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ABSTRACT
This thesis aims to study and analyze the Buddhist ethical principles of
Commerce (Vanijja) mentioned by the Buddha within the scope of Theravada
Buddhism and to compare and contrast them with the given aspects of commerce in
the Western philosophy of the same genre. The study is intended to search for
potentialities of an individual who aspires to live the full Buddhist life by applying
Buddhist Economics and Commerce in daily economic activities.
Within the context of the contemporary economy, the majority of mankind is
entrapped in the materialistic world where the quantitative development of economic
growth i.e. 'more, bigger and faster' acts as a real value of a good life without any
thought to the emotional need and spiritual quest of the people. In an effort to adapt to
the modern life-style, many become misfits not only economically but also socially
and ethically, causing great suffering, difficulty and deprivation in all walks of life.
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It is interesting to note that the sufferings of mankind in commercial world are
similar but the Western and Buddhist followers identify the roots of these problems
and react to them in a different way because of their disparity in background and
cultural values. With the rapid economic progress made in the field of modem
science, some western economists assume 'reason' alone as the guiding force of all
economic activities and matters pertaining to them. Under its rational approach, they
treat 'ethics' in a narrow sense of the happiness concept which is believed to be
simply measured by the sum of the quantitative values such as monetary gain or
material well-being alone. Such evaluation is so difficult whereas the values of a
human person is also evaluated in the given way. Thus, modem scientific quest and
its rational motives based on greed and profit making focus on just this one side of the
reality. Under such a specialized approach, some modern economists also confine
themselves in an isolated economic sphere by narrowly singling out one-sidedness as
the totality of nature and, as a result, they fail to consider its far-reaching
consequences beyond the given point. Thus, a specialized approach of modern
economics does not have the capacity to respond to the emotional and multidimensional problems in the commercial world, where it is contending with
decreasing social cohesion, increasing violence and weakened abilities to achieve
ethical standards.
Such an approach can have the inevitable effect of threatening traditional
values and natural purity of Thai lives. In order to achieve a just sustainable
development, there is an exigency for a need-based economy .rather than a greedbased economy, holistic approach rather than specialized approach, human spiritual
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pursuit rather than materialistic mad rush in commercial activities. Buddhist ethical
principles as related to commerce (vanijja) and economics were born in the context of
advancement of the physical, emotional, social, spiritual and ethical framework of
human life. It also awakens each human being to understand the three interdependent
and interconnected spheres of his existence; the individual, the society and the
environment under the natural laws and consequently, to direct all commercial
activities and matters concerned in harmony, with "the way things are".
The researcher would like to show how Buddhist Commerce (Vanijja) and its
ethics exist for the true advancement of mankind and pertaining to what we are
thinking now, researching now and propagating now, as a priceless form of commerce
and is well worth making an effort to be rediscovered because it concentrates on
defining the fundamental needs of humanity; namely -- the liberation from sufferings
and problems of the modern world, the achievement of material and spiritual wellbeing, while at the same time recognizing and respecting different approaches which
come from other faith, traditions and cultural values.
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CHAPTER I
INTRODUCTION

1.1

Background and Significance of the Study
Buddhism has always been associated primarily with certain ascetic and

unworldly principles; only secondly as a religion, in the generally accepted sense of
the word. There are certain ways devotees have to follow to gain salvation and none
can help them attain that. That 'none' includes the Buddha who has shown people the
ways he followed to attain the deliverance. They may follow him if they like or they
might approach some other sage from the Buddhist or other denominations to lead the
way and show them some paths that lead to 'Nirvana' which in itself is not a place of
eternal bliss. It is where there is liberation (vimokkha) and human's soul has been
obliterated forever and will never again be reborn into this vale of tears. It is therefore
the attainment of freedom from birth, decay, old age and death. That is the ultimate
goal of Buddhists, which must be understood, thus:
Buddhism is a teaching of moderation. As in other things, the
Buddhist teachings steer a middle course, in this case between
the two extremes of blindly ignoring practical daily affairs and
laying down a code of rigid and inflexible rules. The Buddhist
teachings offer guidelines for behavior based on timeless truth the positive weal created by compassionate, wise relationships
- and aimed at the ultimate goal of spiritual freedom: living in
the world and yet above it. (Payutto, 1996, p. VII).
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The Dictionary of Philosophy and Religion: Eastern and Western Thought
defines religion as an institution with a recognized body of communicants who gather
together for a worship and accept a set of doctrines offering 'some means of relating
the individual to what is taken to be the ultimate nature of reality.' According to this
definition: "Buddhism is religion in the sense that it offers the Middle Path which
relates the individual to the Ultimate Reality (Paramattha-sacca), i.e. Nirvana."
(Medhidhammapom, 1994, p.2)
Thus, the Buddha, as a "Teacher", had meditated by himself, he offers the
most direct inroad to spiritual experience and to the crest of merit. Only his followers
and his teachings (Dhamma) remain for one to refer to. There is a metaphor usually
given by learned Buddhists. It goes somewhat like this: If a man wants the fruit on a
tree, let him climb the tree. If a man wants to cross the river, let him find a ferry. Man
will not achieve his goal by worshipping and asking for his wishes to be granted. As
the goal does not lie beyond the reach of man and he has within himself the
potentiality of attaining it. His Majesty King Bhumibol Adulyadej in "The story of
Mahajanaka" stated the foJiowing:

The words Tani ijjhanti va na va mean: the Great Being
expresses his opinion that, when anyone practices perseverance
physically or morally, with the aim that we want to go there we
want to learn this or that, these actions are sure to be crowned
with success, it follows that the practice of pure perseverance is
an absolute necessity. (Adulyadej,1996, pp.90-91)
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It has been envisaged in general by people not in touch with the inner thoughts
of Buddhist Philosophy including some scholars who had studied Western
philosophy, theolof:>>y and ideology that Buddhism is ascetic, removed from empirical
world, involved only with inner thoughts, meditation and other such unworldly
disciplines. Eminent scholars in the Buddhist Philosophy has denied this.
Phramaha Chanya Khongchinda (1993) in his frequently quoted treatise, "The
Buddha's Socio-Political Ideas", stressed this point: "While individual salvation is
much emphasized, socio-political well-being is not neglected".( p.1) He has stressed
that Buddhism has not neglected worldly matters. Buddhism preaches the middle way
of development; it offers teachings which enable man to develop both material wellbeing and spiritual growth concurrently.
In the same book, this famous scholar discussed the sacredness of private
property, but condemning exploitation, according to the Buddha's teachings: "Capital
is not, as some economists believe, the result of individual saving, but it is surplus
seized from producers many of whom are reduced to a condition of slavery, lacking
from comfort and food ... .It is an indirect kind of theft" (Ibid., pp.15-16) He has
pointed out that private property is to be recognized as rightful and could be
accumulated but only in the appropriate way. Later, we will see famous Buddhist
scholars extolling the right livelihood (Samma-ajiva) which is the ethical obligation
and responsibility of a virtuous layperson.
Famous Buddhist scholars like the Venerable Dr. W. Rahula had refuted the
tendency of treating Buddhism as a hermit's retreat and unworldly at all times. In his
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famous text book on Buddhist philosophy, "What the Buddha Taught", Rahula (1990)
postulated thus:
There are some who believe that Buddhism is so lofty and
sublime a system that it cannot be practiced by ordinary men
and women in this workaday world of ours, and that one has to
retire from it to a monastery, or to some quiet place, if one
desires to be a true Buddhist. This is a sad misconception, due
evidently to a lack of understanding of the teaching of the
Buddha. People run to such hasty and wrong conclusions as a
result of their hearing, or reading casually, something about
Buddhism written by someone, who, as he has not understood
the subject in all aspects, gives only a partial and lopsided view
of it. The Buddha's teaching is meant not only for monks in
monasteries, but also for ordinary men and women living at
home with their families. The Noble Eightfold Path, which is
the Buddhist way of life, is meant for all, without distinction of
any kind. (p.76)
This famous expert on Buddhist studies has further gone on to argue that the
scriptures need not be followed only by running away from the world and lead a
hermit's life, thus:
The common belief that to follow the Buddha's teaching one
has to retire from life is a misconception. It is really an
unconscious defense against practicing it. There are numerous
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references in Buddhist literature to men and women living
ordinary, normal family lives who successfully practiced what
the Buddha taught, and realized Nirvana. Vachagotta the
Wanderer once asked the Buddha straightforwardly whether
there were laymen and women leading the family life, who
followed his teaching successfully, and attained to high
spiritual states. The Buddha categorically stated that there were
not one or two, not a hundred or two hundred or five hundred,
but many more laymen and women leading the family life who
followed his teaching successfully and attained to high spiritual
states. ( Ibid. p. 77)
Most often, ordinary people, not conversant with the doctrine of Buddha's
worldly insights, think that Buddha's teachings include only the rules and regulations
for the guidance of the Sangha (the Buddhist monks) and the way to meditate

(vipassana) for the escape from the world of misery. Truly, Buddha has prescribed the
"Vinaya Pitaka" for the Sangha, his disciplinary and procedural as well as the
"Sutanta Pitaka", the observance and practice in his teachings. It means that ordinary
people can practice the Buddhist way of life and Buddhism is for all regardless of
religion, colour, caste or creed. Significantly, there are many laypersons who have
attained the highest spiritual state of man by doing this.
Moreover, Buddha's teachings cover a host of disciplines, including
'economics'. This point is well presented by Dr. Sunthom Plamintr in his treatise

"Getting to Know Buddhism", thus:
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It is often thought that to live the life of Dhamma is one thing
and to be materially successful is quite another. According to
this view, to progress materially one must relentlessly pursue
the worldly course without any consideration whatsoever of
the Dhamma and to lead a life of Dhamma, one must be ready
to renounce the world and retire to a forest or cave. The image
of the Dhamma practitioner never quite seems to fit into a
worldly context and he is often viewed as something of an
anachronism. This kind of misunderstanding exists not only
among the unlettered -- even the educated are led to such
conclusions, it is an unfortunate misconception based on the
lack of knowledge of the Dhamma. ( Plamintr, 1994, p.35)
This type of misconception based on rudimentary knowledge of Buddhism is
deplored by one of the eminent authors of Buddhist philosophy from Thailand, Mr.
Sulak Sivaraksa, who in his book, Seeds ofPeace stated unequivocally thus:
The new "spiritual" advisors are from Harvard Business
School, Fletcher Law School and Diplomacy and London
School of Economics. Although many --of them are wellmeaning natives of Buddhist lands, most no longer understand
the message of Buddha. One Burmese expert even claimed that
his country's economic stagnation was caused by Buddhism,
and one Thai psychiatrist said that mental illness in Bangkok
was due to the Buddhist practice of mindfulness. Had these so
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called experts not been educated abroad, no one would have
taken them seriously. (Sivaraksa, 1992, p.4)
The lack of a clear understanding of the Buddha's teaching is obvious in the
two notable instances mentioned above. It is time to recognize the value of the
Dhamma and employ the Buddha's teaching for the worldly and spiritual benefit of
mankind. It is to be noted that all religions have their own system of ethics which are
to be followed and practiced. All religions similarly recognize the role of ethics in
guiding their followers to the straight and narrow path of enlightenment. They
definitely do not bar nor prevent anyone in pursuing a lawful profession and earning
an honest living.

Buddhism also gave guidance to every sphere of man's life

according to the particular situation. As mentioned above, it is this very end that this
thesis aims at.
It is the aim of this thesis to show that the so-called asceticism, strict

unworldly doctrines to guide the Sangha do not wholly cover the field of Buddhist·
philosophy, nor does it do justice to the vast understanding and worldly wisdom that
is radiated from the Buddhist teachings. It is also the goal of the researcher to reveal
the existing shortcomings of the present day "consumer oriented

philosophy" of

commerce. It will be the highest satisfaction to reveal that, in fact, Buddhism is a
pragmatically spiritual guide as emphasized by the Theravada Buddhist ethical
principles of Commerce (Vanijja).
The various economies of Asia are gaining forces of growth and change. But
the actual growth is not benefiting all people equally: the gap between the rich and the
poor is widened. The growth has its own "negative consequences". The impact of
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modernization and technology and the production of goods in abundance are creating
a spirit of materialism, consumerism and hedonism that erode the traditional human
and spiritual values. Nature's limited resources are plundered without concern for the
future. The deteriorating environment is affecting the quality of all forms of life.
Human labour is unjustly exploited, especially that of women and children. The
people's desire for participation in public life is frustrated in many ways. Human,
economic and social rights and freedoms are undermined and even denied.
Economics becomes a science but this does not mean that it knows all the answers
favorable to economic progress and human development, however it often poses
threats to peace.
In this connection, it would not be amiss to mention the fact that Thailand's
present economic crisis occurred because of consumerism and materialism prevalent
in our society; and this malaise could have been avoided and crushed from its initial
stages by the understanding and practice of Buddhist economics which not only
provides the right means of livelihood (Samma-ajiva), but also provides the
development of well-being within the individuals, the society and the environment on
a wider perspective of end-result.
Thailand was mentioned as an HPAE (Highly Performing Asian Economy)
together with other Asian Economic Tigers in the region by World Bank Policy
Research Report "The East Asian Miracle"·states: " ... the eight economies do share
some economic characteristics that set them apart from other developing countries."
(Rachman, 1987, p.2)
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Since 1960, the HP AEs have grown more than twice as fast as the rest of East
Asia, roughly three times as fast as Latin America and South Asia, and twenty five
times faster than Sub-Saharan Africa. It is a fact that they out-performed the industrial
economies of the oil-rich Middle East and North Africa Regions. Between I 960 and
1985, the real income per capita increased more than four times in Japan and the Four
Asian Tigers (Singapore, Taiwan, South Korea and Hong Kong), and more than
double in the South East Asia. It was said of the Newly Industrialized Countries
(NICs) which includes Thailand, that "If growth were randomly distributed, there is
roughly one chance in ten thousand that success would have been so regionally
distributed." (Ibid., p.2)
To have fallen from an apex of such heights to a status of a bankrupt nation
(only economically, though only temporarily) is really unbelievable. Yet here we are
and it is a hard fact of life. We have so fallen in disgrace to such a position of
economic disaster that the International Monetary Fund (IMF) had to come to rescue
us with very strict measures. If we had only adhered to the teachings of Buddha
according to the scriptures, Thailand could have been saved.
Thailand in the past year has been faced with adversity caused by both internal
(Consumerism cult) and external (exploitative and destructive nature of Capitalism)
factors that have had tremendous repercussions on economic and fiscal conditions as
well as on the livelihood of the Thai People. The researcher would like to postulate
categorically that Buddhist Economics could have lessened the impact of this
economic disaster, even if it could not be avoided totally. This is why this thesis is
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trying to best interpolate the teachings of the Great Teacher through the writings and
interpretations of great Thais and other learned scholars of Buddhism.
It would have a great impact on world economy, and especially on the South
East Asian economies, which had been hit hard by the recent currency disasters;
accompanied by the enormous debilitating, degrading and dehumanizing disorders.
The last resort, to beg for succor from the International Monetary Fund (IMF), was a
traumatic experience for such a proud nation. The researcher would like to quote a
passage from the Venerable Prayudh Payutto's, Good, Evil and Beyond, in which the
learned writer exposed one of the reasons of the present era defects thus:
For instance, the concept of progress so often spoken about in
the present time is one based on certain assumptions. But most
people do not enquire into the basic assumptions on which this
concept is based. Thus the concept of 'progress' goes
unchallenged. This lack of reflection is also a kind of kamma,
as it leads to the submission to the social value concerned. Here
in Thailand, we are accepting the social values introduced to us
by the West. This has a marked influence on Thai society.
Being exposed to this form of belief, the T.hai people think that
the material progress from the West is a good thing. Adopting
this way of thinking, their whole way of life is affected, leading
to a rejection of religion and a decline in morals.(Payutto,

1995, p. 68)
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He went on to explain away one of the misconceptions attached to the image
of Buddhism:
All in all, contrary to the widespread image of Buddhism as a
passive religion encouraging inaction, responsible social action
is rather encouraged in the Buddha's teachings. There are
numerous teachings given in factors encouraging social
concord,. such as the four sangaha vatthu, the Foundations for
Social Unity; dana, generosity; piyavaca, kindly speech;
atthacariya, helpful action; and samanattata, impartiality or

equal participation. However, in Buddhism, all action should
ideally arise from skillful mental qualities. A seemingly wellintentioned action can be ruined by the influence of unskillful
mental states, such as anger or fear, or it can be tainted through
ulterior motives. (Ibid., p.69)
At this juncture, the aptness of Buddhist Economics and its ethical principles
of commerce (vanijja) to salvage the present crisis in Thai Economics is viewed by
the two famous translators of the Venerable Prayudh Payutto's books, namely Bruce
Evans and Jourdan Arenson. Although they are Westerners, they have very clearly
discerned the weaknesses of the Western Economics discipline, and are in favor of
the teachings of Buddha in the context, and they have set forth their views on the
subject most firmly in the Introduction of the very book they translated; namely,
"Buddhist Hconomics" thus:

Introduction
12

If we are to honestly discuss economics, we must admit that
emotional factors -- fear and desire and the irrationality they
generate -- have a very powerful influence on the market place.
Economic

decisions

decisions

about

production,

consumption and distribution -- are made by people in their
struggle to survive and prosper. For the most part, these
decisions are motivated by an emotional surge for selfpreservation. There is nothing inherently bad about fear and
irrationality; they are natural conditions that come with being
human. Unfortunately, however, fear and desire drive us to our
worst economic excesses. The forces of greed, exploitation and
over-consumption seem to have overwhelmed our economies in
present decades. Our materialistic societies offer us little
choice but to exploit and compete for survival in today's dogeat-dog world. But at the same time it is obvious that these
forces

are

damaging our societies

and

ravaging

our

environment. (Payutto, 1994, pp.XI-XII)
The two eminent translators clearly showed the reason why man has fallen
into this economic condition. The economic slump has imposed suffering on people
from all walks of life. Many of the poor questioned "what was the cause of the
hardest time of their lives?". Buddhism has a lot to answer about 'greed', considered
to be 'the greatest of all evils'. Mahatama Gandhi said, "there is enough in the world
for everyone's need, but not for everyone's greed". And the power of greed has sunk
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the entire nation up till now. This vicious power upsets the balance of man's life,
increases violence, decreases social cohesion and weakens man's ability to achieve
moral consensus of the society. They also found the wisdom of Buddhist Economics
as follows:
In the face of such problems, the science of economics adopts a
rational approach. The job of economists is to devise wellreasoned models to help society rise above fear, greed and
hatred. Rarely, however, do economists examine the basic
question of fear and the emotional needs for security that drive
human beings. As a result, their theoretical models remain
rational solutions to largely irrational problems, and their
economic ideals can only truly exist in books. (Ibid., p.xii)
As a way out of the deadlock that is created by greed, hatred and fear et al, the
translators gave an opinion of their own:
Perhaps a little idealism is not so harmful; but there is a danger
to the purely rational approach. At its worst, it is used to
rationalize our basest, most fear-ridden responses to the
question of survival. We see this tendency in the corporate
strategists, policy advisors and defense analysts who logically
and convincingly argue that arms production is in our best
interests. When rationalism turns a blind eye to the irrational,
unseen irrational impulses are all the more likely to cloud our
rationality. (Ibid., pp.xii - xiii)
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The paean of the book they have translated follows automatically from their
analysis thus:
The book you are reading takes a different approach -- a
spiritual approach. As such, it does not delve into the technical
intricacies of economics. Instead it examines the fundamental
fears, desires and emotions that motivate our economic
activities. Of all the spiritual traditions, Buddhism is best suited
to this task. As we shall see, the Buddhist teachings offer
profound insights into the psychology of desire and the
motivating desires of economic activity. These insights can
lead to a liberating self-awareness that slowly dissolves the
confusion between what is truly harmful and what is truly
beneficial in production and consumption. This awareness is, in
tum, the foundation of a mature ethics. Truly rational decisions
must be based on insights into the forces that make us
irrational. When we understand the nature of desire, we see that
it cannot be satisfied by all the richness in the world. When we
understand the universality of fear, -we find a natural
compassion for all beings. (Ibid., p.XIII)
Buddhism, as a true religion, is defined in terms of compassion, non violence, self - giving,, universal love and the rejection of unethical material
acquisition. By considering these traditional values of Buddhism, the exigency to
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practice them is strongly supported in the economic world. And it is elucidated
further:
Thus the spiritual approach to economics leads not to models
and theories, but to the vital forces that can truly benefit our
world -- wisdom, compassion and restraint. In other words, the
spiritual approach must be lived. That is not to say that one
must embrace Buddhism and renounce the science of
economics, because, in the larger scheme of things, the two are
mutually supportive. In fact, one needn't be a Buddhist or an
economist to practice Buddhist economics. One needs only
acknowledge the common thread that runs through life and
seek to live in balance withthe ways things really are. (Ibid., p.
XIII)

1.2

Purposes
A good part of the research endeavors to eradicate the mistaken notions of the

Buddhist Theravada ethical principles and to present the true preaching of the
Buddha, according to various authorities on the subject. Another purpose of the
research is to find a solution to the present economic crisis in Thailand and to
analytically present the causes of the malaise. It would also be an attempt on the part
of the researcher to propose a partial or comprehensive solution, if and whenever
possible. It would be a great service to the country in particular and to the world in
general if the Buddhist Economics concepts and principles could be interpreted and
shown as a logical substitute to the present universally agreed upon principles of
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greed, avarice, hate and other vicious traits of the consumer-oriented society. To this
end, the researcher will be endeavoring her best.
The present topical discipline of Environmental Studies is being offered in
most institutes of learning. It would be of great service if the practice of Buddhist
Economics and its commercial ethics could be shown as providing not only the right
means of livelihood (Samma-ajiva), but also the development of well-being within
the individuals, the society and the environment on a wider perspective end-result.
The Buddha's teachings in this particular aspect could be shown as not only
friendly to environmental science but also helping to restrict wastage of finite
resources as Buddhist Economics carefully evaluates the consumer's wants and
prevents greed and avarice, whenever possible. It could be clearly seen that Buddhist
Economics and its ethical principles of commerce (vanijja) does not stop at the
consumer stage of goods and services, it also questions the aftermath of that
consumption.

1.3

Objectives
I. A significant aim of this research is to elucidate and to banish entirely the

false notions and myths of Buddhism as asceticism personified. Buddhist ethical
practices of commerce (vanijja) focus on honest profit-making and on true well-being
realization, likewise. By going through the teachings and precepts of the Buddha, this
research emphasizes on the present day aspect of Buddhist commercial values; where
dichotomy exists between two kinds of commercial activity, videlicet; "what can
materially be done" and "what can ethically be done" which lead to very different
ethical consequences.
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2. This research hopes to define 'productivity', as seen from the viewpoint of
eminent Buddhist scholars, which differs greatly from the 'materialism' point of view
of the modern economists. This research intends to confirm that wealth is not averse
to Buddhist teaching and practice; it is accepted even in times of the Buddha where
the immensely rich serve as main devotees and donors of all material things necessary
for the propagation of the Faith by honestly following "the Middle Way" concept.
3. This thesis hopes to bring forth a clear understanding to all who have
doubts about the teachings of Buddha, especially in the field of Commerce ( Van~jia).
Buddhist merchants who accumulate wealth gradually by participating in the world of
commerce, neglect the ethical principles of merchandising ( van!Jja 5) as the
individual who is unable to reconcile commercial activities with the ethical
consequences.
4. This thesis finally hopes to explore Economics and Commerce on a wider
perspective of end-result and to bring about a lucid understanding of Buddhist
commerce by proving that it is not detrimental to the present day economic life but in
fact supplements it in the most crucial areas of three interrelated human existence:
individual, society and natural environment, as an approach shown in Buddhist
doctrines.

