church
understand that she is the sacramental sign of the Kingdom of God in Thailand.
4. "Lord Jesus Christ and Lord Buddha: A Christian Buddhist reapproach to
one another in brotherly love and respect" would be another research that would bring
the two great religions in dialogue with one another.
5. "Dialogue and Triniterian life: a model for dialogue with other religions". The
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Triniterian dialogue between the three Persons make it a unity. God dialogues with man
through Jesus Christ. The Son of God dialogue with the human community through the
Church. This will help in creating a universal Kingdom of God.
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Appendices
Appendix I

The Letter of Louis XIV to King Narai
1. Letter of king of France Louis XIV to king of Siam, King Narai: Very high, Very

excellent, Very powerful Prince, Our very dear and good friend.
"We have been told that you granted a good welcome to those of our
subjects who are motivated by an ardent desire for our sacred religion, and resolute to
propagate lights of our Faith and Evangelization to your great kingdom. Therefore, on
the occasion of the return of Archbishop of Heliopolis in your kingdom, we would like to
extent to you gratitute for land and materials you granted them enabling them to build up
their Church and house. At the same time for your future generosity you will grant them
so often, we are certain you will never miss your high grace ... "
"We pray God to grant your powerful Prince, our very dear good friend, to
increase your greatness and with a happy end".
"Your very dear and good friend"
"Louis"
(Launay, 1984, Tome I, p.218-219).

2. Letter of Pope Clement IX to king Narai
"Serenissime king, great and light of the divine grace".
"We have been told with pleasure that your kingdom, always filled with wealthy and
story in never flourishing than it is under the reign of Your Majesty. What makes our
heart much sensible, is the clemency, Justice and other royal virtues, inciting you to treat
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with general equity as well as to favorize with a singular goodness our evangelical
predicators who are practicing and teaching your subjects, laws of the genuine religion
and of solid piety. . . "
"But no one has eulogized you in this city like the Archbishop of Heliopolis. For
thanks him, we are told that Your Majesty has granted our venerable brother the
Archbishop of Berth, a land and material for building up a house and a Church, and your
generosity added to this act of kindness and other observed graces, granted to our
missionary who worked since a long time in your kingdom".
"The Archbishop of Heliopolis, vested with gratitude and motivated by a saint
desire to save the souls, asked us the permission to return to your kingdom ... "
(Launay, 1894, Tome I, p.216-218)
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Appendix IT
The following are the questions, the writer used in conducting the interview survey,
to obtain the Thai Church's contemporary involvement in "proclamation and dialogue".
1. What is the foreseen situation of the Church and proclamation of the Good News in
Thailand?
2. How does the Church in Thailand respond to the present situation?
3. How healthy and strong is the faith of Thai Christian in general?
4. Does their Christian faith encourage them to be involved in the socio-political
changes and development?
5. Does Vatican Council II mean anything to Christians in Thailand today?
6. Does the Christians understand the nature of the Church?
7. Does the Church aware of its duty to proclaim the Good News of God's Kingdom?
8. Does the Church in Thailand engage in inter-religious dialogue?
9. What is the Church's attitude towards inter-religious dialogue particularly towards
Buddhism?
10. What approach does inter-religious dialogue take?
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Appendix ill

The report of the consultation on integral formation (Malaysia November, 1993),
Asian intergral pastoral approach towards a new way of being Church in Asia.
The starting point is to share our numerous experiences in the Area of formation
as well as the varied experiences of the participants. Who have been involved at various
levels. Thus, one of the reasons we came together is to enable us to share our experience
and to deepen our insights.
As-ian -1-ntegral -P-astoral -A-pproach (ASIPA)
The Asian Bishops gathered in Bandung declared in the final statement of their fifth
plenary session: The Church of 1990s has to be a "Participatory Church", a Church that
"witnesses to the Risen Lord" (F ABCS,#8).
To promote this "new way of being the Church". the FABC offices of Human
Development and Laity, held a consultation meeting in Malaysia in 1993, it was at this
consultation to promote the pastoral process of a "Participatory Church" in Asia ASIP A:
Asian Integral Pastoral Approach was born.
It was created to implement the vision of the Asian Bishops and to help Asian
Christians live their life in Asia in the light of the Gospel. (Asian)
The aim was to at acheive a balance integration between the "spiritual" and the
"social" , between the individual and the community, between hierarchical leadership and
the co-responsibility of the laity. (Integral) .
It Goal was to train the laity for their pastoral mission in the Church and World.
(Pastoral)
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This pastoral mission is to be "Christ and Community centred" and the way was
through participation in workshops, which will enable then to search for themselves and
to experience the "New Way of Being Church". (Approach)
This workshop aims at training Christian men and women at grass root level of
the parish as well Small Christian Communities, Neighbourhood Communities, Parish
Pastoral Councils and other small groups in the parish.
ASIP A TEXTS to facilitate this training, the ASIP A using the " participatory
method" produced phamlets, periodicals and Books. The main features are:
1. ASIP A TEXTS emphasize "participatory approach" which will help participants as a
group to search and discover for themselves their responsibilities.
2. The texts are compiled in such a way that the facilitator can use them with a
minimum of preparation.
3. It suggests the following program in the train session
A Gospel sharing
B. Small Christian communities
C. A participatory Church
D. Leadership in a participatory Church
4. The facilitator is requested to follow the text as closely as possible and allow the
participants to contribute when indicated in the text.
5. The facilitator is encouraged not to be contented with one answer to a question but
he/she prod the participants to search for other possible answers.
6. At the end, the facilitator is to gather all the findings of the participants and summarize
them, which in turn the participants share with the other Christians of the parish.
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N.B Anyone interested in, can contact:

ASIP A Desk, FABC
34, Lane 32, Kuangfu, S. Road
Taipei, Taiwan (I 052)
Tel/Fax (886) -2-5772007.
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