1.4

Status of the Questions
Buddhism has always been dichotomized into two aspects; the religious and

the worldly. That is to say.. to be spiritually successful is one thing and to be
materially successful is quite another. Following this view, one who is in the material
world should do everything to promote one's own well-being regardless of whatever
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happens consequent1y to other lives and natural environment, moreover, one who
leads a life of Dhamma has to retire to a monastery and to totally renounce the
worldly affairs. Such misinterpretation derives from a lack of true knowledge of
/Jhamma. According to the spiritual values, Buddhist teaching (Dhamma) is not only

a religion (/Juddhasasana), but also a way of living for all kinds of people. It is not
only beneficial for those who renounce the worldly affairs, but it is also good and
provides common prosperity for all kinds of people who are dealing with daily
activity, in every form including in the economic one. The 'middle way' economics
which encourages physical, mental and spiritual well-being of all lives is
acknowledged by the Buddha.
The Buddha regards economic well-being and spiritual advancement as two
indispensable goals for a happy, successful and ethical life of a true Buddhist. The
essence of Buddhist Economics is to ensure that commercial and economic activities
enhance the quality of all lives: man, society and natural environment. Regarding to
its essence whether Thai Buddhist merchants who faithfully observe the Thai
Buddhist ethical principles of commerce (vanijja) nowadays can attain material wellbeing and spiritual development, or not?
1.5

Methodology and Steps

In order to clear up some crucial points which are in doubt and to find
additional knowledge on the subject of commerce, the critically descriptive method
based on primary and secondary data is applied in the research. The literature relevant
to the Buddhist ethical principles of Commerce ( Vanijja) concerns with the spiritual
messages in the Pali Canon (Tipitaka) and the writings of famous scholars in the
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Buddhist perspectives m the aspect of Commerce and Economics. The content
analysis consists of (1) The usual preliminary information necessary towards the
writing; (2) the concept and historical background of Commerce both in the modem
and the Buddhist sense; (3) the analysis and relevant critiques of the Western and the
Buddhist conception of Commerce; (4) the application of the Buddhist ethical
principles of Commerce (Vanijja) to explain the root of economic problems and to
solve such problems which arose from the given commercial concept and activity and
(5) the envisaged outcome and the plan for the future for a cohesive world of a True
Commerce. The above are the step by step plans for the enfoldment of the ethical
principles of Buddhist Commerce (Vanijja) to contribute to the development of
commercial activity in man's daily life.
1.6

Definitions of the Terms Used
The researcher hopes to bring forth a profound meaning of terms used in the

study of the Thai Buddhist ethical principles of Commerce (Vanijja). The meaning of
following terms were elucidated by estimable scholars, thus:
Buddhist Economics: One of a number of interdependent disciplines working
in concert toward the common goal of social, individual and environmental wellbeing. (Payutto, 1994, p.17)
Chanda: The desire for well-being; it is based on wisdom directed toward

benefit, it leads to

effort and action and is thus part of the process of solving

problems. (Payutto, 1994, p.34)
Economics: A branch of knowledge dealing with the production, distribution,
and consumption of goods and services. Economics studies how economic agents -
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households, businesses, and governments - use their scarce resources to specialize in
production and to exchange and consume goods and services according to prevailing
economic system. (Gregory, 1996, p.3)
lssaranimmanahetuvada: Theistic determinism; the belief that all happiness

and suffering are caused by the creation of a supreme being. (Payutto, 1993, p83)
Kammaniyama: The natural law pertaining to human behavior, that is the

process of the generation of action and its results. In essence, this is summarized in
the words, "good deeds bring good results, bad deeds bring bad results". (Payutto,
1993, p.2)
Pubbekatavada: Past - action determinism; the belief that all happiness and

suffering arise from previous kamma. (Payutto, 1993, p.83)
Samma ajiva: Right Livelihood; the refraining from the commission of and the

expulsion of the wrongful acts, whether of the body or of speech, as a means of
earning a living. (Jayasuriya, 1976, p.158)
Tanha: The desire for pleasure objects. It is directed toward feeling; it leads to

seeking of objects which pander to self interests and it is supported and nourished by
ignorance. (Payutto, 1994, p.34)
Vanijja 5:

Certain trades and pursuits which

t~e

householder should not

follow since these are not in accord with the Precepts (Sita). Trades should not be
plied by a lay disciple; which are:
I. Trade in weapons (Sattha-vanijja)
2. Trade in human beings (Satta-vanijja)
3. Trade in Flesh (Mamsa-vanijja)
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4. Trade in Spirits (Ma1Ja-vanijja)
5. Trade in poison (Visa-vanijja) (A.III. 207)

1. 7

Expectations
This thesis hopes to clarify the following points:
1. This thesis hopes to bring forth a clear understanding by all who have

doubts about the teachings of the Buddha, especially in the field of commerce

(vanijja). Buddhist merchants who accumulate wealth gradually by participating in
the world of commerce, neglect the ethical principles of merchandising (vanijja 5)
as the individual who is unable to reconcile commercial activities with their ethical
consequences.
2. Apart from the reconciliation between asceticism and pragmatism, which is
so much debated in the commercial world, the researcher also intends to bring about a
lucid understanding of Buddhist commerce by proving that it is not detrimental to the
present day economic life but in fact supplements it in the most crucial areas of
personal life, society and environment.
3. By the end of this presentation, the researcher expects that the present day
economic crisis in Thailand be observed in its proper perspective and the emerging of
the belief that Buddhist Economics could have played a-crucial part in averting that
crisis. The researcher believes earnestly that if the concepts of Buddhist Economics
be wholly understood and carried out (if not completely, but even if done partially)
the Thai fiscal crisis, together with the South East Asian debacle, could be
ameliorated to a great extent.
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4. Even if the researcher had not achieved any of the expectations enumerated
above, she would feel amply rewarded if anyone of the readers of this paper paused
to think of the possibilities of Buddhist Economics in this modern world of intense
competition and downturn crisis.
5. The researcher believes wholeheartedly that it would be a great MERIT
received when she learns of the fact that any of the readers perceived this paper as
empirically possible and tested the concepts stated.

CHAPTER II
THE BACKGROUND AND MEANING OF THE ACCEPTED PRINCIPLES
OF COMMERCE

2.1

The Accepted Principles of Commerce according to Western Thought

2.1./

The Meaning and Significance of Commerce

The Oxford Advanced Learner's Dictionary gives the meanmg as: trade
(especially between countries); the exchange and distribution of goods. Collins
COBUILD English Language Dictionary states: (I) The activities and procedures
involved in buying and selling things; (2) Relations between people or groups of
people, especially when this involves the exchange of ideas, opinions, etc.; an oldfashioned literary word, whereas The Random House Dictionary states: (I) An
interchange of goods or commodities, especially on a large scale; trade; business; (2)
Social relations, esp. the exchange of views, attitudes; (3) Sexual intercourse; (4)
Intellectual or spiritual interchange; communion.
This dictionary traces the origin of the word through their Middle French and
Latin origins: commerce(ium)

=

commerce(arl) (to) trade together. It is obvious

from the above that commerce is a trading of goods, ideas or commodities between
the buyer and seller. It has developed further over time and we can see that it has
formed the basis of some undesirable side-effects. It can be said with some truth that
commerce was the cause of certain Wars; this could include the wars of Colonial
expansion in the Middle, Far East, Africa and South America; as well as the Two
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Great World Wars which were generally believed to be occasioned by the grabbing of
markets by the Super Powers of the day.
Commerce has always been the means of expansion of knowledge into new
horizons, new worlds and new markets for the maritime powers since the time of the
Phoenicians and the Arabs of ancient times, until the Middle Ages and the Industrial
Revolution when captive markets became necessary to sell their products, and this has
meant the rise of the East India Companies of the British and the Dutch and the
subsequent imperialism on the Asian Continent as a natural consequence. The
concept of commerce through the Western eyes could be established through some
I

distinguished writers in the discipline. M. Clark ( 1965) traced the word from the
original growth before it was dichotomized into trade and aids to trade. He postulated
thus:
... We mentioned railways, ships, insurance, banks, and dealers
of various kinds. These are the classes of workers who see that
the manufacturer gets his raw materials; who sees that the
goods made by the manufacturers reach such people as Brown
(the consumer). We may say, therefore, that all these workers
are allied in an effort to provide the things_that people require.
They do more than this, however, for it is necessary not only to
provide what is required but also to see that those things are
provided in the proper place and at the right time. People who
do this type of work are said to be engaged in Commerce; we
term them the commercial class. It is to them that we look for
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the satisfaction of all our wants at the times and the places and
in the quantities which are convenient, not to them, but to us.
(Ibid., p. 8)
We can see from this that the manufacturer and the consumer both seeks
satisfaction and are gratified through a "commercial class" which exists for that very
purpose, according to Clark. He goes on to elucidate thus:
We may thus conclude that the work of the Commercial class is
to link up not only the extractive class with the manufacturing
class, but also the manufacturing class with the buyer of their
products, whether those buyers be wholesalers, retailers, or the
general public. By acting as a connecting link in this way, it
will be clear that commercial workers receive the extractive
and the manufacturing classes of much work, time, and worry,
and thus enable them to give the whole of their attention to
either the producing of the raw materials or the manufacturing
of the finished article, as the case may be. (Ibid., p.9)
Obviously, the extractive workers, the manufacturers and the buyers could not
all be involved with the minutiae in detail of each parts operation. It would take up
too much time and effort and the division of labour, in which we saw specialization in
each compartment of activity come into play to give each type of the commercial
segment. Advantages should readily comes into force almost automatically. But Clark
is not satisfied with this classification and division of labour; he goes on to explain
the remaining part of his story:
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In addition to the three types of occupation named above, there
is a large and somewhat mixed class to which the name "Direct
Services" is usually given. In this class must be placed all those
whose main duty is to render services to those in the other three
groups or to others in their own group. (Ibid., p.9)
In this connection, Clark mentioned the post-office worker who delivered
letters to the consumer. If the consumer is a banker, the postman is doing a 'direct
service' to the consumer, but if the consumer is a hairdresser, Clark points out that the
postman may have been the receiver of the haircut, and the direct service is
performed also but by the other person. Clark reminds the reader of the example of
direct service rendered by one member of the group to another member. Clarks
enumerates numerous classes of direct service group, namely; policemen and judges;
doctors and dentists; soldiers and sailors; singers, actors and actresses; and ends up
with solicitors and domestic servants -- all who render "direct services" to others or
each other, whatever the needs and whenever the services are required. He says that
the aim of all those engaged in commerce is to distribute the whole of the raw and the
manufactured .foodstuffs and the products of the world so as to satisfy all our wants.
He interprets his views and defines commerce thus:
To get all the things to the places in which they are required is
the task of the commercial workers. Hence Commerce includes
not only the buying and the selling of the goods, whether at
home or abroad, but also all other work which makes that
buying and selling possible or easier and which enables what
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has been bought or sold to be moved to the required places.
The mere buying and selling we may term "Trade'', and when
we speak of "Trade", therefore, we must realize that it is
merely a branch of "Commerce" (Ibid., pp. 12-13)
The last' classification in Commerce that Clark made was to divide it into two
parts, namely 1. Trade and 2. Aids to Trade, and under Aids to Trade, he lists
Insurance, Banking and Transport, which he justified saying: " Without any one of
these -- Trade, Banking, Insurance and Transport -- Commerce would be either
impossible altogether or ever so much more difficult; many of the wants of mankind
would have to go unsatisfied." (Ibid., p.13)

2.1.2

Tlie Historical Background of Commerce

From this definition, together with the meaning and significance of
Commerce, the researcher would like to trace the advent of this very phenomenon of
Commerce in the West.
Robert S. Lopez, in his book, "The Commercial Revolution of the Middle Ages
(950 --1350)", throws some light on the arrival of commerce and trade into the

Middle Ages when money as well as commerce and trade were treated unworthy of
the upper classes. Up to that time, commerce were conducted by 'tradesmen' who
were not even treated like ordinary people in those days; and it may be noticed that up
to the present day, in England, they still use the back door or kitchen door as the
'tradesman's entrance'; a clear indication that they were not welcome from the front
door like decent people or non-trades people. (Lopez, 1971) stated his researched
findings:
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Even as demographic growth was a prime motor of agricultural
progress, so agricultural progress was an essential prerequisite
of the Commercial Revolution. So long as the peasants were
barely able to insure their subsistence and that of their lords, all
other activities had to be minimal. When food surpluses
increased, it became possible to release more people for
governmental, religious, and other pursuits. Towns re-emerged
from their protracted depression. Merchants and craftsmen
were able to do more than providing a fistful of luxuries for the
rich and a very few indispensable goods for the entire agrarian
community. From this point of view, it is proper to say that the
revolution took off from the manor. (p.56)
Lopez then traced the growth of commerce, which refused to get off the
ground due to various restrictive measures used by all and sundry petty rulers of the
Western Europe until it took root in a place situated in the Southern area of Europe in
small little towns. He stated his research: " ... the European commercial revolution was
a unique phenomenon, the unexpected result in a chain-reaction that began
accidentally in a few peripheral towns of Italy." (Lopez, 19-71, p.57) The reason why
it formed a catalyst only in the little towns of Italy was stated by him:
All told, it would appear that rural northern France, southern
England, and some parts of Western Germany both grew and
consumed the largest amount of food. They neither exported
great quantities nor played a leading part in the Commercial
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Revolution; golden mediocrity was their achievement. Whether
they gained in happiness what they missed in growth is not an
economic but a psychological question. (Ibid., p.58)
Lopez was quick to point out that the nobles of the time were loath to enter
into 'commerce' and were ill at ease with it. He says that a man of high dignity might
perhaps do some buying and selling through a trusted middleman, but would hesitate
to expose his name on the market place. In the theoretical structure of feudal society,
he says, there scarcely was room for a middle class between the exalted religious and
lay lords and the lowly but irreplaceable laborers. He went on to emphasize the point:
Paupers were more acceptable than merchants; they would
inherit the Kingdom of Heaven and help the almsgiving rich to
earn entrance. Merchants were gold hungry, said Rathier, the
Belgian bishop of Verona; they were less useful than farmers
who fed the entire population, said Aelfric, the English abbot
of Eynsham; they did not know what honor means, said Ramon
Muntaner, the Catalan soldier-adventurer. 'Largess', that is
squandering wealth on gifts and conspicuous consumption, was
one of the most honored virtues in Scandinavian sagas and
Romance chivalry poems. (Ibid., p.60)
He said that this bias existed in the tenth century as in the age of Augustus, in
Germany as in China; it has not been entirely dispelled today. What Lopez is trying to
prove is that until the Middle Ages, Europeans were averse to commerce, as they see
it then. It took them some time to get used to 'making money' -- a term very aptly used
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nowadays. Suffice it to say at this juncture, that the Northern Europeans were at that
time content to rest on the 'golden mediocrity' of not attempting to enter the 'rat race'
of the Commercial Revolution.
They would, of course, be regretting their position of not joining the
'bandwagon' of the commercial revolution earlier because eventually they did, and
they excelled the Italians in commercial expansion; and as a corollary, the
imperialistic subjugation and impoverishing of the colonies which were erstwhile
independent and rich both economically and culturally. The Europeans found the
market they sought for their produce and in the process of selling their goods to a
'captive market', they destroyed the home industry and the livelihood of the populace.
The example of India and the encroachment of the produce of the Lancashire cotton
mills fabrics are a point in question, where the forced consumption of the imported
material by the 'colonial slaves' made the spinning wheels and the home industry of
the Indians obsolete and irrelevant, thereby resulting in millions of Indians becoming
unemployed and driving most of them to the state of beggary.
It is also this type of injustice, which the imperialists forced on their occupied
population; that made the colonials subservient and helpless in economic slavery.
Lopez was meticulous in tracing the rise of commerce. He reasoned that the
commercial revolution was possible only because of the expansion of money and
banking, which is now a specialized subject for Business Administration students by
itself.
He correctly postulated that without the money (which was first gold, and then
silver; and later only after the fact arose that there was not enough of the coins to go
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around; debased silver and base metals combined), the commercial revolution would
not have been possible. Money was in the primitive banking system of a independent
three levels, as he stated:
What we could call banking developed slowly on three
independent

levels:

pawnbrokers,

deposit

bankers,

and

merchant bankers belonged to different social levels and
specialized in different types of credit, although they might
dabble in one another business as a side activity or move from
their level to another. Jewish pawnbrokers in Italy were
outclassed and outnumbered by 'Lombards' (Christian natives
of Chieri and other northwestern towns) in the unsavory but
indispensable line of lending money against a pawn to the poor,
improvident, or unsuccessful traders and to other people whose
credit was not good. A pawnshop was entitled to the same
grudging toleration as a house of prostitution; its owner was
seldom molested but knew that he was headed for eternal
damnation unless he repented and returned his 'ill-begotten
profits' to the Church, stewardess of the poor.. (Lopez, 1971, p.
77-78)
Deposit banking was a more honorable line, he says, although in the strict
definition of the Church it also would be classed as 'usury'. It was an almost
spontaneous offshoot of money changing. It was, he said, easy for the exchange
banker to lend any surplus he might gather in the exchange business, and easy for
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others to use his coffer to deposit coins they did not immediately need. And this led to
one of the most important developments that could be attributed to the birth of the
commercial revolution --granting credit by bankers. The money changer granted
credit to reliable customers at a much lower interest rate than a pawn broker, and to
pay a still lower interest to people who allowed him to use money deposited with him.
Gradually the practice prevailed for most merchants to keep an account with a banker
and carry out their local transaction by a simple transfer on the banker's book,
without any cash changing hands. In turn, Lopez says, the money changer granted
credit, usually by allowing a customer to make an overdraft; but he had to beware of
overextending his operations lest a rush on his funds exhaust his reserve and swallows
all of his goods. Thus, the start of the merchant bank was envisaged, which later
blossomed into a full-blown machine for the commercial locomotion. Lopez
compared the Commercial and Industrial Revolutions:
To define the Commercial Revolution as opposed to
subsequent phases of economic growth we must consider not so
much the differences in quantity as the mutations in kind. Even
as industrialization gave the leading role to the industrialist, so
commercialization transferred economic leadership from the
landowner to the merchant. This does not mean, however, that
merchants became the richest, most powerful, most numerous,
or (least of all) most prestigious class throughout Europe .... Yet
commerce between the tenth century and the fourteenth
became the most dynamic sector of the economy in one country
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after another, and merchants were the main promoters of
change." (Ibid., p.86)
From such Jowly origins -- the hated, looked-down upon by everyone,
including the Church -- bankers (the backbone and catalyst of the commercial
revolution) became the leaders of industry in the modern world and it was they who
brought a different concept of commerce into the West and subsequently to the rest of
the world, as will be seen later.
2.1.3

Tlie School of Commercial Thinkers

The first authority on the subject of Commerce, the writer woµld like to
present is T.A.C. Shafto a noted author from Oxford. The book that made him famous
is "Commerce: Structure and Practice", and it would be opportune to offer his
views on the subject.
Shafto starts with the successful specialization which leads to the production
of a greater volume of goods. This, he presumes, is of little use to the community if
these goods cannot be satisfactorily exchanged. This very exchange, or distribution, of
goods, has itself become more and more specialized It is a result of this process that
our modem concept of commerce has emerged. He then goes on to define commerce:
Commerce is concerned with the exchange of goods and
services at every stage of production. This definition includes
the exchange of raw materials and producer goods, as well as
the exchange of goods and services through the agency of
money. Commerce embraces all the specialized activities
which are concerned primarily with the exchange or
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distribution of goods. Since, in the modem world, the exchange
of goods and services takes place with the assistance of money,
commerce is also concerned with those services which are
connected with money in all its aspects, with financial
valuation and the financial protection of business enterprises
through the various forms of insurance." (Shafto, 1971, p.32)
Shafto says that since the mainspring of industrial activity centers upon
consumer purchases, one must consider the main channels through which these
purchases are made, both inside and outside the retail trade. One must also consider
the problems of bulk distribution, and modem techniques of packaging and
warehousing. Shafto stresses the importance of commerce's dependence on world
trade, as well as on the interplay of imports and exports. Mass production, he insists,
must go hand in hand with mass distribution. This in tum relies heavily upon
advertising. Advertising is itself influenced by market research. Although the
techniques employed by market research organizations are beyond the scope of his
book, Shafto insists on an understanding of the relationship between market surveys
and advertising as vitally important by students of commerce. Professor Shafto went
on to state that business has always relied upon various forms of credit. The financial
world of Banks, the Finance houses, the Treasury, and the whole machinery for
keeping money in continuous circulation must therefore be considered, he insisted.
The risks involved in engaging in business have always been
!,Yfeat, but today as firms grow larger, and the cost of equipment
rises as the speed of production increases, so the possibility of
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heavy financial losses through unexpected failure is increased.
A small electrical fault in a particular aircraft may keep a
whole fleet of aircraft grounded for several days at a cost
counted in millions of pounds. These risks can in many cases
be offset by insurance. However, it is essential to be aware of
the limitations of the commercial insurance market and the
risks which must be shared by the community as a whole."
(Ibid., pp.32-33)
Shafto goes on to emphasize the role transport systems play in the commercial
sector. He also insists on the consideration of the organization of business units. We
live today in a mixed capitalist economy, he states, in which the privately and the
publicly owned institutions have achieved a remarkable degree of interdependence.
We must therefore consider the present progress of the state owned organizations.
He also states that the field is clearly very wide and much can only be
surveyed in outline. But if the main principles are understood and recognized, one
will have gained a satisfactory foundation for further study in those particular aspects
of the subject in which he is interested. The humanitarian side of commerce is not
neglected by this professor as he mentions these in the final<;hapters of his book:
It is impossible to regard business and commerce as something
separate from ordinary life. The conditions under which men
work, and the principle guiding their business conduct, must
influence the pattern of their private lives. Similarly, the type of
society in which men live must influence their conduct in

The Background and Meaning of the Accepted Principles of Commerce
36
business. Although classical economics assumes that the desire
to make profits is at the root of all business decisions, we must
appreciate that commerce is concerned with ·human beings.
Even if we assume that all business managers are competent,
we must also realize that humans base their decisions and
exercise their ability to choose on grounds which are often
irrational. Tradition, inertia, political, social, and even religious
attitudes may have a profound effect on business decisions. The
collective result of these attitudes may confound the prediction
of the economists. (Ibid., p.273)
We may notice from this learned professor's remarks that irrational decisions
are sometimes made by the Western managers of commerce, due to the above biases.
It is the decisions such as these that make the people suffer, not only for a little
amount of time but sometimes for eternity, according to the Buddhist belief. And
according to Buddhist Economics, decisions affecting the whole community should
carefully be considered~ not only for the profit or loss involved but also for future and
the environment. Examples of such profound reasoning will be shown in later
chapters, when the comparison and contrast between the two..<fifferent approaches are
considered.
J. L. Hanson in his authoritative book on the subject, "The Structure of

Modern Commerce", traces the origins of commerce in a different way: "In the
simplest type of community there would be no commerce. An individual living
entirely alone and with no contacts with the outside world would be entirely
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dependent for his livelihood upon his own exertions." (Hanson, 1965, p.12) He gave
the example of the mariner, Alexander Selkirk, who was marooned on a deserted
and uninhabited island for four years alone. Incidentally, he was the model for Daniel
Defoe's famous character in his book of the same name, Robinson Crusoe. Since he
had to do everything for himself, he would probably be able to satisfy only the most
pressing of his basic wants; he would be so pre-occupied with providing himself with
food, clothing, and shelter that he would have little time for anything else, opines Dr.
Hanson. He goes on to state his findings:
The simplest type of community m normal circumstances,
however, was the family. Like the solitary mariner, the main
concern in a primitive society was with the business of keeping
oneself alive, and even this was a hard struggle. Much would
depend on the natural resources of the region and the people's
own capabilities. A certain measure of division of labour would
probably prevail, the mother looking after the home and
children, the father and the older children taking over the
responsibilities

for

providing

food,

and

if necessary,

undertaking the defence of the homestead."-{Ibid., p. 24)
He traced the first ventures in commerce when the peaceful contact between
the different groups of people became possible and the first commercial transactions
took place. For this, he says, a certain level of civilization had to be reached. He
compared the Vikings of Scandinavia and their sea adventures with the Phoenicians
who sailed to other lands. The former were ruled out because their voyages were
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made to pillage and rob or to found new homes for themselves; but the latter were
accepted because they made exchange.
The earliest forms of exchange, therefore, would be by barter, that is, by the
exchange of goods for goods, he surmised. Artisans and craftsmen emerged at this
stage. Once this stage has been reached, he says, exchange became essential, for a
man could specialize in his craft only if he knew he could exchange some of the
things he had made for food and other necessities.
However, Hanson pointed out three serious drawbacks to barter:
I. Before a transaction can take place it is necessary not merely
to find someone who can offer what the other person requires,
but someone who can do this and who at the same time is
wiHing to accept what is offered in exchange.
2. The exchange of large for small commodities is difficult,
since the person with the large commodity may not want a
large amount of the smaller commodity.
3. Even when these two difficulties have been overcome it

remains to be decided how much of one thing is to be given in
exchange for the other. It was to overcome these drawbacks of
barter that money came to be used as a medium of exchange.
Hanson did not mention it, but the saying 'Money is the root of all evil'
originated from that time, because from then on, usury, greed, avarice and all these
qualities associated with money came into being and the world never remained the
same again, sad to say. Dr. Hanson, however, stressed the advantages money
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showered on the world: "The use of money made possible even greater specialization
of production, and as a consequence, both a great variety of goods and increasing
quantities of them became available for exchange. Money overcame all three
drawbacks to barter." (Ibid., p.26) Exchange having become easier, more transactions
could take place than when the clumsy method of barter was employed. Even more
specialization, therefore, became possible, he pointed out. Thus exchange became an
indirect method of production, and the £:,'Teater the extent of specialization or division
of labour, the greater the amount of exchange, and the greater the extent of
commerce, so claims Hanson.
Dr. Hanson then proceeded at length to explain the development of the
division of labour as connected to the development of commerce. The first stage in
the division of labour occurred when men began to specialize in particular trades, and
for the first time exchange became necessary. The second stage in the development of
the division of labour was reached when the various processes in the production of a
commodity were undertaken by different men, each of whom acquired skill in the
performance of a single operation. Although every process was still carried out by
hand, as when one man did the whole of the work, a huge increase in total output was
achieved when division of labor took place.
Hanson quoted Adam Smith's famous work and the first great work on
economics, namely, "The Wealth ofNations" commending the division of labour as a
great achievement. Smith said that a man's production rose from a mere 20 pins a day
to an amazing amount of 4,800 pins a day. Once the point was reached where a man
undertook single process in the manufacture of a commodity the time was ripe for the
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introduction of machinery, postulated Hanson, and of course, the Industrial
Revolution resulted in a great expansion of commerce.
Hanson then mentioned the fact that the huge expansion of trade during the
past hundred and fifty years would not have been possible, however, without a
corresponding development of the various services that in many ways assist trade -transport, banking, and insurance. For transport he said: "Industrial development and
transport development had to go hand in hand, because otherwise it would have been
impossible to distribute the huge output of goods that flowed from large scale
industry." (Hanson, 1965, p.30) And for banking, he explained: "In banking the
development of the use of the cheque as a means of payment greatly facilitated the
carrying to completion of commercial transactions; methods of transferring sums of
money from one part of the world to another were also developed." (Ibid., p.30) And
for insurance and the total effects of all three ancillaries, he stated thus:
Insurance has lessened the risks associated with the carrying on
of most kinds of economic activity -- the risk that goods will be
lost at sea, that they may be damaged during transit or during
storage, the risk of fire and so on. By accepting these risks for a
relatively small premium, insurance assisted the expansion of
both manufacturing and commerce by making business men
more willing to undertake risky enterprises, and so still further
helped to increase industry and trade. Large-scale production
required an expansion of distribution, and both these
necessitated a more efficient transport system, better banking
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and wider insurance facilities, so that all these developments
were linked together. (Ibid., pp.30-31)
In the final chapter, Hanson mentions some state institutions that deal in
commerce. He says that the State, even in those countries where the production and
distribution of goods is left to private enterprise, tends to take an increasing interest in
matters affecting the economic life of the people. From the fifteenth to the eighteenth
centuries, he states, Government sought to regulate trade, but in the early nineteenth
century, Great Britain adopted a policy of laissez-faire, that is non-intervention by the
State in the economic life of the nation. Little by little, however, this policy was
abandoned and before the end of the nineteenth century, the State had intervened to
protect the workers in the factories and to provide free education for all. By means of
tariffs, countries have tried to protect their own producers and manufacturers from
foreign competition. In the twentieth century, he states, free trade was completely
abandoned, a system of national insurance was built up, and the State has gradually
extended its activities to production. During both World Wars the nation's economic
life was largely directed by the State. Since 1945 the State has taken an increasing
interest in economic matters. Hanson concludes his research by giving the names of
enterprises that offer service in the commercial affairs in most countries; like the
State Department of Commerce in Canada and the Board of Trade of Great Britain.
Other economic questions fall within the purview of other government departments;
which he goes on to elaborate. In conclusion, the author adds that in many countries
industries are now State-owned:
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In Great Britain the State has operated a postal service for over
250 years, but it is only since 1945 that it has extended its
activities to industrial production.

Coal-mining, railway

transport, road haulage (for six years only), gas, and electricity
have all been brought under national ownership. As a
preliminary to the nationalization of these industries the Bank
of England became a State institution in 1946." (Ibid., p.265)
2.2

The Buddhist Principles on the Concept of Commerce (Vanijja)

2.2.1

The Meaning and Significance of Commerce

To explain the Buddhist principles on the concept of Commerce, one has to
tum to the sharp discernment on the subject, by Venerable P.A. Payutto, a foremost
scholar and the 1994 UNESCO Peace Prize Winner for education. He starts to explain
Buddhist Economics thus:
At present the economics that we are acquainted with is a
Western one. When talking of economics or matters pertaining
to it, we use a Western vocabulary and we think within the
conceptual framework of Western economic theory. It 1s
difficult to avoid these constraints when talking about a
Buddhist economics.

We might find ourselves in fact

discussing Buddhism with the language and concepts of
Western economics. (Payutto, 1994, p.15)
Most economic historians who have made a study of the Buddhist Commerce
of Thailand consider "the signing of the Bowring Treaty with Great Britain in 1855"
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as the starting point of modem Thai economy. This was followed by a great number
of corresponding agreements with other countries, thereby opening up the Thai
commerce to the world. As a matter of fact, Thailand had never been completely
closed to lnternational trade. Portugal was the first European country to have signed
an agreement with Thailand during the year 1516 in the Ayudhya Kingdom.
Evidently: "this was accompanied by the setting up of Portuguese trading houses in
the towns of Pattani, Tanaosri, Marid and Nakhon Si Thammarat". (Duplatre, 1936, p.
27) In the hundred to a hundred and fifty years which followed, the British and the
Dutch also established commercial relation with Thailand.
Thailand was relatively open to international trade during the reign of King
Rama III, therefore, a number of agreements permitting trade freedom to foreigners
were made such as the Treaty with America in 1833. Hence, King Rama IV, who had
a liberal way of thinking toward the economic system, ascended the throne during this
period, and was successful in preventing military threat and ensuring Thailand the
advantage of competition by establishing trade agreements with a great number of
Western countries. The trade treaty known as Bowring Treaty was first signed on 18
April 1855 and was followed by succeeding agreement with other European
countries. Those remarkable agreements were made as follows:
On 29 May 1856, America became the second country to
conclude a trade agreement with Thailand. Following this,
Thailand and Great Britain signed another convention on 18
July 1856. Other countries to have made an agreement with
Thailand included, for example: France, on 15 August 1856;
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Denmark, on 21 May 1858; Portugal, on 10 February 1858; the
Netherlands, on 21 December 1860; and Germany, on 7
February 1861. (Ruangsilp, 1979, p.181)
The Bowring Treaty and similar treaties signed with these countries had the
influence of opening up the Thai economy and allowing complete freedom in the
direction and management of all commercial affairs. Significant expansion of
international trade benefited Thailand in terms of technology transfer and exchange of
ideas and information regarding modern production methods as well as trade and
services because the Western training partners had more advanced economics. Hence,
the resulting wider influence of Western Nations began to spread to Thailand through
conceptual framework of Western economic theory. The language, concept and
knowledge of it did, likewise.

.

As we have understood the meaning of Commerce as: (I) The buying and
selling of commodities; (2) The activity concerned with the supplying and distribution
of commodities; (3) The situation permitting exchange of ideas and opinions, and so
on from the preceding part of this chapter, we find wider significance of it at this
juncture. Remarkably, commerce always brings people of diverse backgrounds and
different cultures into contact with one another. It doe-s not only broaden each
intellectual horizon, but also brings mutual benefit on a sustained basis to their life.
The researcher intends to study the magnitude of international commerce in Thailand
in order to formulate distinguishable economic and commercial principles of each in
the later part of the writing. To search into Thai Buddhist significance of commerce
which focuses on the increasing standard of living for all people concerned, we
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should study what Thailand gained in the long term as international commerce
flourished.
The outstanding growth in the conduct of international commerce resulted in
the transformation of the Thai economy from the system of barter trade to a
monetised system where money was increasingly used as a medium of exchange.
Early commerce in Thailand was in the form of barter -- an exchange of goods for
goods but traders found it not conducive to economic convenience. Thus, a growing
demand for currency as a medium of exchange was accompanied by a rapid
expansion of commerce, which in the past was impeded in free moving by the
unfamiliarity of the local population with foreign currencies. In order to solve the
existing problem, the Thai Government urgently provided a Thai currency issued by
the Royal Mint Department, first established in 1856. This Thai currency would be
more readily accepted and gained public confidence by Thai people as a medium of
exchange. A definition of Thai currency can be discerned in the following statement:
Prior to the establishment of the Bank of Thailand, the Ministry
of Finance was the controller of Thai currency. While the
definition of currency was never specified, Somdej Kromphya
Damrongrajanubhab once observed that -as trade developed
beyond the barter system, Thai began to use "ngoen" or silver
as a medium of exchange. (Viwatanajai, 1941, pp.141-142)
Today, currency or money takes on a much wider definition than in the past;
even in the narrow sense of it, includes both coins and banknote as long as
commercial men found it much more convenient to have a unit of account and an
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easily transportable store of value. Money comes to be a unit of economic
measurement and value of wealth because its estimated worth continues to exist and
causes changes in various aspects of life. Money, in so far as the potential for higher
potency exists, is one of man's creations which has brought him a great benefit. If
man attaches to it selfishly, it can bring undesirable harm to his life and others,
likewise.
The evolution of commerce in Thailand has been closely linked to the
evolution of transportation . Most commerce has always taken place in local market,
less than a day's journey by foot or pack animal from the merchant's residence. But
long - distance commerce relied on caravan animals, such as the cattle, and especially
on the rivers and the sea coasts served as the major highways between commercial
men. As -in the early nineteenth century: "three - quarters of Chaophraya Delta's
population, and half of the total population of Siam, was concentrated in the narrow
corridor along the Chaophraya from Chainat to the gulf." (Sternstein, 1965, p.22) and
it was further added: "international trade was lively, market operated in provincial
towns and cargo ships plied the rivers and canals." (Terwiel, 1989, p.235). It was
clearly shown that Thailand became a source for extraction of primary goods and a
market for Western manufactures. Western countries· provided Thailand new
commercial techniques - agency houses, banking and financial services, insurance and
transportation advances. The advent of the railroad and the internal combustion
engine on land, and at sea by the steam - or diesel - powered metal - hull ship, and
most markedly by the airplane - brought the striking improvements in transportation.
These have affected not only the speed and volume of commerce, but also the
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composition, because goods that were formerly confined to production strictly for
local consumption (Thai people) can now be transported economically, for long
distances, on an international level.
In the past, the typical peasant cultivator aimed principally to produce
'sufficient' staple crops to sustain his family or to meet a basic necessity of life only.
When their needs were fulfilled, they decided to sell the surplus. The focus on 'selfsufficient' economic was highlighted by the saying:
The relative importance of cash in the household economy
varies with the amount of rice available for sale. The tendency
in areas of substantial rice surplus, particularly in the Central
Region, is for the household to live on its own nee
supplemented by fish or vegetables gathered for the lush
countryside. Any other goods such as cloth, meat, tools,
animals and luxuries are bought with cash from the proceeds of
the sale of surplus rice. (Wilson, 1962, p.40)
As a result of the rapid growth in international commerce, the Thai economy
switched from subsistence production whereby a various kind of goods were
produced for household consumption, to a specialized trade -- oriented economy with
production becoming concentrated in a primal}' goods in large quantity to supply to
the world market. This change helped to stimulate the system of specialized
production, a more efficient system, which in turn gave rise to surplus, a part of gain
which could bring material prosperity to Thai people. The effect of wider circulation
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of money, the growth of the international commerce and activities concerned mainly
supported the development of finance and banking services.
A wider range of financial services, particularly payment services and foreign
exchange transactions was a growing demand from people in the commercial world in
order to facilitate expansion in the real sectors of the economy, namely, production
and commerce. Thus, development in the real sectors and in the financial system of
Thailand had advanced side - by - side in a mutually supportive manner. Commerce
was also often associated with credit -- that is, deferred payment because there was
usually a considerable period of time between the production of a commodity and its
sales or ultimate consumption. The full range of commercial banking services had
been absent in the early period. However, four years after the si!:,>ning of the Bowring
Treaty, foreign banks began to perform and authorize international trading companies
operating in Thailand to acts as their representatives in offering financial services. It
was noted that:
It was not until 1888 that the first commercial bank in

Thailand, the Hongkong and Shanghai Bank, started its
operation. Initially, the Royal Charter for operating commercial
banking business was granted through· the Ministry of
Agriculture. Subsequently, from 1928 onwards, the authority
for commercial bank supervision was transferred to the normal
banking business of accepting deposit, extending credits and
bill discounting, three foreign banks and one Thai Bank were
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also authorized to issue bank - notes for restricted use among
their own customers. (Supinit, 1992, p.4)
Numerous considerations were made to operate a central bank which would
be authorized to issue notes with potential benefit to the issuer because an
international trade rapidly expanded. But the attempt was in vain. Soon after World
War II in Europe, several years after the change in Thailand's political system from
absolute monarchy to constitutional monarchy, the Thai Government established the
Thai National Banking Bureau as a harbinger to the constitution of a central bank.
Although the establishment would take step-by-step actions planned toward the
accomplishment of a purpose, the Bank of Thailand was legitimately founded. The
undertaking was justified thus: "After the Japanese army marched into Thailand on 8
December 1941, the Thai Government hastily established the Bank of Thailand on 10
December I 942, to ensure the preservation of the country's financial autonomy.
(Ibid.' p.4)
The establishment of the Bank of Thailand provided many of the services
needed by traders, not only supplying credit but also guaranteeing payment,
undertaking foreign exchange transactions, insuring against losses that might arise
from movements in exchange rates, and the link. Intematienal commerce was highly
sophisticated and involved basic investment in a number of businesses, especially in
businesses founded by Thai. Hence, it was a major factor contributing to the
development of the economy, commerce and investment of Thailand.

2.2.2

The llistorical Background of Commerce
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In the period of late Ayutthaya and early Bangkok kingdom, commerce was
the substratum of wealth and power. Whereas the Thai population was thinly
scattered, rulers and upper classes achieved economic success by spreading out
commerce and promoting the economy. The foreign traders who opened up new
markets with advanced commercial system and technique were welcomed by them.
Kings settled commercial agreement with the Western countries, used diplomacy to
set up the main trading route to China and protected a crucial catchment basin for
trade goods upcountry. The trend of economic growth was created by:
The period from the early nineteenth century to the First World
War, overseas trade, and the urban expansion of Bangkok were
created by the pax chakri. Two forces were key to the process
of growth - immigrant Chinese entrepreneurship and royal
control. The Kings wanted to expand the commercial economy
to generate income for building the state and the dynasty. As in
the

Ayutthaya

period,

they

favoured

using

outside

entrepreneurs because of their trading connections and because
of the lower risk that they would become competitors for
political power. The Kings encouraged both Chinese and, later,
European entrepreneurs to operate in Siam. (Phongpaichit,
1995, p.107)
The significance of commerce as the source of wealth and power was
confirmed by the expansion of agricultural exports and the endeavor of the rulers to
concentrate on an open economy from the mid-nineteenth century. Throughout the
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modern period, their strong ambition to boost the exports movement was a prime
commitment to keep the economy open. Anti - colonialism and deliberate economic
policy were integrated to protect and promote Thai commerce after the Second World
War. In order to facilitate an open trading economy, the rulers and nobles encouraged
Western economic technique for managing such trend. Western economic advisors
utilized their own technocrat skills to keep the trading account in balance and to

strictly restrict the condition of foreign debt. From the I 940s, these undertakings of
prudent management of the trading balance were established by the Bank of Thailand.
In the 1950s, the Bank of Thailand and the Ministry of Finance conjoined in power to
confirm Thailand's autonomy in order to minimize the budget deficit, to impose strict
ceiling on foreign borrowing and to finance the current account deficit by non inflationary means. These traditions, associated with the outstanding inflow of foreign
aid and investment, guaranteed that Thailand was remarkably free of balance of
payments crises even after World War II ended on 16 August 1945.
When the War ended, the Thai economy was dangerously msecure and
dependent on uncertain conditions of the World economy. To stem the exceedingly
high prices of goods due to supply shortage and the unstable exchange rate which was
caused by black market activities, the project of national reconstruction and currency
stabilization was authorized by the rulers. The cooperation with the international
organization, began during that period:
After W.W.II ended, Prince Viwat recognized that Thailand
would benefit from membership in the new international
organizations which a group of countries had joined in the
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preparation for their establishment towards the final stages of
War. Prince Viwat made great efforts in striving to gain for
Thailand membership in the International Monetary Fund
(IMF) with a view to securing a stable monetary system. (Bank
of Thailand, 1992, p.117)
The International Monetary Fund, better known as the IMF, emerged shortly
before the end of World War II: "in July 1994 at the Bretton Woods Conference. The
basic purpose of the Conference was to restructure international monetary system
which was in a state of chaos". (Ibid., p.230). The objective of the International
Monetary Fund is to encourage member countries to engage in a free and systematic
exchange rate system and to promote international coordination in monetary affairs
and other relevant economic matters such as to aid member countries in fulfilling
short - term balance of payment difficulties by enabling them to draw temporarily on
the Fund's reserves or by rendering technical assistance and remarkably to provide
financial support for the rejuvenation and expansion of international trade which
would by far lead to a higher standard of living and a deliberate utilization of national
resources. lt is said: "as for Thailand, admission to the Fund was granted on 3 May
1949, represented the 47th entry. The Bank of Thailand, as agent of the Thai
Government, has consistently cooperated with the Fund in an attempt to fulfill its
obligation" (Ibid., p. 231 ). Since then, the main objective of Thailand's membership
in the Fund was to maintain stability of the Thai currency by means of noninflationary standards and to prevent exorbitant spending of Thai Government. The
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I 96 I Annual Report of the Bank of Thailand cited the following points of the Fund's

mission to Thailand:
The Fund's m1ss10n is pleased with the liberaJisation steps
taken by the Government of Thailand. Exchange rate stability
which has prevailed for the past several years testifies to the
effectiveness of the Exchange Equalization Fund. The mission
believes that Thailand has strengthened its financial basis on
which future obligations may be undertaken in compliance
with the Fund Agreement. As regards initial prescription of the
baht parity, the Fund's mission hopes that Thailand will-be able
to propose an initial par value in the near future. (Bank of
Thailand, 1961, p.51)
It could be said that Thailand, as a small open economy with relatively free

capital movements, could not escape the repercussions of a changing world of
economics and environment. Although major financial crises, videlicet; the Raja
financial crisis in I 979, the second oil crisis in 1983-1984 and three commercial
banks' problems during 1984-1987 caused economic slowdown -- foreign debt and
widespread inflation in the country, the impact lasted for a short time only. The
consolidation of foreign aid and internal systematic development of economy
encouraged a confident pace of growth, different from neighbouring countries. In
time of crisis, Thailand needed firm financial policy, strong institution, technical
experts and most significantly the continuity and stability of inherited, customary
discipline of Thai life to relieve the economic distress. Generally speaking, Thai
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people never laid a heavy load on their backs even in times of export value slump or
any internal difficulties as long as Thailand was self - sufficient in terms of the food
produced and labour - force used. The favorable environment tremendously nurtured
the prosperity of Thais:
The problem of balancing the current account, particularly in
times of externally induced crisis, were caused by the fact that
Thailand was more or less self - sufficient in food and basic
wage goods. At times of unavoidable decline in export
revenues, Thailand was not saddled with a bill for imported
food and necessities. The agrarian frontier usually ensured the
self - sufficiency in food, but the rulers also intervened when
supplies were threatened. (Phongpaichit, 1995, p.402)
Every Thai is accustomed to the frequently repeated phrase 'there're fishes in
the water, there's rice in the fields' (nai nam mi pla , nai na mi khao) which was
originated from an inscription expressed by the noble Thai sovereign Ram Kham
Haeng (AD 1292). The expression concisely showed that the plentiful natural
resources of the countryside could abundantly support the life of all Thais without
having to work too hard. By a considerable proportion, the majority of Thai
population has been engaged in the agricultural sector, rice being the staple crop.
From the mid - nineteenth to the mid twentieth, over a century, the peasantry was the
foundation of the Thailand economy. Thai peasant cultivated the rice and other
primary crops which in 1960 still accounted for over 80 per cent of all export value.
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In 1970, four - fifths of the population still made their fundamental living from
agriculture.
The main factors that promoted the role of Thai peasants concerned with the
productive availability of land and the deliberate strategy of the sovereigns. As wilJ
become clear: "between the 1850s and the 1980s, Thai peasants cleared and
cultivated some 140 million rai of land, expanding the total agricultural area from
around JO to around 150 million rai" (Phongpaichit, 1995, p.4 ). During this century,
agricultural export values increased in significant number and this agrarian expansion
was the propelling force of Thai economy. Thai peasantry, as compared to other
Asian peasantries in the same epoch, enjoyed more freedom and happiness. As
mentioned earlier, it was the King, who endeavored to promote the growth of an
independent, self-reliance and peaceful peasantry by terminating age - old slavery
(that) and landlord system. By 1983, less than 11 percent of landholdings

subordinated to the domination of landlords, this made the peasantry barely endured
with the influence of official masters and urban merchants, also. Thus, they could
produce for their own subsistence as well as for the market. The degree of self sufficiency could be clearly seen:
They had a grain store big enough to keep rice for one year. In
the yards they grew chills, gourds, kalikal, and Iemongrass for
making curry. Around the house, they grew banana, sugar cane, coconuts, mulberry trees. Beyond there were paddy
fields, buffaloes. They produced enough for everyone. In the
farming season, they helped each other, including the children
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and women. After the harvest, the men went hunting for trade
goods, while the women kept silkworms and wove cloth. With
waste food, they raised pigs and chickens for sale. The only
items they needed to buy were iron implements, crockery,
thread, cloth and some luxuries brought by traders. (Chatthip,
1984a, p.87)
In parallel with the potential of Thai peasantry to fortify economic status of
the country, the strength of the village culture was a driving force of an independent
and open-and-shut community. The core of a community concerned with the
interrelatedness of all living beings in the natural environment. Every villager was
born with an 'ease of life' and 'peace of mind' disposition -- being satisfied with
moderate way of life and limited oneself with the minimal requirement of materials
consumed. All villagers were taught to respect other living beings inasmuch as they
gained mutual benefit for survival. The soundness of this pattern depended on its
basis:
The village is a peaceful place, its slow pace reflecting the
serene, unassuming nature of the villagers themselves ... Most
farmers are content to earn enough to support their families ...
Wealth is not something most villagers actually crave ... The
natural affection Thai villagers feel for their land minimizes
population migrations. Moreover, villagers have little ambition
to change their lifestyles." (National Identity Office, 1984, p.
69)
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The village life puts the emphasis on two concerns. First, the community's
effort to conquer the existing obstacles of survival, either man - made or natural
disaster. Second, they joined hands to acquire special knowledge in controlling the
perils of natural environment and the external world, most significantly they joined
heart to nourish their spiritual tradition. Whereas the villagers had natural strength to
resist sudden changes to their lives but they could not escape the threat of powerful
city culture; namely the materialism. From the 1950s the Korean war boomed and US.
-funded highways expanded into the village and broke down their separation from the
city . Backed up by the US. aid to control political, economic and social affairs, Thai
government opened main roads and electronic media to connect the city to the
countryside. City capital was invested in a variety of rural development - the upgrade
in agricultural production to boost extracted surplus, the expansion of new forms of
knowledge and technique claimed to be 'higher' than the old one to increase the
efficiency in main institutes; school, Wat, health - care center, market place and
public office. From the 1960s, the villagers were pulled into a tight connection with
the city, urban capital not only dominated peasant society but also exploited natural
resources and labour reserves. During the 1980s, the majority of peasants moved apart
from their village roots and attached to the newfangled fi:amework extended by the
government and capital wealth. Traditional forms of entertainment were replaced by
television and modem media instruments. Unfortunately, the strength of the village
tradition was little by little weakened, some peasants were unavoidably engaged in an
urban - based economy. They bought more, consumed more but earned less. Urban
invasion quickly changed them into urban workers -- increasing amounts of off -
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farm work and decreasing volume of agricultural produce. In parallel with cultural
transformation, some peasant families lost access to land; they shifted from
'traditional producer' to 'permanent wage labourers', their children migrated to the
city to work: "they raided the town for supplementary income earned as taxi-drivers,
service girls or factory workers". (Phongpaichit, 1995, p.398). The life and time of
this rural - urban immigrant have been the disputable theme, still in the 1990s, thus:
We are people of this locality, we are peasants. How could we
change into something else . .. In the city it is full of
mosquitoes, the water reeks of chlorine, it's hot. Only fun for a
visit, not to live there permanently. Living in the village is
better. Everything is pretty, cool to the ears, cool to the eyes ...
In the countryside we depend on one another ... It is better than
in the city where everyone comes from separate places. They
do not know one another. No one can rely on anybody.
(Chatthip, 1994, p.76)
Generally speaking, the Thai economy still required considerable amendments
in several aspects, the inadequate economic infrastructure, unbalanced opportunities
provided to urban and rural community, and the rapid degradation of natural
environment. Although man could not take the past back the past considering it was
nonreversible, Thai government could regard the success and failure as a learning
experience for the future. Thailand's economic performance during the past five
decades, after the World War II could be summarized as follows:
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Many of the big firms of the post - 1945 era began as import export houses. In the 1960s, they readily entered into joint
ventures with foreign partners to get access to technology and
skills. From the 1970s, they welcomed foreign partners who
gave them access to foreign markets. Textile firms and agri processors developed healthy export businesses despite the anti
- export bias of the macroeconomics regime. From the late
1970s, the businessmen harried the economic managers to help
them to export. From the mid - 1980s, they attracted to
Thailand the capital flooding out of North Asia ... In the early
1990s, they took up the opportunities to buy technology, skills,
and capital from the increasingly free markets of the globe.
(Phongpaichit, 1995, p. 407)
Regarding to the changing economic structures, these have elevated Thailand
's status towards the level of the Newly Industrialized Countries (NI Cs). The steady,
open economy supported Thai economics and commerce with a highly favourable
condition for growth. New entrepreneurs appreciated the new era of the economics
and commerce. They successively opened their arms and hearts for international
market and technology especially from Europeans, Americans, Japanese and North
Asians commerce, these outstanding merchants kept accessible and responsive to
prevailing global forces by sending their children abroad to acquire business expertise
to elevate their commercial activities and techniques. Hence,: "they moved on rapidly
from trade to manufacture, from import to export." (Ibid., p.407)
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It would be opportune at this juncture to introduce Thailand's economic

prowess and commercial growth in the last few decades and the reason for this
growth. Thailand Development Research Institute, in its Research paper title
"Hxports, Structural Change and Thailand's Rapid Growth" stated thus:

For some time now, Thailand has had one of the world's fastest
growing economics. For two decades prior to 1979, it had
experienced growth which averaged 7 to 8 percent per annum.
In the second half of the 1980s, Thailand's annual growth rate
averaged 9.9 percent. This remarkable performance has
spanned a period of considerable international turbulence
which has included major shocks to world commodity prices,
significant realignments of the world's currencies, and bouts of
international inflation, stagflation, and recession. The Thai
economy has adapted to these events and has been able to
continue the process of rapid growth. Internal shocks including
recent tragic political events, have also had to be faced. And
yet, despite the obvious difficulties created by the external
environment and domestic political events, growth for 1992,
will still exceed 7 percent. (Brummitt et. al., 1992, p.2)
On the basis of the evidence and analysis presented here, it seems easy to
make the case that Thailand's economic success over the past decades has resulted
from the stable careful and prudent management in reducing or avoiding risk or
danger both in domestic and global market. In 1992, the prospects were so bright and

The Background and Meaning of the Accepted Principles of Commerce
61

seems never to be subsiding. As long as the Thai economy was among the world's
fastest growing - it was not surprising for Thai people to overlook the fact. We
seemed to believe that with its phenomenal economic progress, Thailand could stand
firm against all forms of economic aggression. Yet within a short period of four to
five years, that period of the fastest growth and expansion -- the reach towards the
heavens, so to say --ended not with a bang but with a whimper. Now, they are
learning that -- from all sphere of life, Thais will have to endure the repercussion of
economic disaster and they will have to wait for the white knight to rescue them. It
would be opportune to examine the causes of this tragedy with economic and
commercial analysis, and to answer the serious questions by the Buddhist Economics
yardstick, at a later part of this paper.

2.2.3

The Concept of Commerce in the Buddhist Scripture

The relationship of Commerce and Buddhism is traditionally found in
significant aspects dealing with man's commercial life and experience as appeared in
the Apannaka-.fataka, thus:
Once on a time in the city of Benares in the Kasi country there
was a king named Brahmadatta. In those days the Bodhisatta
was born into a merchant's family, and growing up in due
course, used to journey about trading ... Then said the Blessed
One: "It was solely to brush away the world's difficulties that
by the display of the Ten Perfections i.e. almsgiving, goodness,
renunciation, wisdom, energy, patience, truth, resolution,
loving kindness, and equanimity. (J.I.4).
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After the Blessed One has delivered his lesson and his teaching about the
merchant's perfections, he concluded as follows: "the followers of the Buddha were
the followers of the wise merchant." (J.I.8). During these days, the commercial
thinking and affairs keep changing in the modem competitive marketplace, then some
kinds of relationship are so evident and customary that man tends to ignore spiritual
values inside his daily commercial activities. In a better time; man enjoys economic
well-being and disregards its consequences taken place, but in a time of trouble; he
painfully experiences his life's distress and strives to find the way out -- by asking
that whether he overlooks these close relationships of commerce and its Buddhist
ethics, which tremendously affect every pace of his life. It is said: "in a discussion of
Buddhist Economics, the first question that arises is whether such a thing actually
exists, or whether it is even possible". (Payutto, 1994, p.15)
Regarding the leading of a successful life; whatever man's occupation 1s
farming, trading, teaching, artist, civil officers and so on, whether man 1s
expenencmg an easy or difficult time, man should neither be overly excited nor
depressed; further, one should live one's life according to 'the way things are'. As in
the saying: "the Great being thought: 'each one, may he be a trader, a farmer, a king,
or a priest, has his duty to do ... once he had fulfilled this mission, he could find the
path to peaceful retirement". (Adulyadej, 1996, p.130). That is to say, every human
being should conduct a 'state of balance' life; one should produce according to one's
natural capacity and should consume according to one's basic needs -- this is the basis
of "Right Livelihood' (Samma - ajiva); the Buddhist economics and the ethical
principles of commerce (vanijja) which contribute to the enhancement of the quality
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of one's life, society and natural environment. Hence, it is stated that : Right
Livelihood is one of the requirements of the Buddha's Noble Eightfold Path. It is
clear, therefore, that there must be such a thing as Buddhist economics."
(Schumacher, 1975, p.44).
Generally speaking, we are acquainted with a modem view of economics as:
"the study of the creation and distribution of wealth, of the behavior of prices and of
the forces that determine income and employment". (Piyasilo, 1988, p.38). To define
economics in this way, some modem economists evaluated daily activities only in
materialistic values according to the popular laissez-faire system of Western
economics. All kinds of economic activities: buying and selling, production,
distribution and consumption mainly nourished the extreme capitalistic values which
were competitive, inhuman and cold means to gain the maximum benefit, without
considering their wider ramifications. All the same, the matter was presented thus:
A modem economist may engage in highly sophisticated
calculations on whether full employment 'pays' or whether it
might be more 'economic' to run an economy at less than full
employment so as to ensure a greater mobility of labour, a
better stability of wages, and so forth;· His fundamental
criterion of success is simply the total quantity of goods during
a period of time. (Schumacher, 1975, p.46)
In contrast, the Buddhist concept of economics goes right back to the basic.
The tenn: "Economics' comes from the Greek word oikonomikos which means
'skilled in the management of the household' or oikonomos, 'manager of a household,
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steward'." (Piyasilo, I 988, p.38). This worldly - wise definition seems to fit to the
Buddhist concept of commerce (vanijja). Significantly, Buddhist commerce (vanijja),
in keeping with the profound spiritual traditions, does not entertain a narrow view of
quantitative development as merely the accumulation of wealth, the forces of hightech production, the delivery of goods and services and the pattern of modem
consumption. Every commercial activity should be performed with due consideration
for the emotional, social, ethical, and spiritual dimensions of human beings. Man,
therefore, should observe the basic code of moral conduct, the Five Precepts (Panca-

sila) which are stated as: I). to abstain from killing any living beings., 2). to abstain
from taking what is not given., 3). to abstain from sexual misconduct., 4). to abstain
from false speech., and 5). to abstain from intoxicants causing heedlessness. As a
Buddhist, man should fulfill these moral obligations in such a way that he does not
harm oneself and others and also promotes justice, harmony and peace among all
people. It is pointed out, thus:
Every religious or social system has accepted it (Panca-sila) as
the basic code of conduct for all individuals, in relation either
to his own self, or to the society of which he is a part.
Whosoever neglects these basic principles, which are both
social as well as spiritual, is considered pernicious to himself
or to society, he is a sinner or a criminal. (Medhidhammapom,
1994, p.89).
The Buddha points out that every household should earn a living by a
balanced, harmonizing, blameless and righteous way against the harm of oneself,
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others and environment. According to the traditional values of the Five Precepts

(Panca-sila)and the Right Livelihood (Somma - ajiva); the Buddhist perspective
illustrates trades which should be extremely avoided as they could awfully impose
risk or danger to other lives, by any laypeople in the commercial world. In the
Buddhist scripture, the Five Trades (Vanijja 5) which the householder should not
follow since these wrongful trades are not in accord with the Five Precepts (Panca-

sila) and they also foster destructive values to all lives, it was proclaimed as:
Once, while the Exalted One dwelt near Savatthi in Jeta Grove
at Anathapindika's Park, he addressed the monks, saying:
'Monks, these five trades ought not to be plied by a lay
disciple. What Five? ... Trade in weapons, trade in human
beings, trade in flesh, trade in spirits and trade in poison. Verily
monks, these five trades ought not to be plied by a lay disciple'. (A.III.207).
In correlation with the true message of Vanijja 5 ; trades which should not be
plied by a lay disciple, which are: I). Trades in weapons (Sattha - vanijja)., 2). Trades
in human beings (Salta - vanijja)., 3). Trades in flesh (Mamsa - vanijja)., 4). Trades in
spirits (Majja - vanijja) and 5). Trades in poison (Visa.,. vanijja) (A.III.207). The
additional lists of wrong livelihood included other frauds involving gambling,
corruption, embezzlement and offences against the natural purity and especially all
kinds of savage narcotics prevailing in this era; namely heroin, morphine, opium,
ecstasy drug, mad drug and so forth should be thoroughly shunned because their
vicious effects did not only destroy individual health and future but also undermined
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social prosperity in the long run. Apart from these, the qualities of a successful
shopkeeper or businessman (Papanikadhamma) which are; shrewd (cakkhwna),
capable of administration (vidhuro) and having good credit (nissayasampanno), are to
be obtained. The shopkeeper's discernment and competence consist in: "judging the
possibility of sale and amount to be obtained thereby, and his capability in technique
as a salesman. That he becomes a dependable person will be evident from the
willingness of people to invest their money in his ventures" (Saddhatissa, 1970, p.
144). To encourage man's material prosperity in commercial world, the Buddha

declared three distinguishing attributes of every successful shopkeeper, thus:
On a certain occasion the Exalted One was staying near
Savatthi at Jeta Grove, in Anathapindika's Park, he addressed
the monks, saying: 'Monks, possessed of three characteristics a
shopkeeper in no long time attains greatness and increase in
wealth. What three? Herein, monks, a shopkeeper is shrewd,
supremely capable and inspires confidence. And how, monks,
is he shrewd? Herein, monks, the shopkeeper knows of his
goods: this article, bought for so much and sold for so much,
will bring in so much money, such and sueh profit. And how,
monks, is a shopkeeper supremely capable? Herein, monks, the
shopkeeper is clever at buying and selling goods. And how,
monks, does a shopkeeper becomes known to housefathers or
housefathers' sons, or to wealthy, very rich and opulent men ...
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Possessed of these three characteristics a shopkeeper in no long
time attains greatness and increase of wealth. (AL 116).
In order to maintain social welfare and to hinder all perils exposed to all living
- beings in the nature, the Buddhist teachings enumerated various discourses on
/Jhamma for economic well-being, connected with means of Right Livelihood. Those

original virtues, in the Pali Canon covered:
1). Qualities of a successful businessman (Papanikadhamma 3) (A.I. 116)

2). Fqurfold division of money (Bhoga - Vihhaga 4) (D.III. 188)
3). House - life happiness; deserved bliss of a lay (Gihisukha4) (A.II. 69)
4). Use of possessions, reasons for earning wealth (Bhoga - adiya5) (A.III. 45)
5). Enjoyers of sense pleasures (Kamabhogi 10) (S.IV. 331)
6). Virtues leading to temporal welfare (Ditthadhammikattha - samvattanika dhamma 4) (A.IV. 281)

7). The Four necessities of Life (Paccaya 4) (Vin. I. 58), and so on.
These virtues as related to Buddhist Commerce (Vanijja) and its ethics, will
be further discussed, in a later part of the writing. Corresponding to the Buddha
discourses on moral duties leading to the Right Livelihood (Samma - ajiva), laypeople
in the commercial world are recommended to be alert, capable, blameless and
virtuous. His ethical clear - sightedness functions in judging the possibility of
commercial activities and the right amount to be obtained thereby. Apart from his
capability in technique as a good trader, the attainment of wealth (bhoga) by man's
morals, wisdom and effort is favorably supported. Virtually speaking, the acquisition
of wealth and moral life are two mutually quests which all Buddhists could strive to
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achieve, as preaching by the Buddha to Anathapindaka, a wealthy merchant who was
a benefactor of the Buddha and his disciples. The Buddha mentioned "four fonns of
happiness any lay people could enjoy (kamabhogi - sukha): 'the realization that one
has wealth (atthi - sukha), the enjoyment of wealth (bhoga - sukha), debtlessness
(anana - sukha), and blamelessness (anava;ja - sukha)." (A.II. 69-70). Thus a

householder who can be said to have achieved success in daily life, as a good
tradesman, should make effort to attain four kinds of happiness mentioned. The
Buddha never prohibited householders from being wealthy. He taught that all
Buddhists must acquire their wealth in a scrupulous way, which is said to be:
"something earned through industry (utthanaviriya), strength of the arms (hahabala)
and sweat of the brow (sedavakkhitta), and through righteous means (dhammika,
dhammaladdha)"(Kalupahana, 1993, p.122). The introduction of the term 'righteous

means of acquiring wealth' signifies that at every stage of the economic and
commercial activities, man needs to be ethically concerned. The spiritual approach of
Buddhist economics, as was mentioned, is the happiness of oneself, others and the
natural environment. Once you have earned it, you should use it for the common
good, which is said to be:
The Buddha gave five reasons why a moral person should
desire to be possessed of means. Firstly, by his work, diligence,
and clear - sightedness he could make happy himself, his
parents, wife and children, servants and work people. Secondly,
he could make happy his friends and companions. Thirdly, he
would be able to keep his property from the depredations of
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fire, water, rulers, robbers, enemies and heirs. Fourthly, he
would be able to make suitable offerings to his kin, guests
deceased (petas), kings and devas. Fifthly, he would be able to
institute, over a period, offerings to recluses and others who
abstain from pride and negligence, who are established in
patience and gentleness, and who are engaged in every way in
perfecting themselves. (Saddhatissa, 1970, p.143)
Referring to the benefits which one should obtain from material acquisition,
reason for earning and having wealth and the uses of possessions (bhoga-adiya), the
Buddha proclaimed these commercial virtues in the Pali Canon, as follows:
Now the housefather Anathapindika came to visit the Exalted
One, and on coming to him saluted him and sat down at one
side. As he thus sat the Exalted One said this to the housefather
Anathapindika: Now, housefather, that same Ariyan disciple,
with the wealth acquired by energetic striving, amassed by
strength of arm, won by sweat, lawful and lawfully gotten, is
the doer of four deeds. What are the four? ... the Ariyan
disciple makes himself happy and cheerful, he is a contriver of
perfect happiness: and makes his mother and father, his
children and wife, his servants and workmen, his friends and
comrades cheerful and happy; he makes himself secure against
all misfortunes whatsoever, such as may happen by way of fire,
water, the rajah, a robber, an ill-disposed person or an
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(expectant) heir. He takes steps for his defence, he makes
himself secure; the Ariyan disciple is a maker of the fivefold
offering namely: to relatives, to guests, to departed petas, to the
rajah and to the devata; the Ariyan disciple offers a gift to all
such recluses and brahmins as abstain from sloth and
negligence, who are bent on kindness and forbearance, who
tame the one self, calm the one self, cool the one self (A.
IIJ.45).

Every man, according to the Buddha, needs to have enough savings put aside
to support himself, his family, friend, and others. In time of emergency or bad health,
man has to cope with trying situation. Ordinarily, he must look after his aging parents,
guests, to transfer merit for the depart ancestors, to sacrifice offerings to the rulers
and gods (devas), to help with social works and support the religion. Spiritually, it is
stated thus: "if the wealth of anyone be spent on these following deeds of merit, then
it is called 'wealth that has seized its opportunity, turned to merit, and is fittingly
made use of"' (A.III.45). In conclusion, every man who enjoys material prosperity,
can live an ethical life also; as will become clear:
I have enjoyed my wealth. Those serving meAnd these dependent on me have escaped
From dangers. I have made the best of gifts,
Nay, done th' oblations five. The virtuous,
Composed, who live the good life, I've supported.
That aim the which to win householders wise
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Should long for wealth, I've won. I've done a deed
Never to be regretted, -pondering thus
A mortal man in Ariyan dhamma firm
f s praised in this world, then in heaven rejoices. (A.III.46)

2.3

Summary

Briefly speaking, the mam discussion in this chapter concerned with
background, significances and the accepted principles of commerce, both in the
Western and in the Buddhist perspectives. Thai economic pattern and matters
pertaining to it have been invariably affected by the theoretical structure and
conceptual disciplines of the prevailing Western economic system. Therefore, the
arguments were mainly extended to a fundamental role and an influence of the two
economic systems to the livelihood of people, in general.
Since Western way of economic thinking and practice has continued to play a
leading role in World economy, all significant signs of material prosperity in the era
of modernization seemed to nourish the maintaining position of leadership in many
countries, especially in Thailand. Thailand, as a small open economy with relatively
free capital movement, could not escape the privileged role of Western economy and
the repercussion of a changing climate of global economy. The management of
Thailand's open economy and its prospects for further growth were early constrained
by the lack of fiscal autonomy and the insufficience of modern technocratic skills,
hence, a higher degree of Western commercialization and a number of essential
practices concerned in the modern era were rapidly advanced:
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Aithough Siam was never colonized by a Western power, in
many ways we have been more devastated by this insidious
force than those who were. in i855, with the arrival of Sir fohn
Bowring ihe British began to pressure us to open our ports to
forei!,111 trade, under the so-cailed open door poiicy. (Sivaraksa,

i 992, p.3).
Western economy and its strategies, as more advanced to traditional economic
paitern, unquesiionabiy faciiitaied ihe process of economic and commercial growth in
Thaiiand. As international trade has grown, so have its reiated services of financial
and banking, credit and insurance, communication and transportation and so on. The
influence of Westernization to enrich Thailand's economy was successful to a
considerable extent in its endeavor to develop Western way of life to Thailand. ii is
stated that: "graduaily, they introduced Western education, medicine, technoiO!,'Y and
administration to us." (fbid., p.4).
Regarding to the rapid change of socio-economic pattern based on modern
technolo!,ry, improvements in transportation and communication expanded new routes
from city to village. The transformation from a self-sufficient economy to a
speciaiised trade-oriented economy has greatiy intensified· economic compiexity and
social stratification in Thailand as long as: "people have to compete to survive; they
have to rush to get there first. One can see such a society becomes more and more
unlivable." (Sivaraksa, 1994, p.50). When people measured progress in term of
richness and comfort and strived to make the highest profit possibie in a materiaiistic
worid where "more, bigger and faster" overwhelmed human spirit, what had been lost
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was the traditional spirit of Buddhist roots and culture. Now, man needs to go back to
the basic to find the Middle way livelihood that: "avoids the extremes of opportunistic
capitalism and modish socialism, on the one hand, and of selfish materialism and
anarchistic individualism on the other." (Piyasilo, 1988, p.39).
Thus, Thai people urgently need changes in various aspects of life, the
interpolation of Dhamma to remedy their economic hardship is comprehended in the
Buddhist concept of economics and commerce, in this manner:
Buddhist economics is a study of economics as if people
mattered, saying that Buddhist concepts of development avoid
gigantism, especially of machines, which tend to control rather
than to serve human beings. If we can avoid the extremes of
bib111ess and greed, we may be on a middle path of Buddhist
development, creating a World in which industry and
agriculture are meaningful and satisfying for all beings.
(Sivaraksa, 1992, p.46).
In short, within the concept of Buddhist commerce (vanijja), the process of
earning a successful living and its ethical principles cannot be separated from each
other. Every man who dedicatedly observes a Right Livelihood (Samma-ajiva) could
enjoy success and realize true wealth from his earning. The honest, blameless, and
ethical acquisition of wealth is an indispensable basis for a higher human
development and ideally for the attainment of spiritual growth, which will be further
discussed in the later part of the writing.
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However, in their material aspirations, both Western and Buddhist followers
do not differ much from one another. All human activities in the economic sphere
always concerned with their own interest or advantage, they strive to possess wealth,
power and happiness. Nevertheless, the ways by which both of them recognize
problems and undertake problem-solving responsibility in economic sphere are
evidently peculiar, according to different religious doctrines, cultural diversity and
traditional paradigms. That is to say -- when we are looking at the economic itself, the
problems of mankind are similar but the methods to create a desired outcome are
different -- in detail and practice, just like individuals make different choice to attain
happiness.

CHAPTER III
THE CRITIQUE OF THE WESTERN AND THE BUDDHIST CONCEPTION
OF COMMERCE
3.1

The Problems in the Western Conception of Commerce
The Western concept of commerce could be envisaged with the search for an

ideal society which began from Plato's (The Republic) until the present era. He
postulated that primitive society arose from a rational decision to ensure life well being and security. Rational thinking has been assumed to be the guiding force in the
evolution of cultural, social and economic development. Although economic affairs
and commercial thinking have been in existence since the time of Plato and Aristotle,
the study of economics has inevitably revolutionized into a scientific discovery in the
Industrial era.

3.1.1

The Science ofEconomics

In the 1970s, the advent of scientific revolution in the West had a tremendous
impact on various aspects of human life. The practical basis of science has
significantly fostered man to live a more comfortable and convenient life with the
maximum physical anemity. In the dawn of modem age, man could make wonderful
things; swim like a fish, fly like a bird or could do everything to maximize the
happiness. Up till now, our way of thinking and living especially in daily - activity
sphere, has been revolutionized in the light of modem scientific quest. No one denies
that science implies the ability of rational applications to improve man's various
ranges of action and knowledge under its empirical definition in market economic,
likewise. The given economic framework concerns about:
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The Capitalist economy is a form of market economy.
Capitalism is a relatively new development. According to the
well - known thesis of Max Weber, capitalism was created by
'the permanent and rational business enterprise, rational
accounting, rational technology, rational Jaw; and to all these is
added rational ideology, the rationalization of life, rational
ethics in economy.' The meaning of rational here is very close
to the meaning of scientific, albeit of a science to the measure
of man. (Gomez, 1992, p.24)
Over the past several years, the Capitalist economy which has greatly
prevailed over the global market, signifies that: "all means of production and
distribution are privately owned and operated for profit originally under fully
competitive conditions and has been generally characterized by a tendency toward
concentration of wealth" (Neufeldt, 1988, p.207). As the science of economics adopts
a rational approach, thus its rational basis has provided all working principles in the
continuous project and interest in the name of scientific framework including its
ethical principles in the commercial world.
Under the influence of modem experimental science and the general trend of
its rational approach, utilitarianism emerged from an attempt to construct an ethical
theory following scientific basis of human affairs especially in economic sphere. It is
an ethical theory that proposes the fundamental principle of "the greatest good for the
greatest number" or "the maximization of the overall good" as a rational procedure in
the marketplace. Regarding to the betterment and happiness of the human community
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in general, the basic theme of utilitarianism is present in the writings of two famous
thinkers like: "Jeremy Bentham (1747-1832) argued that only pleasure and absence of
pain are valued for their own sake and John Stuart Mill (1806-1873) proposed
happiness rather than pleasure as the ultimate human good." (Desjardins, 1990, p.38).
Moreover: "they agreed in thinking happiness to be the ultimate value ... Happiness is
the one thing that is intrinsically good or worthwhile. Anything that is good, is good
only because it brings about happiness, directly or indirectly." (Shaw, 1989, p.56).
Hence, the notion of utilitarianism contains ethical concepts which will be taken into
consideration in the commercial activities, all in all; it involves two components:
An account of what is "good" for individuals and a rule for
judging all acts in tenns of this good. So, as utilitarians, we
judge an act (for example, a business manager's decision to
maximize profits) by the consequences produced by that act. If
the result of the act is to maximize the good, then the act is
ethically right; if this does not occur, then the act is ethically
wrong. (Desjardins, 1990, p.37).
All modern economics and supporting system were mainly committed to
promote the so - called development to the marketplace-. Principally speaking, the
commercial activities in its economic world mainly conform to the given rational
procedure; that is business seeks to make a profit and the ethical quality of any
commercial activities will be expressed in term of the quantitative total of the "good"
it produced, as follows:
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Businesses traditionally reduce good to money and calculate
costs and benefits in monetary terms. Because the aim of a
business is to make money, those actions that tend to help it
make money are considered good and those that tend to make it
lose money are considered bad. A rationally operated company
tries to maximize its good and minimize its bad so that when
income and costs are balanced out, there is a profit. (De
George, 1982, p.45).
All the same, some modern economists put a heavy emphasis on 'material'
side of the world in order to keep abreast of the worldwide rational trend; the words
'good' and 'bad' are defined in selfishly fiscal terms as long as "it is reasonable for
rational beings, who are able to foresee the consequences of their actions, to choose
those actions that produce more good than those that produce less good" (Ibid., p,49).
The commercial criterion of 'good' under crass utilitarianism, is neglecting other
aspects of economic conscience because its 'good' is generally judged by the pattern
of man's production and consumption to maximize 'good' for the powerful. The
reasonable production is shown by the highest quantity of goods produced during a
given period of time by the minimization of labour used and capital invested
considering: "the cheapest is automatically the one to be preferred, as to do otherwise
would be irrational." (Schumacher, 1975, p.50). The main purpose of business is
clear, thus:
To control the cost of production at the lowest level and to sell
the greatest amount of products at the highest price possible
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a1mmg at the biggest gam is the fundamental principle of
extreme liberal capitalism of the laissez-faire type, without
taking Business Ethics in consideration. (Bunchua, 1996, p.15)
Moreover, the main task of economists to magnify man's degree of
consumption is supposed to be indispensable because the 'standard of living' m
extreme capitalilist's view depends mainly on the amount of consumption, as much as
possible in daily, monthly and yearly basis: "this is standing the truth by considering
goods as more important than people and consumption as more important than
creative activity." (Ibid., p.47)
Under this prevailing concept of commerce, there is still another crucial point
-- the position and function of man whose life and duty rely on its rational system.
Ideally, it is supposed to treat everyone in a human; equitable and objective way
considering this norm is a necessary requirement of the market to function
successfully. Unfortunately, the status of each human person in the marketplace is
clearly shown; namely -- the strong have done the manipulation while the weak have
naturally been manipulated, from time to time by unfair or insidious means in the era
of economic modernization. It is said that: "the stronger get the better deals. Those
who control resources and money control the market, manipulating it in their own
interests. Those who enter the market with great needs but little power are squeezed
and exploited." (Hoffman, 1994, p.63). Moreover, some modem men always leave the
notion of human dignity unexamined because: "As for people, they are considered
only as the labor force and as consumers. So people have value only as a means to
make the numerical statistics of success look good on paper" (Sivaraksa, 1994, p.57).
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In other words, any human acts, as means, of themselves have no ethical status apart
from the end, namely, the concrete benefits resulting from the given acts. Thus, the
essential values of man has been considered as:
Now, the modem economist has been brought up to consider
'labor' or work as little more than a necessary evil. From the
point of view of the employer, it is in any case simply an item
of cost, to be reduced to a minimum if it cannot be eliminated
altogether, say by automation ... He is used to measuring the
'standard of Jiving' by the amount of annual consumption,
assuming aIJ the time that a man who consumes more is 'better
off than a man who consumes less. (Schumacher, 1975, p.47)
These are the problems: it is said that economic activities and decisions;
matters about production, consumption and the position of man in the modem
scientific era could be evaluated only in terms of highly complicated calculations.
And because of these 'numerical' accumulation regarded as good, materialistic
society based on a

modem scientific quest has been esteeming 'quantity' as an

indispensable factor for the so - calJed development. As illustrated by the following
remarks:
In standard, materialist development· theory, one measures
development in terms of physical results, such as increased
income, more factories or a larger labor force. It is assumed
that since these are alJ beneficial things, as they increase in
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quantity, the quality of life will also increase. (Sivaraksa, 1992,
p.35)
Although science is believed to help man to cope with unexpected dangers
and problems of daily life, the attempt to regard economics as a science may be of no
real value as long as its limitations hinder man from the real development, that is:
"because of the failure of development to take quality into account ... and the refusal
to examine the essence of true humanity." (Ibid., p.57) Therefore scientific approach
and its utilitarian's objective show only one side of human

life~

material aspect which

concerns only physical development promoted by over-rational thinking and practice,
the science of economics fails to understand 'the way things are' in the commercial
world -- it overlooks an indispensable force that motivates man to act in the specific
way. Let's us examine the true nature of man's life and act in the evolution process,
thus:
Early humans and the first societies were probably bound
together more by their deep emotional needs for warmth and
security than any rational planning . And over the millennia,
our societies have evolved to a large extent at the directives of
these emotional needs. While our societies· are certainly more
complex, the propelling force is still emotion, not reason.
(Payutto, 1994, p.IV)
Generally speaking, reason and emotion play important role in man's life.
'Thinking' by one's head and 'feeling' by one's heart are supposed to harmoniously
work together in every stage of life decision - making. The saying of 'man is a
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rational creature' does not mean that he is thoroughly subject to coldly rational
motives and uses his head to deliberately reason out every situation he faces inasmuch
as: "no logical reasoning in the world can satisfactorily explain why one falls in love
with another. (Piyasilo, 1988, p.57). Hence, emotion seems to be a very common
motive; natural, uncontrollable and can not be open to scientific experimental
method, as could be seen from the rich expression:
Emotions are very important to our lives. There are more
common words that describe our emotions than there are to
express our rational activities. The most important things in life
are not done because one is well - steeped in logic or has
carefully reasoned out the situation. Artists do not reason out
their painting; nor do musicians measure out their music. Even
scientists must put feeling into their work. (Ibid., p.57)
More to the point, emotion is one of the driving force within individuals that
mainly impels them to action. And this guiding force has naturally played important
role in every sphere of man's life especially in daily economic affairs. In our so called advanced society; economic world is not a fixed and fair place, but is rather a
rapidly changeable and dog - eat - dog market spot.

Thus~-

man is struggling to make

economic decisions - decisions about buying and selling, production and consumption
in order to survive and ideally to achieve success. Faced with such a perspective, we
must accept that emotional factors; both in positive or negative directions have a
tremendous influence on the economic world. In a state of economic prosperity, an
emotional force motivates man not only to maintain the status quo but also to develop
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a higher human potential of himself Even in an uncomfortable time, an emotional
urge drives man to sustain his own life, likewise. Mostly, no matter what kinds of
emotional factors are - love or hatred, hope or despair, courage or fear, security or
worry, pride or shame and so on, none of these is intrinsically bad inasmuch as a man
was born with these natural conditions. In fact, the main danger is "the way man acts
toward them". It will be shown here that what really counts:
We all have an innate desire to find happiness and avoid
suffering. The question is how to achieve it. The most
influential factor is one's own mental attitude. Since this is the
basic source of peace and happiness, training the mind is of
utmost importance. If the mind is fundamentally stable and
peaceful then external factors can do very little to disturb it.
(Sivaraksa, 1992, p.XI)
Economics in any society depends mainly on the quality of man's mental
attitude. If the quality of the mind is wholesome, the deeds regularly performed by
man are also good, then the economics of the society will be accordingly prosperous.
The stream of virtue can perfectly improve the growth of all for the reason that:
"material progress alone is not sufficient to achieve on ideal society. No amount of
legislation or coercion can accomplish the well being of society, for this too depends
on the internal attitudes of the people within it". (Ibid., p.X) Unfortunately, because a
man is limited by the extent of his spiritual insight, the prevailing culture of
materialism forces man to exploit and compete each other for survival and superiority
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m economic world. The power of greed, exploitation and over-consumption are
damaging man's life, society and terribly ravaging the natural environment, also.
To confront with such problems, rational approach as being embraced by the
science of economics has mainly been brought into consideration. It is said that: "In
the quest of scientific knowledge, we have to eliminate our emotion and feeling. If we
cannot do it, we cannot get universal knowledge. ... Hence, the main purpose of
scientific approach is to be free from emotion and personal feeling." (Wisathaves,
1993, p.126). Mostly, some modem economists have attempted to formulate highly
complicated models claimed to be the most reasonable solution to save society from
the danger of these forces. Barely, however, do they examine the basic question of
fear, greed and hatred as human's emotional need and quest for survival and security.
What is likely to be detrimental to problem-solving process appears in the impressive
remark:
Perhaps a little idealism is not so harmful~ but there is a danger
to the purely rational approach. At its worst, it is used to
rationalize our basest, most fear- ridden responses to the
question of survival. We see this tendency in the corporate
strategists, policy advisors and defence analysts who logically
and convincingly argue that anns production is in our best
interests. When rationalism turns a blind eye to the irrational,
unseen irrational impulses are all the more likely to cloud our
rationality. (Payutto, 1992, p.XII)

The Critique of the Western and the Buddhist Conception of Commerce
85
In sum, the scientific undertaking to propose the most satisfactory solution by
inventing the ideally well - reasoned economic model seems to leave a more intricate
and unsettled question to mankind. Indeed, the forces of greed, exploitation and
consumerism which have overpowered and distressed our economics in recent
decades mainly relate to irrational attitudes of man. Thus, all theoretical models,
which neglect this human's emotional struggle seem to remain, because they provide
only: "rational solutions to largely irrational problems, and their economic ideals can
only truly exist in books." (Ibid., p.XII).

3.1.2

Tlie Age ofSpecialization

In the commercial world, under the leading economic system, an sine qua non
for everyone is to earn money. This essential requirement; starting from the
production until the consumption process, from labor force to consumer, is to survive
with a maximum benefit. By general, man measures and compares himself to others
in the marketplace in terms of money, power success and happiness. Thus, some
economists and policymakers in the West have taken much time to discuss the notion
of 'quantity' development in order to increase wealth, in the form of money or other
assets as much as possible to facilitate human's life. From their point of view, other
matters like complicated problem of human existence and· ethics have been left in the
hands of religious leaders and theologians, only. For them: "ethics constitutes a purely
theoretical study of moral phenomena. They do not consider it their province to lay
down codes of conduct, which they deem to be the function of a moral teacher, a
religious leader or prophet". (Jayatilleke, 1972, p.1)
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Without even having to look at the truth behind their considerations, these
experts exclude ethics from the success concerned in the commercial world. Some
western economists and technocrats regarded ethics as a course study for students and
it was impossible to harmonize ethics with economics and commerce. It is stated thus:
The desire for profit is part of human nature ... Christian ethics
has maintained that "homo mercator vix aut nunquam potest
Dea placere," that is very difficult, if not impossible, for a
merchant to please God. It is true that such a mentality is found
in a number of Church sectors and in very many Christian
authors. (Gomez, 1992, p.24-25)
The elucidation of the relationship between ethics and commerce was stilled
considered by some modem ethical philosophers in the same way. That is - they
tended to esteem 'material' as highly more precious than 'people'. So far, it seems to
be: "business is seen in terms of dollars and cents rather than in terms of people ...
When the profit becomes an end, then people are poorly served because they are
forgotten and ignored in the business process." (De George, 1986, p.416). All human
actions are in fact always and necessarily self - interest. There are those who interpret
all economic activities to money and comfort accumulated without caring for other
things beyond the profit motives. Jn the daily economic affairs, we can see the
shortcomings of the given economic thus:
Like other sciences, economics strives for objectivity. Jn the
process, however, subjective values, such as ethics, are
excluded. With no consideration of the subjective, moral
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values, an economist may say, for instance, that a bottle of
whisky and a Chinese dinner have the same economic value, or
that drinking in a night club contributes more to the economy
than listening to a religious talk or volunteering for
humanitarian work. These are truths according to economics.
(Payutto, 1994, p.16)
Generally speaking, in the economic world, man has to take part in the process
of economic activity in everyday life naturally. Basically, he has to choose - what to
consume, where to go or which act to be done by determining which activities have
the highest degree of "economic values" for his own life. According to the crass
utilitarian's concept, the problem of ethics arises at this point because economic
values have been evaluated within the theoretical framework of personal gain or
business

profitability~

as highest as possible. Hence, the matter of "ethics" is barely

taken into account. Furthermore, the following comment was succinctly justified what have been lost in the process:
But the objectivity of economics is shortsighted. Economists
look at just one short phase of the natural causal process and
single out the part that interests them, ignoring the wider
ramifications. Thus, modem economists take no account of the
ethical consequences of economic activity. Neither the vices
associated with the frequenting of night clubs, nor the wisdom
arising from listening to a religious teaching, are its concern.
(Ibid., p. 16)
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One such problem is the continuity of economic activities without regarding to
the ethical consequences. There has been a deterioration of a basic value in the sphere
of commercial affairs and the question of 'how ethics affects economics' has been
researched until the modern day. In several modern western textbooks on ethics,
economics is hardly discussed as long as many modem philosophers have not
encouraged the development of ethical principles in economic world. The
differentiation of the ethical life and the successful life was evidently shown. They
are made to be so conflicting that if man aspired a successful life man would have to
forgo ethics, and if man wanted to be ethical, man would have to sacrifice successful
life. Then came the discussion of economics irrelevant to ethical theory:
The moral life has to override the good life . Ultimate question
in ethics therefore has nothing to do with economics, which is
the foundation of the good life ... The enormous development
in science and technology, all dominated by materialistic
thinking, gave a new twist to economics ... Economics become
a science with universal prosperity as a goal. The moral life
once again became a pollutant of the good life based upon the
scientific and technological developments. ·(Kalupahana, 1933,
p.119)
Considering the technical foundation of economics; "the moral ideal is
polluted by the minutes element of self-interest, self-sacrifice being the foundation of
morality and the dominance of materialism is worthy in the field. (Ibid., p.120) Thus,
in a materialistic world where 'more, greater, and quicker' overwhelms our human
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spirit and turn him into mathematical and statistical data, the solutions to the existing
commercial problems have been recommended to the authorities by some experts in
the field, preferably some economists or financial wizards who look on economics as
a science. It is stated thus:
Ideally the sciences should provide solutions to the complex,
interrelated problems that face humanity, but cut off as it is
from other disciplines and the larger sphere of human activity,
economics can do little to ease the ethical, social and
environmental problems that face us today. And given the
tremendous influence it exerts on our market - driven societies,
narrow economic thinking, may, in fact, be the primary causes
of some of our most pressing social and environment troubles.
(Payutto, 1994, p.16)
As long as all human activities and everything in the nature are closely
interrelated and interconnected, economics and commercial activities; just like any
other sphere of human activity, are intrinsically linked to worldly-wise reality in the
sophisticated marketplace. However,: "in this age of specialization, economics has
become a narrow and rarefied discipline; an isolated; almost stunted, body of
knowledge, having little to do with other disciplines of human activities." (Payutto,
1994, p.16). Since modem economics involves on material side only, it fails to take
the overall 'interrelated and interconnected' picture of nature into account. Thus, onesided solutions can not give an answer to the multilevel problems, then scientific
solutions are bound to fail and the economic problems and matters concerned are
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bound to prevail. In other words, the answers to the critical problems related to
human's life, society, environment and morals are in vain. These reflections are
embodied in the notable remark:
Indeed, when we examine all of the foreseeable difficulties
which threaten the survival of industrial civilisation, it is
difficult to see how the achievement of stability and the
maintenance of individual liberty can be made compatible ...
There is the immediate question of whether 'modernisation', as
currently practised without regard to religious and spiritual
values, is actually producing agreeable results. As far as the
masses are concerned, the results appear to be disastrous - a
collapse of the rural economy, a rising tide of unemployment in
town and country, and the growth of city proletariat without
nourishment for either body and soul. (Schumacher, 1975, p.
51)
Here, we come to the crux of the matter and the shortcomings of some aspects
of Western Economics - namely, the consideration of ethics especially in the extreme
capitalism or the crass utilitarianism. The question of ethical viewpoints may be
termed the watershed of the parting of ways and all other differences of viewpoints
owe their existence from this major catalyst, if one can term it this way.

3.2

The Problems in the Buddhist Conception of Commerce

3.2.1

A Determinist Conception of Man

The Critique of the Western and the Buddhist Conception of Commerce
91

Some scholars have noticed that Buddhism was characterized by a dichotomy
of a religious goal and a worldly popular aspect. It means that one who concerns with
everyday mundane life has no hope to attain the highest goal of mankind whereas one
who lives a devout life can not appreciate material well - being as long as two distinct
goals of life are extremely contrary in practice. The famous sociologist Max Weber
once opined of Buddhism: "Salvation is an absolutely personal performance of the
self - reliant individual. No one, and particularly no social community, can help him.
The specific asocial character of genuine mysticism is here carried to its maximum."
(Weber, 1958, p.213). As far as such a kind of conception is concerned, it is often
thought that:
To lead the life of Dhamma is one thing and to be materially
successful is quite another. According to this view, to progress
materially one must relentlessly pursue the worldly course
without any consideration whatsoever of the Dhamma, and to
live a life ofDhamma one must be ready to renounce the world
and retire to a forest or a cave ... The kind of misunderstanding
exists not only among the unlettered - even the educated are led
to such conclusions. It is an unfortunate misconception based
on a lack of knowledge on the Dhamma. (Plamintr, 1995, p.35)
Such kind of misunderstanding has been repeated by many laypeople
considering they were lopsidedly attracted to the religious aspect of Buddhism and
interpreted the Buddha's message incorrectly. That is to say the picture of Buddhist
monks (hhikkus) who shave their heads, pluck their eyebrows, wear saffron robes and

The Critique of the Western and the Buddhist Conception of Commerce
92

live a seclusive life in the cave or the forest gains some sense of strict unworldly
aspect in their minds. Thus,: "the image of a Buddhist monk quietly walking on alms
round does not readily came to mind as an economic activity for most people.
Skyscrapers, shopping center and the stock market would more accurately fit the bill.
(Payutto, 1994, p. 15). Accordingly, laypeople who are dealing with economic
activities in the dog - eat - dog marketplace never win the spiritual image in their
minds, likewise.
It is believed however, that laypeople can not derive the maximum spiritual

benefit of Nirvana, only the monks and religious persons rest satisfied with achieving
their own private salvation. The common religious aspiration of normal person is
described as:
The religion of the layperson is instead oriented towards the
accumulation of Kammic merit through the performance of
good deeds, and this merit, or the beneficial results of well intentioned actions, is regarded as facilitating a happy rebirth.
'Even Thai farmers do not aspire to escape rebirth; instead they
wish to be born in better circumstances.' (Peter, 1988, p.318)
Thus, to be a human being; male or female, rich or poor, healthy or sick,
good-looking or ugly, even prosperous or bankrupt is believed to be subject to the
consequences of one's kammic inheritance -- something that one deserved by previous
moral or immoral actions. The values of merit-making: to pile up kammic merit (bun)
and not to bring in kammic demerit (hap) have been traditionally observed by devout
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laypeople inasmuch as they believed that the attainment of maximum happiness in
this life and the next life could be possible. It is stated thus:
One understands that one would himself face the consequences
of one's own actions, and therefore sees that it is only natural
for one to commit oneself to personal development. ... Humans
may not control the universe, but they may control their own
minds. The force that governs the human mind - and thus
human life - is the law of karma by which good begets good,
and evil breeds evil. (Piyasilo, 1988, p.35)
The majority of human being in Buddhist culture knows that: "bun and bap
cannot cancel each other out but each has its own independent consequences
determining the

physical,

mental

and socio-economic

differences between

individuals." (Peter, 1988, p.319) However, during this trying situation of life crisis,
Thai people equated these karmic terms with a 'Determinist conception of man' -either Theistic determinism (lssaranimmanahetuvada) or Past - action determinism
(F'uhhekatavada). Theistic determinism considers: "the performance of ethical

actions on his part is strictly an impossibility since everything is due to God's wil1 and
real human freedom is incompatible with a theistic determinism." (Jayatil1eke, 1984,
p.60) and Past - action determinism is believed that: "all happiness and suffering arise
from previous kamma" (Payutto, 1993, p.83) beyond human's control. In the Pali
canon, the two concepts above were considered as 'wrong views' because: "they are
non Buddhist beliefs and are traditional doctrines of inaction which bring man's life
into danger." (Payutto, 1992, p.117)

The Critique of the Western and the Buddhist Conception of Commerce
94
No one denies that the economic slump during this time has been terribly
deteriorating the welfare and peace of people and country. We are at a critical point
of Thailand's insecurity: abject poverty, deprivation of the masses, social
stratification, exploitation of workers, environmental degradation and any other
oppression imposed suffering on human being from all walks· of life. This fact has
caused Thai people to feel great uneasiness and anxiety about the existing condition.
Uncertainty and insecurity about the future situation and a strong determination to
protect one's person and family are perhaps roots of the ethical problems in
commercial world. As it is impossible for 'ethics' to exist for the individual and
society, when man feels that himself and his beloved ones are in danger or their
economic opportunities are limited, it allows him to realize that: "hungry people
cannot appreciate the Dhamma." (Payutto, 1994, p.89). The sufferings lead him to
aspire for nothing more than to sustain

life~

to gain money in the quickest way as

possible and to seek material prosperity, only in 'the present lifetime'. Thus, when the
country is in recession or man feels that he has not yet become as 'enough' as he
would like to be, these things become like excuses for not yet taking the plunge and
devoting themselves to the pursuit of good deeds (bun) that will bring them happiness
not only in the present life time but in lifetimes to come as·well.
Faced with such a perspective, it is noticed that: "individuals were born with
an unequal inheritance of merit (bun) and demerit (hap) from their previous lives .
This ethical inequality underlays socio - economic inequality" (Phongpaichit, 1995, p.
376). Hence, the rich enjoy their material prosperity by their unique inheritance of a
store of merit (hun-mak), it is not surprised that if the people claimed to have lesser
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merit ( hun-noi) in the marketplace constantly blame their context of 'life
determinism' for undermining their own vocation to do good deeds. Then the
resulting ethics in commercial world is that -- it is good to gain profits; it can even be
affirmed that -- to be rich is a sign that is determined by previous kamma or caused by
the creation of a 'someone', beyond human control. Thus, to make business seems
like a question of fate and luck, as considered in this extent:
According to this view of things, ethics is nothing more than a
consequence of facts, something derived from them. Facts are
here understood simply as what happen to be... Behind this
attitude is a determinist conception of man, a negation of his
freedom in its deepest meaning. It is argued that one can do
without religion ... Men believe that the need for man to be
good towards others doesn't matter much, if some consider this
as based on the wishes of a Creator. (Gomez, 1992, p.33)
Regarding suffering as an evil, threatening and unavoidable, man is not taking
the true spirit of the Buddha's teaching into account. And some of these
misconceptions have been cultivated over centuries in the commercial world, thus the
ethical principles of commerce (vanijja) are mainly neglected. Then, man is polluted
so easily and is driven to dark and sad side of life. Thus, the Right Livelihood
(Samma-ajiva) indicated the significance of a Buddhist economics, as a virtuous
means to eradicate suffering and poverty. It will be the spiritual antidote, to
counteract the effect of a poisonous conception, as will become clear at the later part
of the writing.
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3.2.2 Environmental Degradation
Natural resources are very essential for economic and social
development. For many years, human beings have dominated and manipulated natural
resources egoistically because of their shortsightedness and unawareness of the
critical condition of endangered environment. Once, the characteristic of 'modem
man' in the industrialized era was described in words:
He does not seem to mind how much mineral matter he wastes
and, far worse, how much Jiving matter he destroys. He does
not seem to realise at aII that human life is a dependent part of
an ecosystem of many different forms of life. As the world is
ruled from towns where men are cut off from any form of life
other than human, the feeling of belonging to an ecosystem is
not revived. This results in a harsh and improvident treatment
of things upon which we ultimately depend, such as water and
trees. (Schumacher, 1975, p.49)
The environmental deterioration is a major threat to economic development.
The nature of the environmental problems stems not only from the fact that natural
resources are finite, but also from the interconnected nature of the ecosystem and
human beings' position in it. The warning sign of environmental crisis has a specified
root in the following factors; first of all, the most rapid increase in human population.
Most of this population growth pressures on the food supply, energy resources and
natural environment. The population growth rates which have remained high until the
present day lead to a higher consumption and a lower surplus. Rapid population
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growth also exacerbated the unemployment problem, adversely affected educational
improvement, and widened the gap between the rich and the poor as well as between
urban and rural societies since rural population, particularly the poorer community,
inclined to grow at a faster rate than urban, higher income population. As it is
summarized:
We have seen that the first two development plans during the
past 11 years resulted in a big gap between urban and rural
income growth rates, meaning that the poor got poorer while
the rich got richer ... The annual per capita income for
Thailand: the growth rates also differed; the rich sector grew
faster than the poorer sector. The gap was widened leading to
more complex problems in the economic, social and
environmental aspects. (Ungphakorn, 1980, p.167)
The next factor of environmental problems concern with a tremendous role of
economic development. Thailand's rapidly growing economy over the past decade
has been due in the large part to the growth of manufactured exports. In terms of
manufacturing growth which has been the main objective of economic plan, the result
was a significant decline on agricultural production growth rate. In the old days, Thai
people in the countryside lived a moderate and harmonious life. Because of a selfsufficient way of life; they raised their own crops and wove their own clothes. Men
were content with an abundance of natural resources and accordingly satisfied with a
simple and comfortable existence. Their lives emphasized on the preservation of
natural environment and the protection of traditional values. In the present day,
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modern and scientific technolO!:,'Y agitate their simple life and disturb environment
purity. They tend to buy more, consume more but produce less. Unfortunately,:
"people were encouraged to grow food not for their own consumption, but for
shipment to national and world markets. Village self - sufficiency was gradually
destroyed, replaced by market forces over which the villages had no control."
(Sivaraksa, 1992, p.31 ). During the past few decades, self - sufficient economic
activity of production and consumption has been turbulently transformed to
dependent economic pattern subject to modernization in the industrial era. Regarding
to the rapid economic development, the beauty of human life and natural environment
has been dreadfully deteriorated:
Modernized agriculture has also brought with it a large scale
depletion of natural resources. Forests are rapidly vanishing,
and with them much of the wildlife. The mud - fishes and
edible frogs that thrived in the ricefields and served as a rich
source of food for the peasants are being killed by chemical
'

fertilizers and insecticides. Large - scale trawler fishing is
depleting fish stocks and destroying the livelihood of small
fisherman. The huge appropriation of natural resources and the
resulting upheaval in the balance of nature has been mostly for
the benefit of the advanced society. (Ibid., p.31)
Hence, science, technology and its quantitative development are claimed to
open up new possibility of luxurious way of production and consumption which at
times destroy ecological stability. The warning signs of its ailment are: the increasing
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rate of extinction of plant and animal species, which causes from human's
deforestation especially in the Tropicana rain forest; the destruction of high - attitude
layer of ozone that surrounds the earth, larger amount of ultraviolet radiation can
enter earth's atmosphere and it makes the world excessively hot; the protective layer
is diminished by the release of certain gases such as chlorofluocarbons and methane
into the atmosphere; the growing number of painful illness such as respiratory
disease, skin disease, cancer, cataracts and so on caused by the weakness of our
human immune system. Voluminous industrial wastes from factories, domestic
wastes from household's excessive consumption, too much carbon dioxide in the
atmosphere and the increasing deterioration of natural resources greatly multiply air,
water and noise pollution leading to human being's severe discomfort in every walk
of living. Noticeably, these ruinations and negative impacts concerned are made by
the acts of human being, himself
As nature and environment are gradually destroyed, they lose their ability to
provide ecosystem's recuperative services - water purification, soil regeneration,
temperature regulation, nutrient and waste recycle and atmospheric maintenance. And
the environmental crisis is an alarming sign which helps to foster man's
understanding of a natural fact; there is only one earth and on it only one human race.
There is a meaningful saying that describes this truth:
Nature limits the use of the Earth's natural resources to the rate
at which each resource can replenish itself Consumption in
excess of this sets off a chain of imbalances throughout the
environment. When nature's diversity is destroyed, species
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become more susceptible to disease. Biologists warn of the
dangers of monoculture. Until we recognize and abandon this
disregard of nature, our own long - term survival will be in
danger. We must find alternative to "Think - Big Strate!,')'" -our yardstick for appropriate development has to be social
justice and the quality of our future. (Ibid., p.25)
Human beings were very slow in understanding the real nature of earth crisis,
when we came to give a serious consideration to it and tried to cope with it, time was
too short and nature began to tum against us. Considering human beings understood
that a self - recuperative power of nature can turn it into an original state easily, we
kept thinking and acting according to our misunderstanding through years. As the
abuse, exploitation and destruction of nature were practiced day by day without
considering its ongoing consequences, the environmental problems became heavier
and bitterer to all of us. Thus, to cope with grave environmental problems leading to
the ramification of other disturbance or discomfort to human life, one requires strong
will and creative effort on the part of oneself and society concerned. The essence of
nature is once elucidated:
As we sit here in the forest, surrounded by-nature, we feel the
calming effects of the natural environment. Here, we are not
under the influence of a violent, worldly socialism so our
minds can remain undisturbed, allowing us to see and
participate in the natural balance that pervades everything.
Whenever this harmonious balance is disturbed, problems arise
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... No matter what kind of activity we carry out - be it politics
or economics - if done morally will maintain the natural,
harmonious balance of all things, and will be consistent with
the original plan of nature. (Buddhadasa, 1986, p.119-120)
3.3

The Emergent Points of the Western and Buddhist Concept of

Commerce
Commercial activity, just like any other spheres of human activity has its own
concept and method but what is crucial is that commercial world is not a fixed and
favorable world to all people but a part of rapidly changeable reality. The goal of
modern commerce is the pursuit of profit for itself and many will do everything to
find the most satisfying and effective way to maximize their own profit. Thus, some
modem economists have been strenuously separated Ethics from Economics and
Commerce as long as ultimate question in ethics therefore has nothing to do with
economics and commerce, which is the foundation of a bountiful life.
It is quite obvious that this reasoning is plausible and that there 1s one

economist who broke ranks with the economic gurus, according to the researcher,
namely E. F. Schumacher, whose work, "Small is Beautiful, A study ofEconomics as it
People Mattered(1973)" is praised as a greatly well-argued and well-corroborated
writing that demonstrated how unbridled scientific and technological developments
that helped the production and consumption of material goods at an unprecedented
scale have led to global problems relating to the environment, society and ethics. The
researcher of this thesis would like to support Schumacher in his concern to the cry of
modern-day economists to postpone the practice of ethical principles until the
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successful life has been attained and enjoyed. Indeed, no time should be lost in
rallying against the disregard of ethical practice in commercial world. One could very
clearly see that the Asian region is suffering because of this postponement and the
wrong understanding concerned, and it could very well hasten the demise of the
economic miracle which the countries have been nurturing for decades.
Significantly, Schumacher has pointed out the acceptance of the Buddhist
Economics and its ethical principles of Commerce (Vanijja) as a cure and antidote to
the present excesses and mores of our present consumer - oriented society, it is a very
encouraging sign and a very auspicious beginning. The empirical truth, durability and
popularity of the basic concepts of economics and matters involved, are contained
therein. It is also a crucial sign that if ever there were two poles of economic and
commercial thinking -- Western and Buddhist, then the times has come for an urgent
reconciliation because the edges have become blurred and the two in fact are
beginning to merge.
3.4

Summary

In the study of the Western and the Buddhist concept of commerce, we found
that -- the difficulty of all people in the economic world are similar but the ways to
which Western and Buddhist followers identify the causes of problems and react to
them are quite different. Truly, both of them require material prosperity and spiritual
growth but they differ in their beliefs and practices of what constitute their desired
goals.
Considering the main concept of extreme capitalism, its practice is: "aiming to
increase material goods in order to satisfy craving ... the value scale of Western - type
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development emphasizes extremes, the richer - the better, the quicker - the better, the
bigger - the better" (Sivaraksa, 1994, p. 72). Some western economists believe that the
guiding force of major economic activities and decisions are 'reason' alone and all
matters pertaining to them, including the position of man could be rationally
evaluated in quantitative term of development. Hence, modem scientific quest and its
materialistic motive are supposed to make all economic activities successful and to
rescue man from all dangers and difficulties of life. As it shows just one side of the
reality - which considers the material side only, the science of economics lacks the
true insight of 'the way things really are' and fails to solve economic problems. Thus:
"a growing number of people are dissatisfied with material growth models and have
been searching for alternative measures of well-being with less materialistic and more
qualitative goals" (Tavivat, 1995, p.185). To examine the quality and essence of
human beings, emotional forces have a tremendous influence in the economic world
and economic stability generally depends on the quality of people's minds also. Thus,
one-sided, over-rational approach could not find a workable answer for the multidimensional, emotional problems.
Apart from this, it is regrettable to learn that some western economics and
commerce do not take ethics as an essential constituent-in its field as long as it is
generally supported that a number of economic problems should be solved by some
experts in the field, preferably some economists or financial wizards and ethics is just
an another academic subject under a concern of religionists. The major trend which
has served to support this view are:
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The Industrial Age is the age of Specialization. Leaming has
been divided into specialized fields, each of which may be very
proficient in its respective right, but on an overall level they
Jack integration ... It has caused the belief that religion and
ethics are also specialized fields of learning. (Payutto, 1993, p.
15).
Under these specialized circumstances, many specialists, namely - economists
believe that economics alone could solve not only economic problems but also all
questions pertaining to them. This pride will assure many specialists to glorify their
own highly skilled discipline but to ignore other disciplines as well because they say
that: "when economy is healthy and material development has reached its peak, all
ethical problems will disappear of their own accord ... or can be solved through
material means." (Ibid., p.15). The pervasion of specialization and material means of
ethical problem - solving attempt in the modern era will magnify existing problems
because: "mere economic value cannot correct the basic problems of the world. An
economic value perspective ignores morality ... We do not realize that all the
problems, past, present and future -- are caused by the lack of morality" (Buddhadasa,
1993, p. 140). Thus, Economics and Commerce alone, without Ethics will accomplish
very little unless it acts in harmony with other disciplines and with the whole picture
of the total reality.
Coupled with the above assumptions in the economic sphere, Buddhist people,
also, carry on their economic activities according to the specialized field of
materialism -- they believe that life prosperity depends on the abundance and
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accumulation of materials only. As a matter of fact, most of them do not always face
only success and happiness but also confront with difficulties and suffering, as a
result of their own practices or others. In light of Thailand's economic difficulties, a
great number of human beings have blamed one another of not finding a good way
out. They need protection against the dangers of life, comfort in the hour of grief and
guidance in their daily concerns by seeking assurance of the favor of 'Someone'
above. They think that: "there must be someone directing things in the natural world
... a supernatural source for all natural events" (Payutto, 1995, p.35). Following this
strong attitude, they regard the ethical performance in economic world on their part as
impossible because natural events, economic changes or their acts of the will are
directed by 'someone' or 'previous kamma', beyond their own control. These beliefs
are spheres of wrong views and lead man to nowhere because a determinist theory is
considered as:
a belief or practice resulting from ignorance, fear of the
unknown, trust

in the

supernatural

or chance,

or a

misunderstanding of cause and effect ... these misconceptions
and wrong practices are a heritage of a non - Buddhist past and
are aggravated by a lack of education regarding the doctrine of
kamma, the nature of the mind, and the Dharma in general.
(Piyasilo, 1988, p. 189).
So, if Buddhists fail to understand Dhamma as conforming and related to the
totality of nature and believe that they cannot possibly avoid sufferings and what
'happens to be' in their lives, the significance of ethical principles becomes extremely
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obsolete. Then, the ruling culture of materialism stimulates them to compete, exploit
or beguile one another for survival and superiority in economic world. Conjoined
with the crass utilitarian's supposition that: "happiness is dependent on an abundance
of material goods, we have the belief that nature must be conquered in order to cater
to man's desires" (Payutto, 1993, p.13). When the prosperity of mankind depends on
the subjugation of nature, the natural purity has been egoistically threatened because:
"a few 'un-natural' humans began to produce and store for themselves more than they
needed." (Buddhadasa, 1986, p.87).
To confront with such problems and complexities of life, which man demands
spiritual and possible solutions, all economic activities should be concerned with the
essence of Buddhist economics and its ethical principles of commerce (vanU}a),
namely -- 'middle way' livelihood and 'not harming oneself or others' approach. In
sum, Schumacher commented that:
Simplicity and non-violence are obviously closely related .... As
physical resources are everywhere limited, people satisfying
their needs by means of a modest use of resources are
obviously less likely to be at each other's throats than people
depending upon a high rate of use. Equally;· people who live in
highly self - sufficient local communities are less likely to get
involved in large-scale violence than people whose existence
depends on world-wide systems of trade. (Schumacher, 1975,
pp.58-59).

CHAPTER IV.
THE THAI BUDDHIST ETHICAL PRINCIPLES OF COMMERCE (VANIJJA)

4.1

The Spiritual Approach of Economics
"You will realize the value of the thing you have, only when you miss it". Thai

people could not wholeheartedly learn the true meaning of this proverb, but only after
disastrous economic crisis of our present time did, the present generation of Thais
have learnt that a spiritual approach of economics was crucial to our life. Since the
year 1997, Thailand had been faced with difficulties caused by both domestic and
external factors that have had tremendous repercussions on economic, fiscal, social,
political and environmental conditions as well as on the livelihood of Thai People.
The forces of greed, exploitation, insecurity and excessive consumption seem to
overwhelm our economics. Our materialistic societies hardly offer us creative answer
but to exploit human's life and natural environment for the survival of the fittest in
today dog - eat - dog commercial world.
The researcher of this paper would like to submit the above profound facts for
the consideration and to suggest that materialism and emotional disorder such as fear,
greed and insecurity have fueled the present ·economic crisis which started in
Thailand and which has been found contagious. It has spread across the Gulf of Siam,
over the South China Sea to the Pacific Rim. The greatest Asian economic disaster
has spread from Thailand to the Philippines and Indonesia; and it is now invading the
Korean and Japanese economies relentlessly and our economists have been wringing
their hands over the catastrophe trying to find a cure. In trying their best to find a
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solution to the problems, the science of economics, in the age of modernization,
mainly proposed 'rational approach' into consideration. Many highly specialized
theory and sophisticated model formulated by modern economists, have been
concentrated to solve the existing problems because they thought that the more
rational the solution was, the more they could save society from the danger and
adversity. However, these economists have barely scrutinized the basic question of
fear, greed and hatred as the emotional needs, free from logical examination, greatly
drive human beings to act in the specific way. The researcher has found the book
translated to be the best antidote for the present ills that have befallen our modern day
world.
The book you are reading ( Buddhist Economics) takes a
different approach -- a spiritual approach. As such, it does not
delve into the technical intricacies of economics. Instead it
examines the fundamental fears, desires and emotions that
motivate our economic activities. Of all the spiritual traditions,
Buddhism is best suited to this task. As we shall see, the
Buddhist teachings offer profound insights into the psychology
of desire and the motivating fires of economic activity. These
insights can lead to a liberating self-awareness that slowly
dissolves the confusion between what is truly harmful and what
is truly beneficial production and consumption. This awareness
is, in turn, the foundation for a mature ethics. (Payutto, 1994, p.
XIII)
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Truly rational decisions, they discovered, must be based on insight into the
forces that make us irrational. When we understand the nature of desire, we see that it
cannot be satisfied by all the riches in the world. When we understand the universality
of fear, we find a natural compassion for all beings. The spirit of materialism,
consumerism and hedonism bring about passion, greed, revenge, malice, craving and
lust. To struggle for socio-economic power and dominance, we unintentionally create
conflicts and violence among people in our society. Once we are trapped in these
vicious cycle; suffering, dissatisfaction, grief and insecurity overshadow our souls. At
that time, we need a spiritual force which can bring our lives -- prosperity in the
material world, harmony and peace with other living beings and significantly we need
the spiritual well-being in the dramatic changing world. The Spiritual approach of
economics leads not to models and theories but to the vital forces that can truly
benefit our world -- wisdom, compassion and restraint. The Spiritual approach of
Buddhist Economics is dedicated toward continuing to improve on all aspects of our
economic activities in order to build a better world for human being, other lives and
natural environment in the years to come. Thus it must continue alive and effective in
our daily economic and commerce. That is not to say that one must embrace
Buddhism and renounce the science of economics, because in the larger scheme of
things, the two are mutually supportive as long as: "Buddhism remains in alliance
with science, stimulating man to discover his own latent potentialities as well as those
of his environment." (Dhammananda, 1982, p.123).
In conclusion, they recommended a way to practice, thus: "In fact, one needn't
be a Buddhist or an economist to practice Buddhist Economics. One needs only
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acknowledge the common thread that runs through life and seeks to live in balance
with the way things really are." (Payutto, 1994, p.XIII). That is to say -- Buddhist
economics can be applied to all regardless of religion, color, caste or creed. A true
Buddhist means any man who aims at directing economic activities and matters
concerned to enhance the quality one's life, others' and to protect natural
environment.
4.2

Buddhist Economics

Considering the attempt to solve economic problems by scientific theory and
model, some modern economists failed to touch on the overall picture of causes and
conditions that set up 'the way things are' in the economic world. As we have seen,
the spiritual approach of Buddhism helps man to examine the fundamental causes of
motives and circumstances that mainly stimulate economic activity. Ethical principles
of commerce provide profound understanding and creative solutions workable in the
marketplace. Apart from its effort to be scientific, economics has been regarded as a
specialized discipline of problem - solving process. It becomes obvious that:
By considering economic activity in isolation from other forms
of human activity, modern economists have fallen into the
narrow specialization characteristic of the-industrial age. In the
manner of specialists, economists try to eliminate all
noneconomic factors from their considerations . of human
activity and concentrate on a single perspective, that of their
own discipline. (Payutto, 1994, p.27).
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Regarding the view, the majority of modern economists or theorists attempt to
make a particular division of each discipline in economic world and concentrate their
interest and effort in a given activity, accordingly. Economic and commercial
activities are supposed to base on the clear distinction between 'what can materially
be done' and 'what can ethically be done' as long as: "economics strives for
objectivity. In the process, however, subjective values, such as ethics, are excluded ...
Thus, some modern economists take no account of the ethical consequences of
economic activity". (Ibid., p16). If such economics and commerce do not take ethics
as an indispensable constituent in its practical basis, one dominant problem may be
the existence of economic activity in everyday life without regarding to ethical
paradigm. The majority of people in the marketplace will do everything as long as the
profit - margin is the motive and then, its monetary gain, as a primary end will mainly
be equated with 'good' in its specialized context. It may be regrettable to say that
economic growth, in the modem era, has been used to justify unethical practice in
economic world. Without considering the multi-dimensions of economics which all
activities concerned are intrinsically linked to other activities of man,: "economics
can do little to ease the ethical, social and environmental problems that face us
today." (Ibid., p. I 6). Thus, in the larger sphere of sophisticated and interconnected
problems that firmly oppose man, many modern economists in the age of
specialization could hardly find practicable answers for the questions of difficulty and
confusion. Now, it is an urgent need for man to take new vision into consideration:
We also need to describe the economy within its social and
ecological context. Economic theory in the twenty - first
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century will require a multi - disciplinary approach -- it can no
longer be left to the economists alone. We need to hear from
ecologists, sociologists, political scientists, anthropologists,
philosophers, and other. The idea that problems can be solved
by one set of experts has left us incapable of seeing the big
picture. We need more generalists and fewer specialists.
(Sivaraksa, 1992, p.37).
We could analyze the weakness of specialized perspectives of many modern
specialists and theorists as 'Ivory Tower' solution: being too academic and removed
from real issues of man's life. As economics can not function by itself; it functions
under the interrelatedness of all disciplines of daily activity and experience, it fails to
take:
The causes and factors within economic activities .. . It is a
mistake to believe that any one discipline or field of learning
can itself solve all problems. In concert with other disciplines,
however, economics can constitute a complete response to
human suffering, and it is only by fully understanding the
contributions and limitations of each discipline that we will be
able to produce such a coordinated effort. (Payutto, 1994, p.18)
According to this, the survival and progress of man in a commercial world is
largely dependent on a harmonized effort to ease the problems of mankind by the
combination of economics with Buddhism. Significantly,: "Buddhist economics, is
therefore not so much a self-contained science, but one of a number of interdependent
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disciplines working in concert toward the common goal of social, individual and
environmental well-being."(lbid., p.17). From a Buddhist perspective, the Buddha
pointed out that the implementation of a more realistic and favorable atmosphere in
our economic sphere; man has to seek for the true nature of life and to observe ethical
guidelines, at the same time as long as: "Buddhist economists would not only
consider the ethical values of economic activity, but also strive to understand reality
and direct economic activity to be in harmony with 'the way things are'." (Ibid., p.
20). Considering every part of a whole interconnected activity of man is subject to the
same natural law by which all things function, the Buddha declares 'true nature of
life' in order to inspire man to find the causes and conditions of the existing
problems.
It is true that Buddhists deliberately concern with their ongm and end,

purposes and goals and they attempt to, delve into the meaning of reality encircled
their lives. No one denies that we mainly think in terms of .. happiness and misery,
gain and loss, fame and obscurity, blame and praise, in the commercial world; which
are the "eight winds" of life that forcibly move in opposing directions "These eight
worldly conditions, warns the Buddha, obsess the world; the world revolves round
these eight worldly condition" (A.IV.156). The Buddha warns us not to view the
world as these "eight winds" considering the given way of looking refers to a
dichotomy of the reality even in the commercial world, that is, to look at man's life as
an quenchless (incapable of being satisfied) struggle between possessing and not
possessing, holding and not holding. The loss of insight to the nature of life hinders
all lives from the attainment of the true progress, both material prosperity and
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spiritual growth. The eight winds can only be utilized and tranquilized through
understanding the true nature of life as shown by three Characteristics of Existence
(Tilakkhana): Impermanence (Anicca), Unsatisfactoriness (Dukkha) and nonselfhood
(Analla).

I). Impermanence (Anicca): The constantly changing nature as one striking
feature of reality is common not only to human life but also to all conditioned things.
Thus, human beings and material acquisition, animals, natural environment and so on
-- everything in the world cannot deny the law of impermanence. Human beings
always view that happiness found in the worldly pleasures is lasting, so they cling to it
firmly without true understanding of life. The Buddha says that "Transient are all
conditioned things". This teaching of the impermanent nature of everything is one of
the main theme of Buddhism as long as it makes man aware that human life and any
materials concerned need to be changed for their continued existence. For the process
of human's development, both in quantity and quality aspects, the peaceful
reformation would purposefully take place and there would be no conflict or division
in the economic world if all human beings have the right insight -- change is very
constituent and fundamental to all reality.
2). Unsatisfactoriness (Dukkha): Dukkha, here;· is frequently translated as
suffering, it is more appropriate to render it as Unsatisfactoriness (as it is an often
case to express the meaning of Dukkha in a single word). It is the first of the Four
Noble Truths, which represents the Buddha's view of life and the world. It figures in
'feeling' to the extent that these may be painful or unpleasant as regards the physical
and mental senses. "Birth is painful, old age is painful, disease is painful, grief,
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lamentation, suffering, misery and despair are painful, not to get one wishes for is
painful; in short, the clinging to the Five Khandhas is painful"(D.II.3.5). Therefore,
I

we should follow the Path or Insight pointed out by the Buddha, so that Dukkha
ceases to affect one. Although life is subjected to Dukkha, a Buddhist should not be
intolerant or offensive to it. Only the understanding of the nature of Dukkha (how it
arises, and how to drive it out) and the strong determination to work it knowingly,
steadfastly -- are of highest value to every life.
3). Nonselfhood (Anatta): The concept of 'No-self according to the Buddha's
teaching, inspires human being to see the reality objectively as they are and to
produce a light of wisdom, in order to entirely banish the man's conception of self
and craving for existence. It is said that: "what we call 'I' or 'being', is only a
combination of physical and mental aggregates (pancakkhandha ), which are working
together interdependently in a flux of momentary change within the law of cause and
effect". (Rahula, 1990, p.66). Thus, the effective way to understand the doctrine of
nonselfhood (anatta) is the 'conditionality' of nature -- the relativity and
interrelatedness

of all lives, nothing (except Nirvana) can really exist in itself;

everything exists in relation to other things in the world.
In spite of the fact, the Buddha declares these essential characteristics as the
true nature of all life, as the true standard of life's views and values, to the world.
These truths have not issued and determined punishments, they reveal themselves as
an actual, practical and guiding condition for every Buddhist who aims at the true
progress of life, both in material and spiritual ones. Idealistically, economic and
commercial activities are believed to provide a just sustainable development and
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common prosperity for all, but the given point has to be a hard reality. Whereas
Thailand now is confronting with a great variety of problems which are so
complicated and evasive that:
The further development has proceeded, the more it has
resulted in the rich become richer, while the poor remain poor
or become even poorer -- and the rich are still not happier.
Nature and the environment are deteriorating day by day.
Animal life and other natural resources are increasingly wasted
for selfish purposes. (Sivaraksa, 1994, p.52).
In spite of the fact, various problems of people m the modem and
industrialized era are mainly solved by non-spiritual approach to maximize their
material well - being. Although human - beings instinctively strive to seek richness
and some attain it, why are they still entrapped in the suffering? ... Has happiness
really been so elusive to people? ... There is nothing to indicate that the rich are much
happier as long as they lack true understanding of life as it really is. They are out of
touch with: "the whole stream of causes and conditions that constitute reality."
(Payutto, 1994, p. 18). To offer solutions to our persistently harassed problems, the
pattern of future economic development will be decisive with the spirit of Buddhist
development:
We must learn anew to envisage the great, invisible solidarity
of all living beings in universal life, of all minds in the eternal
spirit - and at the same time the mutual solidarity of the process
and the destiny of its supreme principle, and we must not

The Thai Buddhist Ethical Principles of Commerce (Vanijja)
117
accept this unity as a mere doctrine, but practice and promote it
in our inner and outer lives. (Scheler, 1973, p.45).
Briefly, all problems in the society are interrelated ; it is impossible to resolve
a single issue in isolation from the true understanding oflife -- everything is subject to
Change, Unsatisfactoriness and Conditionality of nature. Thus, economic activity and
matters concerned: "should not cause problems for oneself, agitation in society or
degeneration of the ecosystem, but rather enhance well-being in these three spheres of
human existence -- individual, society and natural environment." (Ibid., p.26). In
other words, the wholeness of one's life is understood as intimately related to wellbeing of all lives. To be aware of this interconnected relationship is the first step of
problem - solving effort and it should be contexualized to each concomitant problem
in order to confirm that: "Buddhism can be regarded as a prescription for both
restructuring human consciousness and restructuring society." (Sivaraksa, 1992, p.
66).

4.3

Buddhist Ethics
Truly in the Pali Canon, Buddhism is not concerned with just individual, self -

interest on private destiny, but with the lives and importance of all living beings in the
society. Considering individual, his fellowman and the ecosystem conjointly form an
interdependent nature of life, the problems we have been discussing concomitantly
arose in a social context, in this manner:
Because of the context of all these problems is social and not
just individual, we must tum our attention to the source of the
problem: society. Whatever system is laid out for the
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functioning of a social group, the principles of such a system
must be for the good of society as a whole and not just for
individuals or for any person ... because the context of the
problems is the way society operates as a whole. (Buddhadasa,
1986, p.59)
Every dimension of problems in the society cannot be extricated from one
another, if we attempt to solve each problem individually, we will end up with a
hopelessly tangled outcome. A holistic approach is a fundamental principle of
viewing every issue in relation to the three main spheres of human's life, every part of
the whole shares individually and collectively in the potentiality to attain the common
welfare. To increase social responsibility and ethical consciousness of human activity,
it would be necessary to view society as a fundamental sharer of hopes, aspirations
and prosperity of man as long as it is a main theme of Buddhist economics. This
Buddhist concept is elucidated, thus:
The Buddha's conception of society hinges on the self-interest
(sankhara) of both oneself and others .... Thus, it is this
extremely significant human interest that makes a society
meaningful. Society is not a mere aggregate of individuals, but
mutual self interest. Yet this self interest is not another self subsistent entity or essence in the individual, but one that
depends on the physical conditions, or the environment, upon
the historical and cultural background, upon the hopes and
aspirations of the individuals. (Kalupahana, 1995, pp.60-61).
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Individual has a responsibility to society. His interest and participation can
mainly serve as a contribution to economic development. Human being and his life
activity cannot be fully appreciated without his participation in responsibility to
social, economic, ecological and ethical contexts to which he functions. That is to
say,: "everyone was expected to maintain good relationship with other and to make
some contribution to the happiness and well - being of society." (Sivaraksa, 1992, p.
109). Man should be aware of his potential fulfillment to social and environmental
needs, and most significantly 'what should be done' is the indispensable concern he is
acting toward them, hence, ethical consideration plays its part, at this crucial point.
· Thus, the social and environmental morals is the responsibility of the individual as
envisaged by the traditional tenets of the society, that is: "Buddhist ethics has a close
connection with a social philosophy as well." (Jayatilleke, 1984, p.2).
Buddhist ethics is essential for social and economic affairs for the reason that:
"economists' lack of ethical training ... which is a major shortcoming will prevent
them for solving the problems it is their task to solve ... Here is one area on which
Buddhism can be of great help." (Payutto, 1994, p.28). Thus, social, economic or
environmental concerns should be guided by ethical principles which are noble and
accessible in the teaching of the Buddha. It is an analytical study of ethical concepts
and theories as well as positive recommendations to lead a virtuous way of life.
Buddhist ethics, therefore "is an essential factor by which we may determine a truly
cultured individual. ... There has never been a greater need than now for the widest
possible understanding and practise of such ethical principles." (Saddhatissa,1970, p.
9). The ethics of Buddhism aims to encourage man to conform to the nature of
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existence and to advise him how best to behave for the benefit of oneself, others and
environment. Insofar as it helps the achievement of the well-being of mankind as a
whole and this well-being is regarded as both material and spiritual welfare, this way
of life is conceived as: "possible and desirable because man and universe are just
what they are and it is justified in the realistic account of the nature and of man's
place in it." (Jayatilleke, 1984, p.2). All along, an important statement of Buddhist
ethics is put forward:
..... the ethics of Buddhism would be significant only if certain
principles are true, viz.
( 1) there is freedom or free will in the sense enunciated.
(2) there is human survival of the continuity of individuality.
(3) this continuity is such that the avoidance of evil and the
cultivation of the good along with the purification of mind
tends to make our nature better and our condition happier,
while the opposite course of action has the reverse effect.
(4) there is a state, when the mind is pure and cleansed of all
defilements -- a state of bliss, perfection, realisation and
ultimate freedom." (Ibid., pp.6 -7)
As we have studied the significance of the three latter aspects through
previous discussion in other contexts, at this juncture, "free will" needs to be
examined further. Unfortunately, the working of 'free will'; volitional act, will or
choice of decision is generally supposed to be 'impossible' in human life and
development as long as individual happiness and suffering are also believed to be
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determined by the Will of a Someone. Thus, man's volition, even wholesome one,
cannot create or control any life events of him; no matter social welfare, economic
prosperity or the highest end - attainment. The mistaken notion has been repeated in
some place, hence:
Many Buddhists look wrongly to Buddhism as being a sort of
panacea for all ills ranging from sickness, poor business,
academic failure or love affairs failing ... They tend to collect
refuges without bothering to understand or practise what
Buddhism entails ... They have given up 'self - reliance' and
have surrendered 'the will to others'. (Piyasilo, 1988, p.57).
Truly in the Buddhist perspective, the Buddha preached -- all things in reality
are subject to; Change,

Unsatisfactoriness and Nonselfhood, moreover, there is

'natural law' that governs the relationship and the interdependence of them. However,
he never expected his followers to be steadfastly brooding over sufferings in life or
leading a misery and unhappy life by constantly blaming their 'determinist' context
for undermining their own will to do good deeds. As will become clear, any attempt
to understand Buddhist's life in the above notion is fundamentally a mistake and
harmful to their development as long as Buddhism emphasized on human being's
potential and responsibility because these qualities are: "primary human affairs ,
regulating the extent to which they are able to create and control the things around
them." (Payutto, 1993, p.4).
In the Buddhist context, the Buddha claims himself as: "a teacher who is not
other than a human being , pure and simple". (Rahula, 1990, p. l) Anyway, a devotion
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to an 'invisible power' as the only way to be rich, happy or to attain the highest end is
the belief or practice resulting from ignorance, fear of the unknown or a
misunderstanding of Dhamma in Buddhism. The Buddha's teaching encourages true
Buddhists to steadily abide by the social obligations and ethical principles and to
heartily develop spiritual values by their own effort, strength and intelligence unaided
by invisible force as pointed out:
One of the most outstanding features of Buddhism is a religion
of self-help. According to Buddhism, human beings should
learn to be self-reliant and to have faith in their own ability.
Buddhist philosophy is anthropocentric in its outlook and
practical in implementation, placing man at the center of its
metaphysical and ethical systems. It is a religion that insists
primarily on man's own effort and perseverance to achieve his
goals, be they material or spiritual, rather than prayer or
wishful thinking. (Plamintr, 1994, p.4)
Thus, the position of man is ultimate; highest m authority and degree,
comparing to any invisible power in the sense that he is a master of his own destiny
and he must also rely on his own effort and intelligence-·to attain worldly growth and
up to the highest spiritual attainment. The execution of human's responsibility will be
for his own life and other living existence because "Buddhism is a religion of selfhelp, the first and foremost duty of a Buddhist is to understand the position of the
human being and one's responsibility toward both oneself and fellow sentient
beings". (Ibid., p.6).
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Correctly speaking, Buddhism encourages all human - beings to "learn, live
and practise with a clear and firm understanding of the way things are." (Payutto,
I 993, p.3). Since man has in himself a 'free will' - volitional acts or will and choice
of decision to make some contribution to the economic, social and spiritual well being of oneself, society and natural environment. The matter of 'free will' and its
consequences could be envisaged by the following concept:
According to Buddhism, the events of history, including human
actions, are not due to economic determinism. Economic
factors, no doubt, affect and condition human behaviour and
according to the Buddhist philosophy of society, the economic
factor constitutes one of the predominant factors (along with
the ideological factor) in bringing about social change. But it is
not the only factor. Nor does it strictly determine human
behaviour. Hereditary, environmental and psychological factors
condition man's actions according to the Buddhist account of
conditioned genesis (patticca - samuppadda), but still man has
within himself a free will ( atta-kara) by the exercise of which
he can make decisions, which make the- future (including his
own) from what it would be otherwise. (Jayatilleke, 1984, pp.
60 -61)
Thus, the factor of volition or free will in a Buddhist perspective is a strictly
human responsibility and is very crucial to man's life but it does not indicate that
human being's will and choice of decision is unaffected by the working of kamma
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(causal factors) or any other factors. Based on the principles of causal dependence,
human life and everything in nature are inevitably conditioned by this natural law, it
is very important to say that:

Kamma is that force which directs society, or decides the
values and lives within it. Although it is simply one type of
natural law, it is the most important one for human beings,
because it is their particular responsibility. Human beings are
the instigators of kamma and kamma shapes the fortunes and
conditions of their lives. Looking at the world as most people
tend to do, that is divided up into the sphere of influence for
which 'nature is responsible' and that for which 'human beings
are responsible' (Payutto, 1993, p.4).
Man's own volitional acts should be treated for and against him; if not now, in
the hereafter. That is what a true Buddhist believes. All religions too have a sort of
retributional belief in the after effects of a person's actions; for instance, "what thou
sow, thou shall reap". But this might stop short after the demise of the present body.
However, death is not the end of the story, the uppermost in the Buddhist mind
remains this clear apprehension that -- in this life one must strive for benefit not just
in the present lifetime but also in lifetimes to come as well because "without survival
and the correspondence between acts and consequences (which is known as kamma in
a Buddhist context) a religious ethic promoting moral and spiritual development
would be impossible." (Jayatilleke,1984, p.61). This corresponds to the ethically
responsible philosophy:
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It is almost a sine qua non of any religious view of the world

that some men at least should survive bodily death and one
minimal demand of religion is that what we count to be the
highest spiritual values shall not be merely mere ephemeral byproducts of complicated material conditions which are fulfilled
only occasionally in odd holes and comers of the universe, and
are unstable and transitory when fulfilled. Another minimal
demand, is that there shall be at least rough justice, e. g. that
evil deeds shall in the long run be bring evil consequences on
the doer of them, and not wholly or mainly on others. (Ibid., p.
61).

However, there are many Buddhist followers who do not fully understand the
Buddhist theory of kamma (that everything arises and disappears as a result of
Causation and Condition) and, as a result, make excuses to justify their self cowardice or blind spots in their way of reflecting on Buddhism. These people easily
regard all sufferings to the Kamma Hindrance, or the effects of past deeds.
Accordingly,: "the common tendency (in Thailand) to praise people simply because
they are rich, based on the belief that their riches are a· result of accumulated merit
from previous life, without due consideration of the factors· from the present life."
(Payutto, 1994, p.76), has prevailed in their mind, also. By understanding it in this
way, they never think and work harmoniously to solve the existing problems of
human existence considering:
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These words discourage us from going too far with kamma,
considering it as entirely a thing of the past. Such a view
encourages inactivity, a passive waiting for the results of old
kamma to ripen, taking things as they come without thinking to

correct or improve them. This is a harmful form of wrong view.
(Payutto, 1993, p.85).
Jn the Buddhist teaching, the past kamma should be understood in its relation
to the whole causes and conditions principles. In tenn of ethical practice,: "to
understand the cause and effect process is to be able to learn from old kamma,
understanding the situation at hand, and to skillfully make a plan of action for
improving and correcting the future." (Ibid., p.86). Up to the point, the foundation of
Buddhist ethics emphasizes on: "the factors of freedom, survival, kamma and the
ultimate good of Nirvana which make the moral and spiritual life both possible and
the most desirable in the world that we live." (Jayatilleke, 1984, p.62).
Here we come to the crux of the argument, that is - the ethical theory of
Buddhism focuses on the means of achieving the end on the basis of the Buddhist
principles of the true nature and the destiny of the three interrelated spheres of human
existence -- man, society and natural environment. It is the Buddhist spirit and
without this spirit, Buddhist Ethics has no leg to stand on and without Buddhist
Ethics, Buddhist Economics would not be relevant in man's life at all .
4.4

Environmental Ethics
According to the existing situation of man's difficulty in all walks of life,

modernization and the quantitative development based on materialistic values are said
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to be responsible for most of human economic, social, environmental and ethical
problems. As long as many modem spirits: "equalise and quantify everything by
means of a money price" (Schumacher, 1975, p.50), commercial interests and
activities have jeopardized the World's ecological stability day by day. Quantitative
development has dangerously speeded up deteriorative process:
TBS (Think Big Strategy) has despoiled our countrysides with
industry and pollution and ruined our beautiful lands by turning
them into large commercial tracts. It has accelerated the
population migration from the countryside into the cities,
resulting in some of the most unlivable cities in the world.
There is a definite need for change. (Sivaraksa, 1992, p.25).
Referring to the above fact; Thai Society becomes submerged to the
materialistic world, vain material acquisition is regarded as of greater value than
spiritual development. Economic and commercial activities which function under this
'Think-Big' scheme, mainly accelerate social spoliation and natural depredation. By
thinking and acting in this way, man overlooked his 'human' spirit and then, his life is
put under mechanical operation. As long as the materialistic world is preferable, the
non - highly technological world of natural environment is out of man's sight. Thus,
he keeps exploiting natural resources day by day without considering its severe
ramifications at all. As will become clear:
The World's resources of non - renewable fuels -- coal, oil and
natural gas are exceedingly unevenly distributed over the globe
and undoubtedly limited in quantity. It is clear that their

The'Thai Buddhist Ethical Principles of Commerce (VanUfa)
128
exploitation at an ever - increasing rate is an act of violence
against nature which must inevitably lead to violence among
men. (Ibid., p.50).
In the era of industrialization, environmental science and technology have
been used to save an environmental soundness, however, they could also be used to
pollute its purity as long as "the metaphysical assumption of technology is ... man can
destroy anything in the name of progress. Most importantly, advanced technolo!:,1)'
belongs to a development path that pays no attention to the needs of people"
(Sivaraksa, 1992, p.53). Thus, many modem men who work on the above assumption
would, in every economic activity, do whatever they judge to be in their own best
interest and advantage. The question of human beings' attitudes and lifestyles toward
nature is of utmost importance because: "where people imagined that they could not
afford to care for and work with nature, ... the resultant sickness of it has invariably
imparted sickness to all the other factors of civilisation." (Schumacher, 1975, p.90).
Nowadays, all natural catastrophes such as flash flood, violent storm, acid rain, water
and air pollution are the symptoms of severe illness of nature as long as the so-called
'progress' cuts their ability to adapt to pollution, climatic change, disease or other
forms of adversity to man's existence. Moreover, "much of the economic decay of
south-east Asia is undoubtedly due to a heedless and shameful neglect of nature."
I

(Ibid., p.50).
No one denies that environmental problems of Thailand, especially, in the big
city have become more severe to inhabitants; industrial pollution, domestic wastes
and other natural exploitations have been made by the hands of human beings
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themselves. When time passed by, they underwent the painful illness, either physical
or mental ones, they ignored the natural law of ecology:
It is among the newest disciplines in life and it is still engaged

in assembling its intellectual method and process ... It has been
firmly established that -- the degree of which tiny changes or
imbalances in a local ecological system can have catastrophic
effects on other species and sub-systems within that system.
(Pointing, 1983, p.79).
Since man faced with pain, conflict and a great loss in life, he began to be
aware of the mortal limitations of himself, as a human being, only a tiny part of the
ecosystem. Thus, men: "need to examine alternative strategies for appropriate
development of the quality of our future" (Sivaraksa, 1992, p.25). Without deliberate
consideration for the wholeness of society and the integrity of natural environment,
modem science and technology may be one of the primary forces of environmental
degradation. We need to work out a new pattern of environmental development:
This is a return from the profane to the sacred, from an
artificial, unsustainable lifestyle to a human scale, and it bodes
well for our future together. To return to a more human scale ...
it will require the development of new forms of technology and
social organization. Much of our conventional, resource intensive, and highly centralized technology has become
obsolete, and it needs to be replaced by ecological principles
and some traditional values incorporated together. (Ibid., p.54).
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In order to create a new form of environmental development, nature and
environment are calling both ecological and spiritual healing practice from human
beings, it should be "small - scale and decentralized , responsive to local conditions
and designed to increase self - sufficiency and flexibility. As our physical resources
become scarcer, we need to invest more in 'people', a resource we have in
abundance." (Ibid., p.54). Thus, the most important factor to create a just sustainable
development is the role of human beings in the ecological system as long as "man
can and must observe toward all living beings the very greatest care, feel for them the
very greatest compassion, be good to them in every way he can." (Schumacher, 1975,
p.89).
Here we come to the crucial point, environmental ethics, therefore, needs to
encourage cooperation between ecological strategy and spiritual values of human
beings under the law of nature. Thus, conforming to the concept of Buddhist
economics and Buddhist ethics, we should coalesce 'environmental ethics' with the
two in the contribution to a common well-being of an individual, society and natural
environment, altogether. According to the Buddhist concept of nature integrity, the
Buddha proclaimed that every life should sustain each own existence by a
harmonizing, blameless and peaceful way against the· harm of others. In term of
environmental preservation, the Buddha did not foster human to change the world
into a heaven to live in but to develop 'human' strength to restructure an ecological
purity and lead to the survival and growth of all lives in the nature, in the following
way:
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The entire natural world should exist in harmonious balance for
it to survive, develop and thrive. We may call this
interdependence and balance the plan of direction of nature. In
this plan, no one part should consume more than its share of
resources ... In the natural world -- Nature sharply limits and
controls any form of hoarding ... Nature did not provide any of
its various forms with the means of hoarding more resources
than

were

necessary

for

survival

and

development.

(Buddhadasa, 1986, p.86).
Regarding to the concept of Buddhist economics based on the three
interconnected aspects of human existence: human beings, society and the natural
environment, its essence of 'Middle Way economics' is: "realization of true wellbeing by knowing the optimum amount, how much is 'just right' and 'not harming
oneself or others', not only human beings but to all that live" (Payutto, 1994, p. 70). It
beautifully implies the spirit of harmony and unity of all living beings in the nature.
It is

necessary, not only to consolidate Buddhist economics with

environmental ethics, Buddhist ethics also provides a profound understanding of man
and nature as 'the way things are'. According to the Buddha, nature is "an 'inclusive
self environment, it expresses a vision of the self, and nature is a wonderful
storehouse of spiritual richness. Nature determines human life and human beings
express the living meaning of nature." (Khantipalo, 1970, p.39). In this mutual
connection, nature provides human beings with a cornucopia of goods and services,
from food, energy and materials to the genes which protect human crops and heal
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human diseases. Man should replace his narrowly self-centered way of thinking and
acting with the spirit of deep repentance towards nature. Not merely to look for a onesided advantage, human attitudes towards nature should be changed. Man has to
transfonn the 'domination over the earth' notion to 'the protection of the earth'
approach

and

the

basic

values

of Buddhism;

non-violence,

self-restraint,

compassionate love and significantly 'the Middle Way' approach should be taken into
consideration, not only in relation to natural environment, but to -- the state of all
causes and conditions that man perceives as reality.

4.5

Summary
From the above analysis of economic problems and their ramification affected

Buddhist lives in the marketplace, it revealed the ways which problems have been
regarded and coped with, under different conceptions and in different ways. It is
noticed that:
We have never before seriously faced the question whether the
entire development of Western civilization, that one-sided and
over-active process of expansion outward, might not ultimately
be an attempt using unsuitable means -- if we lose sight of the
complementary art of inner self-control ever our entire underdeveloped and otherwise involuntary psychological life.
(Sivaraksa, 1992, p.45).
Interesting enough, in Thailand today, an increasing emphasis of problemsolving function is put in the hands of modern science and technology which operate
within the narrow ideological and theoretical framework of material profitability. But
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when they reach a 'no exit' situation, they call for a wider, workable and spiritual
solution to the emotional trouble at the present time. As long as: "many rich people
are really poor at heart ... they are trying to escape from their inner misery, and if they
never look within, they never find themselves ... They cannot lead their lives
properly." (Sivaraksa, 1994, p.50). Thus, material prosperity proposed by some
modem economic advisors alone cannot offer discernible solution to emotional quest
of mankind. The domination of man's states of mind in economic world, which can
be either good or bad in its impact on other aspects of human existence is still beyond
the scope of scientific search. For this reason, the development of science has played
very little influence on the understanding of man's attitudes in society. Hence, it is
worthwhile to lof k at a brighter side:
People seem to be getting over their excitement about science
and are beginning to look at their needs in relation to religion.
At the same time, some members of scientific circles are
becoming aware of the limitations of orthodox science, and are
expanding the horizons of their research to include more
religious perspectives, which suggests the possibility of a fullydeveloped science merging with a fully-developed religion,
together to lead humanity to reality, peace and a life free of
foolish attachments. (Payutto, 1995, p.33).
Therefore, Buddhist economics, as a spiritual approach, focuses on the basic
question of man's mental state-- as the main guiding force which drives him to act in
the given way in order to acquire social security and economic stability in life. The
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Buddha points out an insistence on the non-violence, compassion and caring for all
living beings which is out beyond the realm of material things, thus:
Development must aim at the reduction of craving, the
avoidance of violence, and the development of the spirit rather
than of material things. As each individual progresses, he
increasingly helps others without waiting for the millennium ...
From the standpoint of Buddhism, the goal can be attained by
stages of evil desires are overcome. (Sivaraksa, 1994, p. 71 ).
Coupled with the spiritual approach, if development is limited to only material
or quantitative sphere based on orthodox scientific theory or over-rational approach
and does not include other aspects of human spirit, it will intensify man's difficulty
and confusion. Therefore,: "if science does not made human survival impossible or
very improbable, it does deliver a fatal blow to all religions." (Routledge, 1953, p.
235). Hence, under the increasing economic complexity and specialization, unethical
practice in commercial world is deeply rooted and is generally accepted by human
beings in order to live a secure and successful life. In the given circumstances, the
basic problems of ethics are mentioned: "ethical problems take in a wide range of
situations, including mental health and the pursuit of·happiness."(Payutto, 1995, p.
16). Jn the Buddhist perspective, economics, as one activity of human life, should
function under the interrelatedness of all disciplines in man's daily activity. Buddhist
ethics provides a profound understanding of each cause and condition in life by
acknowledging physical, emotional, social and spiritual motives, on its basic level:
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The ethical theory of Buddhism is one of ethical universalism,
which recognises the relativity of and the subjective reactions
regarding moral values without denying their objectivity to be
measured in terms of the motives with which the acts are done
as well as their psychological, social and karmic consequences.
(Jayatilleke, 1984, p.68).
All in all, the Buddhist ethical principles can be acknowledged by true
Buddhists as the noble spiritual guidance for individual, social and environmental
concerns. Based on the question of free will (cetana), man can see the future as
always flexible and adaptable so that he may avoid the trappings of a detenninist
concept by exerting his own potential and responsibility to work with existing
problems with a critical mind. The teaching of cultivating good (kusalassa

upasampada) and the avoidance of evil (papasa akarana) which aim to purify man's
mind, do not only clarify the path of ethical practice but also encourage personal
welfare and social wholeness. Conforming to the true nature of life -- everything is
subject to impermanence (anicca), unsatisfactoriness (dukkha) and nonselfhood

(anatta), there is an interdependence and an equality among all beings and all things
which can be understood by the working of other relative natural laws. Founded on
the Law of Kamma - that everything arises and disappears as a result of Causes and
Conditions, man can comprehend the Buddhist roots and cultures of human
compassion and natural integrity without having to search for them through an
invisible power or attribute worldly sufferings to the Kamma hindrance, or the effect
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of past action. Obviously, a true understanding of reality is appreciated through the
interrelatedness and unity of all events in nature:
All behavior, intentional action, ethical principles and mental
qualities are entirely natural. They exist in accordance with the
Law of nature. They are neither the will of 'someone' above
nor are they accidental. They are processes which are within
our human capacity to understand and influence ... Certain
natural events must occur as a result of the workings of
different laws in different situations, while some events are a
product of a number of these natural laws functioning in
unison. (Payutto, 1995, pp.49-50).
By understanding the nature as 'the way things are', we are reminded that
man's development of potential and responsibility must be done through means which
should hm:monize with the Law of Nature and should function according to the whole
stream of causes and conditions that institute reality in order to search out man's own
abilities: "as far as possible, and then to use these hidden abilities to the fullest extent,
through social or institutional structures for the general welfare" (Sivaraksa, 1994, p.
54 ). Considering environmental degradation, as being one part of a whole interrelated
problems in the society, cannot be resolved in isolation from a coordinated effort of
each life's discipline and Buddhist essence to which three spheres of human's
existence: individual, society and environment function. Therefore, true Buddhists in
the economic world should probe their own traditional roots by observing Buddhist
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Economics -- which embraces both scientific and spiritual approach of economics,
· Buddhist ethics and environmental ethics -- in its arms. To conclude:
The major part of our lives is taken up with economic
activities. If economics is to have any real part to play in the
resolution of human problems, then all economic activities
must contribute to well-being and help realize the potential for
a good and noble life. It is something that we are capable of
doing. The essence of Buddhist economics lies here, in
ensuring that economic activity enhances the quality of our
lives. (Payutto, 1994, p.36).

CHAPTER V.
CONCLUSION

5.1

Summary
ft was the aftermath of economic crisis and its ramification mainly affected all

walks of human life, people came to notice Buddhist Economics and its commercial
ethics. And it is opportune now, to mention the fact that some western economists
have come to notice that their academic disciplines and conceptual structures have
reached a point which many feel to be a dead end, or if not, at least a turning point
demanding new paradigms of thought and methodology. This has led many modem
economists to rethink their isolated, specialized approach which emphasizes only
material elements of commercialism. When it comes to economic matters: "every
factor is estimated in monetary values, assuming that 'Nothing is gratis in this
world'. "(Bunchua, 1996, p.14 ). Anyway, their attempt to aggrandize everything to
make people more affiuent over the course of the centuries seems to be a blind alley.
It is indicated, thus:
Americans earn twice as much in today's dollars than they did
twenty years ago but the proportion of Americans reporting to
researchers that they are 'very happy' has declined from 35% to
29% over this space of time. There is nothing to indicate that
the rich are much happier than those of average income.
(Myers & Diener, 1996, p.5).
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According to the given survey, people who could not find the most satisfying
and possible way to maximize profit, to maintain emotional stability and to promote
spiritual growth could not attain the real happiness as long as: "richness may generate
greed that nurtures self-interest which leads to the ruin of the greedy himself and of
society, greed can nurture self-interest so that it grows up to the extent that all other
things are eliminated."(Bunchua, 1996, p.17). Apart from psychological problem, the
serious environmental repercussions of rampant consumerism have compelled
modern economists to develop more ecological awareness, some even propose that all
new students of economics should incorporate basic ecology into their curriculum.
These are the problems faced by the majority of western economists in looking at
economics and commerce nowadays. But when they confront the same concept
according to Buddhist Economics and it ethical principles of Commerce (Vanijja), the
problems become understandable. Buddhist commerce (vanijja) focuses on not only
physical development (kaya-bhavana) and social development (sila-bhavana) but
also emotional development (citta-bhavana) and intellectual development (panna-

bhavana), as the goal of human's daily activity. Thus, the attempt to solve ethical
problems should start from dealing with emotional factors, which can be understood,
as follows:
The moral life advocates the replacement of crude and
unwholesome emotional tendencies with noble and wholesome
ones. It encourages the elimination of selfishness and egoistic
tendencies and the cultivation of nobler emotions such as the
feelings of friendliness and compassion. When transforming
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one's personality in this manner, one does not have to totally
abandon interest in oneself or others. In fact, without such
interest the nobler emotions would be rendered lifeless.
(Kalupahana, 1995. p.138).
It indicates the importance given to Right Livelihood (or economics) in

Buddhism; as well as the emotional, ethical and spiritual way of life that is capable of
solving the existing problems in the marketplace. The essence of Right Livelihood is
that: "it is self-affirming, human-centred and ecologically sound, or at least it does not
negate oneself, others or the environment. As such, one might say that Right
Livelihood is self-caring through other-caring." (Piyasilo, 1988, p.40). Buddhist
economics and commerce resolves the limitations of crass modem economics which
is based on artificial and isolated truth by confirming that: "nature unfolds in all
directions, actions and results are not confined to isolated spheres. One action gives
rise to results, which in tum becomes a cause for further results." (Payutto, 1994, p.
18). Buddhism also teaches us to look at the whole picture because: "action and
reaction are intertwined to form a vibrant fabric of causes and conditions that we
perceive as reality. To understand reality, it is necessary to understand this process".
(Ibid., p.19). This kind of understanding is essentially· and completely conveyed in
Dhamma; the essence of Buddhism, thus:
Dhamma is I) nature (sabhavadhamma) 2) the law of nature
(saccadhamma) 3) man's duty to conform to the law of nature
(patipattidhamma) and 4) the results of action performed in

accordance with the laws of nature (Pativedhadhamma) ...
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Each one of these factors is directly related to nature. So, if we
fail to understand Dhamma as related and conforming to
nature,

we

cannot

possibly

avoid

the

suffering

and

unsatisfactoriness that inevitably must follow action opposed or
contrary to the law of nature. (Sivaraksa, 1994, pp.220-221).
All in all, in this all-encompassing sense, Dhamma expresses the totality of
natural condition to cultivate a true understanding for everyone who aspires to live a
full Buddhist life within the context of Buddhist economics and its commercial ethics.
When individual gets the profound insight, his embrace of Buddhism and commerce
will help very much in the effort to bring about meaningful and positive change to
human life. Thus, it follows that -- Buddhist economics, Buddhist ethics and
Environmental ethics should go hand in hand to attain personal well-being, social
stability and natural integrity. This coordinated effort is well illustrated in the
following remarks:
Thus the Buddha's teachings give us more than just ethical
guidelines for a virtuous life. His teachings offer a grand
insight into the nature of reality ... it follows that an economics
inspired by the Dhamma would be both attuned to the grand
sphere of causes and conditions and, at the same time guided
by the specific ethical teachings based on natural reality. In
other words Buddhist economists would not only consider the
ethical values of economic activity, but also strive to
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understand reality and direct economic activity to be in
harmony with "the way things are'. (Payutto, 1994, pp. 19-20)
5.2

Conclusion

Here we have the crux of the matter at hand. We not only have the solution to
the economic crisis that has befallen us, but we have also to avoid such recurrences in
the future. We need not be converted to Buddhists, if we are not already one, but we
need to study "the way things are", and adhere to the Dhamma. To cohere to the Law
of Nature -- true Buddhists should proclaim human independence of determinist
concept or Kamma hindrance by exerting their own potential and responsibility to
problem-solving effort. Moreover, they should emphasize the harmonizing elements
of spiritual practice -- self-discipline, endeavor, generosity, perseverance and wisdom
to make a contribution to the true development of man, society and natural
environment. The validity of spiritual truth is stated: "anyone who is full of righteous
patience will never founder in the vast ocean that has no bounds. With this manly
perseverance, you will be able to go wherever you wish" (Adulyadej, 1996, p.95).
Thus, economics and commerce should always go hand in hand with ethics
and Schumacher's fervent cry should not be lost in the wilderness of indifference.
Ultimately, economics and matters pertaining to it cannot be distinguished from the
Dhamma, because all human activities we function and associate with emerge from

the Dhamma. Although the Buddha's teaching focuses on the spiritual movement of
all followers in the commercial world toward an attainable goal but the real practice
is particularly difficult as long as man misinterprets the true nature of materialprosperity or wealth because of the lack of true understanding. When it is said that:
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"the welfare of humans would not be achieved by creating situations promoting greed
and possessiveness." (Kalupahana, 1993, p.123) or man should live a right livelihood
by recognizing: "the need of certain minimum material conditions favorable to
spiritual success." (Rahula, I 990, p.81 ); the misconception, namely -- Buddhism
encourages poverty and wealth is an evil to Buddhist life becomes rampant. Thus,
many people conclude that: "Buddhism regards poverty as a desirable quality. They
equate poverty with the Buddhist virtues of simplicity and non-indulgence"
( Sivaraksa, 1992, p.107) and they should, like the monks, possess as little as possible
in order to maintain a spiritual life and then, poverty may be the solutions to the
problems of wealth squandering.
So, the researcher meticulously states m this juncture that the Buddha
deliberately talks about 'Wealth in a Buddhist's hand':
Similarly, material wealth or comfort is not in itself an evil.
Abject poverty and deprivation are not the solutions to the
problems caused by material wealth. Rather, it is the
attachment to material wealth that is the source of the problem.
Hence, the Buddha's statement "Riches (Bhoga) destroy the
imprudent but not verily those who seek the further shore," is
immediately qualified by another, "Through craving for riches

(bhogatanha), the imprudent person destroys himself as though
destroying others. (Kalupahana, 1995, pp.121-122).
Simply speaking, the wealth or material possessions can have an effect on
human life. Asked whether it is better to have lots of material possessions or only a
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few, in fact the real factor of the problem is not the amount of possessions but it is the
way man seeks and safeguards them. The way man uses material possessions in
everyday life has a strong effect on the quality of a Buddhist life. If man uses his
possessions wastefully or for the wrong purpose, these will cause the quality of a
Buddhist life to deteriorate. In fact, the main danger comes from man's attachment to
the wealth rather than the quantity of the wealth itself. In the Buddha's viewpoint:
What he regarded as important was how one gained one's
wealth and how one used it. The Buddha taught not to be
attached to wealth, for this creates craving and suffering. He
also considered it evil to earn wealth in a dishonest or unlawful
way, to be stingy, to squander it or not to use it to relieve the
suffering of others. A praiseworthy Buddhist layperson seeks
wealth rightfully and uses it for the good and happiness of
himself and others. (Sivaraksa, 1992, p.107).
Again, having acquired and consolidated one's wealth, one should distribute it
suitably. No benefit accrues to the miser who merely hoards it, or to the person who
uses it entirely for selfish ends. The Buddha's teaching prescribes both excesses:
Both the squandering and hoarding of- wealth are therefore
deplored. The ideal disposition lies in a division into parts: one
part should be used by the householder for his own ease and
convenience, two parts for his business or occupation, and the
fourth should be saved in case of adversity. (Saddhatissa, 1970,
p. 145).
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Apart from this, the Buddha also gave a recommended way for managing
wealth in every pace of life, either in easy or in difficult time. It was supported, thus:
"things that we do not plan may well happen. Things that we do not plan may well
meet with disaster. Wealth will not come to anybody by just dreaming about it"
(Adulyadej, 1996, p.115). If you become rich then you have to make sure that
unexpected events will not cause you under stress and life hardship. Thus, the Buddha
thought that man should:
1). Be diligent in acquiring wealth ( Utthanasampada)
2). Give careful stewardship of your earnings (Arakkhasampada)
3). Associate with the wise (Kalyanamittata)
4). Use your earnings to support yourself in a modest way (Sam~jivitta)
These virtues of; achievement of diligence, achievement of protection,
association with good people and a balanced livelihood are conducive to benefits
leading to the temporal welfare (Ditthadhammikattha-samvattanika-dhamma) (A.IV.
281). By going through the Buddha's teaching on 'how to seek and safeguard wealth'
or 'four chambers of the millionaire's heart', any tradesman finds that it serves the
purpose of maintaining a bountiful and meaningful livelihood leading to a firm
foundation for the future prosperity of himself, other lives and environment as a
whole. 'Diligence acquisition of wealth' is the starting point of righteous pursuit of
his own well-being without harming other lives; 'protecting the wealth' from risk and
loss secures his life and dependents from future misfortune; 'associating with the
wise' helps him not only dissolving conflicting interests and acts based on egoistic
values in the commercial world but also leads him to nurture human values of
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compassion, hannony, collaboration and peace instead, and significantly; -- 'living a
balanced livelihood' encourages a good Buddhist tradesman to support himself,
society and the world surrounding him in a modest, meritorious and praiseworthy
way. Hence, what is significant to the present day economics should be the Buddhist
concepts on the duties of various individuals in the society and in the natural
environment; whether they be friends, humans or others. Individual's moral
responsibility in the commercial world is congruously promoted in term of
orchestrated effort of each man to share individually and collectively in the
potentiality to attain the common prosperity. The happiness of both oneself and others
was mentioned by three levels of benefits or gain (attha 3):
First, the gain for oneself or one's own welfare (attattha) which
one should develop one's life toward; secondly, the gain for
others (parattha) which one should help other people
successively achieve by inducing and encouraging them to
develop their lives and thirdly, the gain for both oneself and
others (ubhayattha) or the collective benefit, happiness and
virtue of the society or community, including environmental
conditions and factors. (Payutto, 1996, pp.29-30).
Apart from the three levels of benefits which man should develop and
conserve in order to promote the happiness of oneself and others. The honest
livelihood and economic growth should not abandon the purity of natural
environment:
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If we adopt the definition of oneself and others, then the so called righteous wealth or economic progress needs to take into
account the welfare of humans as well as animals. This is
where the larger issue of a healthy environment (patirupadesa)
comes up. A healthy environment includes the social as well as
the physical. (Kalupahana, 1995, p.123)
If you get rich in an honest way, the Buddha expressed approval on this.

Whereas you are not in a serious trouble, you will be able to use this wealth for the
greater benefit to your family, to society, to charity and to environment. There is also
no sin to derive pleasure from being so rich that you are able to give lots to other
people and to contribute to environmental growth. Now these are a couple of the
concepts of 'wealth' where some followers are misled, and the researcher would like
to interpolate and correct the popular misconceptions. All in all, Buddhism does not
encourage poverty as long as: "poverty is regarded as a hindrance to human
development and the main source of crime and disorder" (Sivaraksa, 1992, p.107) and
does encourage wealth-seeking in a virtuous, blameless and moderate way because:
"a comfortable material life is an important factor contributing toward a harmonious
social life. There cannot be harmony when the belly is-empty."(Kalupahana, 1995, p.
121). The Buddha confirmed the requirements of a prosperous society to maintain
natural law and order, as well as the needs of a full stomach to preserve five precepts
(panca-si/a). According to his teaching:

The Buddha was interested in the happiness of men. To him
happiness was not possible without leading a pure life based on
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moral and spiritual principles. But he knew that leading such a
life was hard in unfavourable material and social conditions.
Buddhism does not consider material welfare as an end in
itself: it is only a means to an end -- a higher and nobler end.
But it is a means which is indispensable, indispensable in
achieving a higher purpose for man's happiness. (Rahula, 1990,
p.81).
Hence, he prescribed these principles so that every man could follow and so
that there would be the spiritual means accessible to each life without any difficulty.
Therefore: "this is another point made in Buddhist economics -- equal distribution of
wealth alone does not solve economic and social problems. It has to go hand in hand
with moral progress." (Kalupahana, 1995, p.121 ). In this connection, the Buddhist
perspective regards Buddhist Economics as a: "symbiotic system where the individual
lives in harmony with others and with the environment" (Piyasilo, 1988, p.41 ). Since
a Buddhist teaching referred to economic principles, is harmoniously united to the
three interrelated spheres of human life: man, society and natural environment. The
principle underlying such a closely connection is based on the natural element
themselves; 'the Five Elements of Right Livelihood' are:
1). Earth-like ethics. Harm not oneself, others or the environment.
2). Water-like generosity. Give what you can, take what you need.
3). Fire-like responsibility. Participation, not politics.
4). Wind-like communication. Work is a means of communication.
5). Crystal-like development. Work leads to self-discovery.(Ibid., p.42)
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These five natural elements are here united with the five spiritual values
(based on the five precepts) to form the principles of Right Livelihood. The natural
clements represent the material and physical aspects of Buddhist economics while the
five values accompanied form the mental and spiritual factors. They are all
interrelated and interconnected and each of them is purposefully an aspect of all the
others. Truly speaking, human's perseverance, endeavor, wisdom and dedication to
work are important qualities indispensable for economic success leading to the
pursuit of spiritual advancement. It could be summarized by a notable saying of
Schumacher's chapter entitled "Buddhist Economics" as:
It is in the light of both immediate experience and long-term

prospects that the study of Buddhist economics could be
recommended even to those who believe that economic growth
is more important than any spiritual or religious values. For it is
not a question of choosing between 'modem growth' and
'traditional stagnation'. It is a question of finding the right path
of development, the Middle

Way between

materialist

heedlessness and traditionalist immobility, in short, of finding
'Right Livelihood'. (Schumacher, 1975, p.51 ).
5.3

Proposals Towards a Better World of Commerce with the Buddhist
Principles
The existence of Right Livelihood, as one of the factors of the Noble Eightfold

Path calls for a Buddhist Economics and its commercial ethics which is: "one of a
number of interdependent disciplines working in concert toward the common goal of
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social, individual and environmental well-being. "(Payutto, 1994, p.17). Then,
Thailand's existing problems which are so deep and interrelated that they have to be
solved together -- also require the Buddhist ethical principles of commerce (vanWa)
for all Thais to faithfully observe to achieve a desired outcome. Weaknesses in
economic, social and ethical concept should be treated with this special consideration
and should be contextualised to each individual in the trying situation of Thailand:

5.3.1

Thailand's Economic Crisis

For the last century, Thai economy had been based on a self-sufficient way of
life and people were satisfied with a moderate and harmonious existence of a small
village community. Their lives were founded on the preservation of traditional values
and the protection of natural environment. Nearly overnight, we have reached a
turning point of the economic system in terms of know-how technology and modem
materialistic way of life. Regarding to the rapid economic change, the purity of
human life and nature have been deteriorated day by day. These tidal waves of
modernization and materialism have severely attacked all walks of Thai lives.
Contemporary Thai society is like a diseased patient and the illness is serious -- a
bitter fact that all Thais have to readily accept. And yet many. of them have
dedicatedly devoted themselves to the economic, social and educational reform
movement but if they have attempted to solve each problem individually, a more
perplexed and entangled result would be found. Thus, reviving sustainable economic
development should require intensive, interdependent and deliberately unified efforts
over a wide range of problems. Since the current crisis is extremely critical, it is
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worthwhile to emphasize future refonns for Thai lives. There are two main spheres of
life discipline to be discussed, at this juncture.

5.3.2 Self-sufficient economy
It is also the perfect time to rediscover the profound meaning of Dhamma; it is

opportune for Buddhist followers to shoulder together the heavy responsibility of regalvanizing the essence of Buddhism so that Thai people may quickly recover from
its present illness and enjoy a 'Right Livelihood'. All activities should be done
according to 'the way things are' or 'contextual' ethics. A self-sufficient economy
interconnects body, mind, family, society, environment and morality. As a religion of
self-help, Buddhism strengthens 'middle-way' and 'spiritual' approach of economics
to every individual's life. Its traditional root greatly preserves natural environment
and enriches Buddhist culture. Buddhist economics, as mentioned earlier, fortifies the
foundation of society, thus saves many lives from rapid fluctuations, crises and chaos.
The proclamation of human potential, freedom and wisdom is its guiding principle in
problem-solving effort in daily life.

5.3.3

Educational reform

Relating to economic crisis and its ramification; our educational system is still
far from fully touching human potential and wisdom, -it is still far removed from the
strengthening process of social and ethical awareness. Truly, ethical education is not
an element of any academic theories which a teacher urges students to memorize code
of precepts or ethical principles sentence by sentence only for the examination. In
Buddhist perspective, ethics in commercial activities is a demand, an exigency and
indispensable principle every one should confonn to, in the daily life. A learning
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process of commercial ethics should be carefully transformed. The 'none-of-mybusiness' attitude should be replaced by holistic problem-solving training, which will
gradually awaken students' awareness to the present situation and help them to make
good and spiritual choices when they confront with an 'it-depends' dilemma in the
future. Significantly, the central issue in teaching ethics -- is to provide students
practical means of analyzing ethical issues they will face in everyday life with a
critical mind and to suggest an intellectual way of judgment to accommodate
themselves and other lives in the commercial world with a spirit of non-violence,
compassion, perseverance, wisdom and a true understanding of causes and conditions
in the reality.

5.3.4 Future Prospects of Buddhist Lives
Economic activity, as a minor part of human activities, should not be only
examined in a scientific, socio-economic or any isolated context but should also be
evaluated in the realm of Dhamma; the essence of Buddhism because it fosters human
to understand the following things:
I). Understanding the root of problems: As there are many latent factors that
threaten peace in Thai society, including emotional needs and an indifference to the
spiritual values of Buddhism. If man cannot understand the roots of the problems,
how can he find a way of resolving them? Perhaps a slogan espousing reform for Thai
lives; "Turn economic disaster into opportunities" -- sounds good and is packaged
well, but it is also possible that it can exacerbate the situation, making the society
more avaricious if man fails to construe the Buddha's teaching -- in the field of
Economics and Commerce.
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2). Understanding the Law of nature: The Buddhist theory of Kamma and the
true nature of life; impermanence, unsatisfactoriness and nonselfbood -- encourage
man to see an interdependence and equality between all living beings and all things.
Thus, man can find the root of human compassion, potential and wisdom without
having to ask for them through Divine Providence or an invisible supernatural power.
Therefore, it follows that human life should go hand in hand with the Dhamma, to
restore social harmony and natural purity to the future generation. There is an old
proverb that best illustrates the theme; "The world is not what we inherited from our
parents, but what has been entrusted to us from our children."

5.4

Some Recommendations for Further Research
There is not much one can say after such wonderful concepts and elucidations

brought forth into this subject by such learned venerable, scholars, laymen,
researchers and just ordinary devotees of the Buddha. The researcher would like to
recommend that further research on Buddhist Economics be carried out by eminent
economists, both Buddhists and non-Buddhists, and practical applications be
instigated to lessen the blow of the present economic crisis.
Unfortunately, there are many Buddhists who have endured suffering from
unsatisfied needs and are unable to find any workable answers to the socio-economic
problems they faced. Then, they strive to alleviate suffering and unsatisfactoriness in
life by doing whatever they can, even 'giving up' their own freedom, potential and
responsibility to work with the existing problems. As a result,: "it always leads to a
preoccupation with an incoherent and simplistic faith in priestly figures and magical
ceremonies ... This type of people usually is full of anger and frustration due to some
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previous failure or tragedy." (Piyasilo, 1988, p.57). Hence, Buddhism has become
suffused by improper and supernatural practices as long as: "people fail to apply
themselves to religious practice so that their so-called 'religion' ceases to be an
effective device for solving the problems of everyday existence." (Peter, 1988, p.242).
This is because these people have a limited and inaccurate understanding of the
Buddha's message, they jump to such sad misconceptions after causally reading,
hearing or watching something about Buddhism. At this juncture, the researcher
would like to quote the recommendation on the subject of the Tipitaka from Professor
Kirti's prescribed text book, 'Contextual Religion', thus:
Though the Tipitaka is the primary source of Buddhism, we
must not, however, stick too much to the letters, but should
comply to the Kalamasutta: ma Tipitakasampadanena -- don't
attach by quoting the scriptures -- because there may be
deletions, additions and modifications. This proves that
Buddhism teaches us to use our intelligence to scrutinize
evidences until everything is clear to the mind. Buddhists are
taught to be open-minded and to have full freedom of
conscience. Moreover this fact coafirms the policy of
Buddhism to be practical, that is to put into the tests until the
evidence comes clear into one's mind" (Susheep Punnanubhab,

Tipitakafor the People, 2522. P. 24)
Therefore,: "Tipitaka and all other Scriptures should be read with a critical
mind so that the readers may benefit from their readings as intended." (Bunchua,

Conclusion
155

1991, p.119). It is very clear that the scriptures need to be cleansed at the same time.
To make it possible, no individuals or institutions can succeed alone. No better way
than to have truly gifted Buddhist scholars to lead the field of research and
development in this special discipline; accompanied by the lay economists and
academics who are likely to volunteer for the country in this time of crisis. The same
academics should be given the task of co-opting a full-time Committee to take care of
this part also. It would be a monumental piece of work, once it started. The researcher
of this thesis has no doubt that there will be myriads of donors -- in talent, time and
money to share the legacy of our great religion and accumulating merit in solving the
greatest crisis of our times. At the same time, they will be editing and cleansing the
scriptures of the dust and fallacies that have accumulated over the centuries.
Regarding to what has been discussed so far, we must surely conclude that:
Buddhism needs to be remythologized. The myths, legends and
stories have to be carefully studied and re-examined in relation
to the Dharma. They have to be re-interpreted in terms of our
daily life and spiritual destiny. There must be a return to a
traditional view of Buddhism -- "Traditional" in the sense of
taking Buddhism as it is, as Dharma. Fof the Dharma is the true
root of Buddhist culture. (Piyasilo, 1980, pp.19-20).
The researcher is of opinion that any experiment and application with this end
in view would be very beneficial to the country in particular and the world in general.
At the very least, the researcher thinks that the suffering of this country will be much
alleviated by the Dhamma: a true teaching of the Buddha as "the way things are". In
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the Buddhist context, we have a conclusion conducive to a materially and spiritually
successful life, thus:

If all of us are conscious of the reality of life and practise
accordingly ... Humans have to change the old culture of greed
for money and power, into the new culture of value, appraising
the value of global fraternity, holding the motto: "Money

cannot buy Man, because Man has value, not price" ... If all are
satisfied in this way, all will take care of each other so that
each one may have gain according to the appropriate standard.
All will meet with AHAR. (Authentic Happiness According to
Reality). (Bunchua, 1996, p.23).
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